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INTRODUCTION
Acta Via Serica is an international, peer reviewed, multi-disciplinary journal published in English by
the Center for Silk Road and Central Asia (CenSCA), Keimyung University, Daegu, S. Korea. The
journal was established in 2016 for the purpose of promoting new research on the Silk Road and
Central Asia in all academic disciplines within the arts and humanities and social sciences. It is published biannually and accepts submissions of papers throughout the year. Before being accepted for
publication, all manuscripts are carefully evaluated and refereed by an international editorial board
composed of leading scholars in their respective fields.
Acta Via Serica also covers a number of peripheral countries/regions in relation to their links/
policies vis-à-vis the historical Silk Road. In those historical terms, the Silk Road is defined as the
epicenter of one of the first waves of globalization connecting Eastern and Western markets, intermixing cultural and religious traditions.
Consequently, the central aims of Acta Via Serica are to:
• Reflect and promote advances in area-based scholarship in the humanities and social sciences
• Enhance understanding of processes of local and regional change that make the Silk Road countries
an area of significant contemporary interest
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EDITOR’S NOTE

It is with great pleasure that we present this, the June 2018 issue of Acta Via Serica.
The current issue contains a broad collection of research into aspects of the Silk
Road ranging from history and political science to linguistics. In addition, it presents
reviews of some of the most edifying recent works related to Silk Road studies.
The issue begins with “The Renaissance Revisited: From a Silk Road Perspective”
by Tschung-Sun Kim. Kim argues that the Renaissance, as a phenomenon of cultural
hybridity, was achieved through exchange and contact between a variety of local civilizations. He provides an alternative to the traditional Eurocentric historical interpretation of the Renaissance by terming it a “Global Renaissance” rather than a “Western
Renaissance” and drawing attention to Silk Road civilization(s) as a complexity of
enlightenment created by the intersection of various cultures.
In the second article, “Methodological Variations in Textbooks of Turkish Grammar and Syntax Used in Turkish Universities,” Fikret Turan focuses on the presentation of Turkish grammar and syntax in Turkish university textbooks. The author
indicates that the variations in presentation are the outcome of differing approaches,
interpretations, and terminology of syntax.
The following article is “A Double-Edged Sword: Media and Religion in the Middle East” by Mohammad Hassan Khani. Khani emphasizes the complex connection
between religion and media in contemporary Middle Eastern societies, particularly
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Iran. His article shows how these often contradictory phenomena are shaping society
within the context of the Middle East.
“A Study on the Formation of Early Turkish Nationalism” by Eun Kyung Jeong
investigates the formation of Turkist movements and the emergence of the leading
intellectuals of Turkish nationalism at the end of the 19th and the beginning of the
20th century in the Ottoman Empire. The article examines under what circumstances
and how nationalist approaches progressed in a period in which a new national identity was established.
In the fifth article, “Phonological Contrast between Korean and Turkish in Terms
of Language Universality,” Seon Jung Kim contrasts the phonological characteristics
of Korean and Turkish from the perspective of language universality. She demonstrates how the information garnered from such an investigation not only enhances
our understanding of the two languages but also has pedagogical implications for the
language education of Turkish learners of Korean.
“The ‘Boxer Uprising’ in China and the Pan-Islamic Policy of the Ottoman Empire from a European Perspective” by Hee Soo Lee examines European reactions to
the Ottoman mission headed by Enver Pasha, who was dispatched to China during
the Boxer Uprising in 1901. The author makes use of Western archival documents to
show the attitude of the European countries toward the mission while also explaining
how the mission related to the sultan’s broader pan-Islamic plans in China.
In the final article, “Research on the Dragon Image in Turkish Miniature Paintings,” Kyong-Mi Kim explains how the Chinese dragon image of the Ming dynasty
was appropriated by the Ottomans in the 16th century. The author describes how the
dragon in Turkish miniature painting evolved into a unique style based on Turkish
calligraphy. Kim also demonstrates that the dragon in 16th-century Turkish miniature
drawings and the equivalent in the Joseon dynasty have considerable similarities in
terms of the influence of calligraphy, focus on societal ideals, and drawing style.
The final section of the issue is devoted to five book reviews. It begins with Nick
Megoran’s Nationalism in Central Asia: A Biography of the Uzbekistan-Kyrgyzstan Boundary.
This is followed by David Brophy’s Uyghur Nation: Reform and Revolution on the RussiaChina Frontier. The section continues with Marjorie Mandelstam Balzer’s Shamanism:
Soviet Studies of Traditional Religion in Siberia and Central Asia and Marlene Laruelle’s Constructing the Uzbek State: Narratives of Post-Soviet Years, before concluding with Shireen
T. Hunter’s The New Geopolitics of the South Caucasus: Prospects for Regional Cooperation and
Conflict Resolution.
The editors would like to express our sincere gratitude to all the contributors to
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this issue, the external peer reviewers, and the members of our editorial board for
their invaluable efforts. We would also like to thank our publisher President Synn Ilhi,
CenSCA, and the administration of Keimyung University for their continued generous support in the publication of this journal.
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THE RENAISSANCE REVISITED:
FROM A SILK ROAD PERSPECTIVE
By TSCHUNG-SUN KIM*

The Renaissance is generally said to be the rebirth of the ancient civilizations
of Greece and Rome, and was centered around Italy from the 14th to the
16th century. This includes the temporal peculiarity of the Renaissance as a
sudden phenomenon after the Medieval Ages, and the spatial peculiarity of
what happened only in Europe. However, if we remove the European-centered bias here, the horizon for interpreting the Renaissance becomes much
wider. There have been claims that similar cultural phenomena resembling
the Renaissance existed in other civilizations at the same time. This paper
seeks to investigate two possibilities. The first is the possibility of a spatial
expansion of the Renaissance. This suggests that the Renaissance was created by long-term exchanges with the Eastern, Middle and Western Hemispheres.1 The second is the possibility of a simultaneity of the Renaissance
* TSCHUNG-SUN KIM is a professor in the Department of Korean Studies at Keimyung University, South
Korea. The Research was supported by the Bisa Research Grant of Keimyung University in 2017.
1

This is a term suggested by President Synn Ilhi of Keimyung University in the keynote speech of the
Arts and Humanities Conference of the Silk Road in 2015. This term can be used to link the entire
Middle East and Central Asian region, including the Near East and West Asia. Including Southeast
Asia, the civilization sphere centered on Korea and China can be bound to the Eastern Hemisphere. It
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in the 14th and 16th centuries. This suggests that it was a global phenomenon that occurred in different civilizations. The Renaissance, therefore, was
a crystallization of a complex of civilizations created by the crossing of
various cultures along the Silk Road, and should be referred to as the ‘Global
Renaissance’ instead of the ‘Western Renaissance.’
Key words: Global Renaissance, Silk Road, Hemisphere, Ming, Joseon

INTRODUCTION
The Renaissance is said to be the rebirth of the ancient Greek and Roman civilizations with Italy as the center. It is doubtful, however, whether the same conclusion
can be reached if one moves beyond the prejudice inherent in a Eurocentric historical interpretation of the Renaissance. From Andalusia to the Italian Peninsula, from
Western Asia to Central Asia, and from China to the Korean Peninsula, the Silk Road
is not a homogenous civilization. Rather, it is a complex of civilizations created by the
intersection of various cultures. The development of history is only possible when
there is an object to communicate with. This historical interpretation of mutual relations or exchanges is a critical alternative to segmental Eurocentrism. The Renaissance that took place from the 14th to the 16th centuries cannot be explained by the
natural creativity of the Italians alone. It was a hybrid cultural phenomenon that was
achieved through exchange and contact between a variety of civilizations throughout
ancient and medieval times. The most prominent of these civilizations were located
along the historical Silk Road.
The path to the Renaissance began with the rise of the Mongol Empire at the
core of Eurasia. At the end of the 13th century, the Yam system, which was a communication network that allowed information to travel from 200 to 300 miles per day, was
largely activated with the expansion of the Mongol Empire (Kim 2016). It became

transforms the composition of the existing dichotomous phase into a triangular form, thereby achieving equilibrium and stability. By linking these three huge hemispheres with the Silk Road, the civilization of mankind is not created separately, but is the result of exchange and coexistence. However, it
is a human geographical term that includes not only spatial language but also temporal meaning. For
example, Andalusia in the Iberian Peninsula belongs to Europe, but according to the medieval civilization framework, it is not the Western Hemisphere, but the Middle Hemisphere. Therefore, if necessary, existing terms such as Europe and Central Asia will be left as they are.
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the driving force of the development of unprecedented long-distance trade and connected with the sea route linking the Black and the Mediterranean seas. Long-distance
travelers who journeyed from east to west and in the opposite direction began to
appear. Delegations of local monarchs and royal families from all over the Mongol
Empire flocked to Khanbaliq or Dadu, the capital of the Yuan dynasty.
Through the participation of Byzantine and Italian merchants who had a friendly
relationship with the Hulegu Ulus, the commercial network around the Mongol Empire expanded to the Mediterranean and North Africa. Religious people traveled there
frequently. Through this process, the Eastern Hemisphere became known in the West,
and the Western Hemisphere became known in the East. Marco Polo’s The Travels of
Marco Polo (1298) was the first book about the East written by a person from the West.
The road vitalized by the Yam system provided an opportunity for mutual benefit that was consistently maintained between East and West. Kublai Khan accepted
Christian missionaries in Beijing, allowing his people to learn the spiritual world of
the West. Likewise, his people were able to transmit advanced science and technology
such as printing, the compass, and firearms to the West. These three inventions were
instrumental in bringing about the end of the Middle Ages in the West and provided
the spark for the Renaissance. Printing made it easier to spread knowledge to the
common people and broke the monopoly of knowledge that the priests had enjoyed
for centuries. The compass enabled systematic ocean voyages and transformed the
navigational system, which had previously relied on quadrants and chronometers. It
resulted in the Age of Exploration, which began in the 15th century. Firearms raised
the war system, which started with spears and bows, from a manual to a mechanical
dimension.
It was with this momentum of exchange that the Renaissance was made possible.
In the end, the fact that the Italian Renaissance came into being in the 14th century
can be attributed to the largescale economic exchange and development facilitated by
the Mongol Empire. After the Mongol Empire, the Eastern and Middle Hemispheres
that had been hidden until then were exposed by the appearance of the Timurid,
Ming, and Joseon dynasties. It is necessary to look at how their civilizations were
formed, and how they maintained a relationship of exchange with the West through
the Silk Road. This will show how local values evolved into global values through
mutual relationships. Through examining cultural developments in the Eastern and
Middle Hemispheres and how these developments spread into the West, this paper
will portray these regions as active partners in global cultural development and the
interconnectedness of the premodern world.
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THE TIMURID EMPIRE OF THE
MIDDLE HEMISPHERE
The Timurids were the last great dynasty to emerge from the Central Asian steppe.
The name Timur is not familiar to us compared to the name Genghis Khan. Born
in 1336, Timur succeeded in unifying the nomadic tribes of Central Asia in 1369,
and he devoted nearly 40 years to conquering the land of Eurasia until his death in
1405. Timur’s conquests originated from an ambition to recreate the glory of Genghis
Khan. In 1398, Timur had already planned an expedition in the direction of India despite being almost 60. At that time, the Islamic Sultan dynasty ruled India as the influx
of Turkic Muslims increased. After crossing the Indus River, Timur captured Delhi.
Timur’s next opponent was the Ottoman Empire. Sultan Bayezid I of the Ottoman
Empire ruled the Balkans and was on the verge of the conquest of Constantinople,
the capital of the Eastern Roman Empire. Timur defeated the Ottoman Empire and
captured Bayezid I in 1402,2 thus emerging from the western Anatolian peninsula as
a newly rising Islamic power.
Timur returned to Samarkand in 1404, but he did not stay for long. His lifelong goal was to rekindle the glory of the old Yuan dynasty built by the Mongols by
conquering the Ming dynasty in the east. The Yuan dynasty had been pushed to the
northern grasslands by the Ming dynasty at that time. However, during the expedition, he suddenly got sick and died at Otrar in what is now Kazakhstan in 1405. His
conquest of the world was not handed down to his descendants but was completed
in his own time. His descendants just sat back and benefited from the circumstances
established by Timur.
Cultural trends initiated under the Mongols reached their highest development
only in the fragmented post-Mongol period. The Timurids and their contemporaries
followed the same pattern of kingship as the Mongols, combining military activity with artistic patronage to such great effect that the fifteenth century came to be
known as the era of the Timurid renaissance, a match in glory (if not in transformative power) for the Italian Quattrocento. In the 14th and 15th century, the Middle
Hemisphere had its best days in many respects. By bringing craftsmen from different
conquered lands to the capital Samarkand, Timur initiated one of the most brilliant

2

With this story as a motif, Christopher Marlowe wrote the play Tamburlaine the Great in 1587; F. Handel
composed the opera Tamerlano (Tamerlane, HWV 18) in 1724; Antonio Vivaldi composed the opera
Bajazet in 1735.
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periods in Islamic art. The art and architecture of the Timurids provided inspiration
to lands stretching from Anatolia to India. Though Timur’s vast empire was relatively
short-lived, his descendants continued to rule over Transoxiana as leading patrons of
Islamic art. Their spectacular cultural activities were centered around Samarkand (Uzbekistan) and Herat (Afghanistan). Through Timurid patronage, they became prominent cultural centers of the Middle Hemisphere.
Samarkand had been practically destroyed by Genghis Khan in 1220, and Timur
devoted himself especially to the reconstruction of the ruins which are called today Afrasiab Hill. The Timurids were also prodigious builders – religious institutions
and foundations such as mosques, madrasas, khanqahs (convents), and Sufi shrines
were the main beneficiaries of their building programs (Golombek and Wilber, 1988).
Trademarks of the Timurid style were monumental scale, multiple minarets, polychromic tilework, and large bulbous double domes. However, the most important
achievement was the large-scale construction conducted in Samarkand and Shahrisabz (historically known as Kesh or Kish). Along with their immediate successors,
Timurid cultural traditions were also partly carried on by the Ottoman, Safavid, and
Mughal empires.
Not only architecture but also other cultural activities were actively carried out.
In particular, the field of manuscript production was highly reputed because there
was no printing in the Middle Hemisphere at the time. Many calligraphers, miniaturists, and bookbinding craftsman gathered in one place to engage in the creation of
copies, and set up the Herat Copy Workshop. The paintings produced around Herat,
Samarkand, Shiraz and Tabriz were all miniatures. Notably, Kamaleddin Behzad (ca.
1450-1535), who was known as the best painter in the Muslim world, left behind sophisticated works. It is said that Behzad continued to play the role of the director of
the royal court of the Safavid era after the Timurid era collapsed. Persian miniature
painting originated from traditional Islamic manuscript illustration blended with Chinese painting styles imported during Mongol times, and emerged from the Mongols’
manuscript workshops in the form of illustrations to Firdausi’s Shah-name. The more
typical style of miniature painting, however, developed in the context of the revival
of the twelfth-century love stories and the new outpouring of romantic poetry under
the Timurids (Grabar and Blair 1980).
Unlike Italian Renaissance art, which used the human body as a metaphor and
vehicle for everything it wanted to say about the universe, miniature painting focused
on the depiction of human emotion as its primary metaphor and vehicle. The colors
and gestures, the relationships and situations portrayed, the architecture and natural

16

Acta Via Serica, Vol. 3, No. 1, June 2018

life in the background, all constituted pointers to emotional truths about the human
condition. While Timurid artists were aware of perspective and capable of acute observation, they rejected perspective realism in favor of a more abstract style that distanced the viewer from physical reality to focus on its emotional and spiritual aspects
(Hillenbrand 1992).
Although this period has not been famed for its scientific accomplishments, the
study of previously ignored scientific manuscripts is causing a reappraisal of that
conclusion. Timurid scholars made decisive advances in mathematics. Samarkand had
a working observatory where one of the Timurid princes, Ulugh Beg, added to the
stock of astronomical observatory, and astronomical observations were carried out
day and night using the latest instruments. Based on these observations, an accurate
astronomical chart called the Ulugh Beg Astronomical Chart was created. This chart
had numerical values for the positions of the stars, and was not only widely used in
the Muslim world but also translated into Latin and used in Europe.
While literature was based mainly on Iranian tradition in the Timurid Empire,
Alisher Navoi (1441-1501) left behind excellent works in Turkish such as Khamsa
(Erkinov 1998). After that, Turkish was recognized and widely used in the Muslim
world as one of the three literary languages, the others being Arabic and Persian.
Navoi set up a salon where poets, artists and scholars gathered at his home and even
carried out literary criticism. It was a great honor for writers of the time to participate
in it because of its high reputation. The tradition of salon culture in the West in the
18th century began in the Middle Hemisphere in the 15th century. Babur, who lived
at the same time as Navoi, claimed that there were no more generous sponsors supporting artists and scholars than Navoi. Moreover, he was a promoter and patron of
scholarship and arts and letters (Hoberman 1985).
In 1492, after the fall of the Timurid Empire, Muhammad Bābur (1483-1530), a
direct descendant of Timur, emerged as the new ruler in the Fergana of Transoxania,
but he was also driven out by the Uzbeks and retreated into present day Afghanistan.
He occupied Kabul in 1503 and Delhi in 1526 after invading northern India. Finally,
he unified northern India, and became the first emperor of the Mughal Empire to
rule over India. Indeed, at this time in Herat, many architects, artists, writers and musicians were competing for perfection in architecture, miniature painting, calligraphy,
literature and music, creating brilliant masterpieces of Islamic culture.
Consequently, it is inappropriate to dismiss the flowering of culture under the
Timurids as not a Renaissance. The Timurids, though far from Europe, were not isolated, and their cultural developments had consequences far from their place of ori-
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gin. A circulation of artists, manuscripts, and ideas took place among political centers
both inside and outside the Islamic world. Timurid contacts with fifteenth-century
Italy stimulated the creation of a literature of history and description introducing Europeans to the ideas and governing systems of the Middle and Eastern Hemispheres.
Commercial exchanges took place as well, as a result of alliances between Timurids
and Italians (Brummett 1994).

JOSEON AND MING DYNASTIES IN THE
EASTERN HEMISPHERE
Inappropriately, the Renaissance of Joseon is generally considered the era of King
Yeongjo (r. 1724~1776) and King Jeongjo (r. 1776~1800) during the Joseon dynasty.3
This is a period at least one or two hundred years after what would have been termed
the Renaissance age. The value Jeongjo placed on art and culture was reflected in
Joseon society, which saw a cultural golden age during his reign. In the arts, the Real
Landscape Painting movement, which attempted to get away from an imitation of
Chinese landscaping and to paint the true nature and landscape of Korea, appeared.
After the fall of Ming (1644), “Koreans became increasingly conscious about their
own cultural identity, and came to investigate ... their own historical and cultural heritage.” (Yi 2015). This coincided with the beginning of the development of the School
of Practical Learning in Qing China which Korean scholars avidly absorbed and assimilated into their own cultural environment. In music and literature, as a result of
the emergence of a middle and merchant class, many works satirizing noblemen were
written (Lee 2009).
However, from the standpoint of world history, it is still uncomfortable to compare this period of cultural prosperity in Joseon with the Western Renaissance as there
is a time interval of at least two hundred years between the two. Moreover, it refutes
the claim that the Eastern Hemisphere, including Korea, was merely a beneficiary of
the Renaissance of the Western Hemisphere, and was an underdeveloped civilization
that just followed the advanced civilization of the Western Hemisphere. From this
point of view, the era of 17th or 18th century Joseon is more related to the modern3

There are many book titles combining the keywords Joseon and renaissance, such as The Renaissance
in Joseon: Jungin (Heo 2008); The Renaissance in Joseon: Yeongjojoeongjo Era. (Narakyojae Team 2012); The
Renaissance in Joseon: The History of Joseon Revealed by Art (Ha 2013). They consistently define the 17th
and 18th centuries as the renaissance of Joseon.
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ization era, and the original conception of the Renaissance had nothing to do with
modernization. As Darling (2007, 55) states, the Renaissance’s “function as an agent
of modernization was a later construct derived from the Enlightenment sense of the
growth of knowledge as the motor of history.”
The Renaissance in the West began in the 14th century. In the East, the 14th
century corresponded to the late Goryeo and early Joseon dynasties in Korea, and the
early and middle Ming dynasty in China. The Ming dynasty was founded in 1368, soon
after Goryeo collapsed, and the Joseon dynasty was founded in 1392. Both Korea and
China pursued cultural movements focused on national centralism.
The Joseon Dynasty was founded by Yi Sŏnggye, who then took the name King
Taejo (r. 1392-1398). Taejo named the new kingdom after Gojoseon, the legendary
first state established on the Korean Peninsula. Gojoseon, originally named Joseon,
was an ancient Korean kingdom. The addition of Go, meaning “ancient,” distinguishes it from the later Joseon kingdom (1392–1897). Taejo laid the foundations of
the Joseon Renaissance that would prosper under his grandson Sejong.
In 1395 in Joseon, Cheonsang Yeolcha Bunya Jido, a celestial planisphere carved on an
obsidian stone slab, was created as a model astronomical chart with drawings of the
constellations. This was a new concept of the universe by Joseon, and provided the
legitimacy for the change of dynasty and for represent Joseon itself (Namgung 2017).
Seven years later, in the second year of King Taejong (1402), the Honil Gangni Yeokdae
Gukdo Jido, a map of integrated lands and regions of historical countries and capitals,
was made, often abbreviated as Gangnido (Robinson 2007). It is believed that the first
map to depict the existence of the Western Hemisphere and the African continent
was the Great Universal Geographic Map, produced by Matteo Ricci in 1602. However,
Gangnido was produced more than 200 years earlier in 1402. This map shows Africa
and the Western Hemisphere, while China is located at the center, and the Korean
peninsula is disproportionately large to the east. It is noteworthy that the map contains the new world view of Joseon and was produced before the 16th century, which
is referred to as the geographical Age of Discovery.
The map shows us that the Joseon dynasty was actively involved in the flow of
the global Renaissance. The evidence that this map was the product of exchanges
between the Eastern, Middle, and Western Hemispheres also appears in place names
written in Chinese characters. They came from a variety of languages, including Persian and Mongolian, as well as Greek, Latin, and Catalan. The geographical knowledge of shorelines and place names in Arabia, Europe, and Africa could have been
obtained in 1267 through the earth globe which Jamal al-Din brought to Beijing (Oh
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2016).
King Sejong (1397-1450) of the Joseon dynasty can be compared with Ulugh Beg
(1394-1449) of the Timurid Empire of Central Asia. In 1420, King Sejong established
Jiphyeonjeon and made it an academic research institution. It helped create Hangul, the
native script of Korea, and contributed significantly to the development of culture
by producing various books. In the same year, Ulugh Beg founded the Madrasa and
encouraged his people’s learning. At that time, more than 100 students were studying
and living there. Madrasa was the best educational institution of the time in Central
Asia. Sejong was a very eminent scholar, just like Ulugh Beg, who lectured on mathematics and philosophy. Just as Ulugh Beg built the great Observatory in Samarkand
between 1424 and 1429, Sejong renamed Seowungwan (Astronomical and Meteorological Observatory) Gwansanggam (Office of Astronomy and Natural Phenomena) in
1425 and had the scholars work on astronomy, geography, the calendar, meteorological observation, and clepsydra. He also invented many scientific instruments and left
various writings (Ledyard 1990). Thus, the representative figures of the Eastern and
Middle Hemispheres of the 14th and 16th century, which correspond to the Western
Renaissance period, were Sejong and Ulugh Beg. They contributed to the construction of a global renaissance in different spaces as contemporary figures, having similar
dates of birth and death. Just as in the Middle and Western Hemispheres, it is not
surprising that science and technology in this era was exchanged and influenced each
other in the Middle and Eastern Hemispheres. The development of science and technology in this age was therefore a global event.
China was in the time of the Ming dynasty (1368-1644). Hongwu, the founding emperor of the Ming dynasty, drove the Yuan Empire of Genghis Khan to the
Mongolian plateau and reestablished the legitimacy of Chinese civilization. His successor Emperor Yongle (r. 1402-1424) was able to rule the nation under more stable
conditions. He appointed Zheng He (1371-1435) as an admiral and dispatched a large
expedition fleet to the Indian Ocean. The navigations of Zheng He occurred over a
period of 28 years, lasting from 1405 until the seventh navigation of 1433. Zheng He
passed India and reached the Middle East, visiting 37 nations. It was about 80-90 years
earlier than 1498, when Vasco da Gama (1469-1524) arrived in the Indian Ocean. The
gigantic treasure ships of the Ming reached Southeast Asia, Hormuz in Persia, Aden
in Arabia, Mogadishu in Somalia and Mombasa in Kenya. It is surprising how China
had enough human resources, materials and technologies to build so many ships and
mobilized 30,000 crews every year to navigate the seas (Wei 2014).
Zheng He had Muslim ancestors, and Muslims were the leaders of maritime
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trade between East and West along the Silk Road. Therefore, we can predict that
Zheng He already had extensive knowledge of ships and navigation. Furthermore,
he probably had astronomical knowledge, which was well-developed in the Middle
Hemisphere. The expedition of Zheng He opened the southern sea route known as
the ‘Silk Voyage’ or ‘Ceramics Road.’ Looking back at the trails of Zheng He, we can
realize that China or the East was not simply a bystander in the building process of
the Renaissance. It is not a farfetched interpretation that the East contributed as much
as the West, but a confirmation of the fact that the progress of Western and Eastern
civilizations was made through exchange and relationships, not as two different entities (Hing 2010).
In order to make a global Renaissance more convincing, it is necessary to analyze
the universalities of the global context beyond simple comparison. The Renaissance
in terms of the West was a period that gave birth to new human-oriented cultures.
Similarly in the Joseon dynasty, the classical epoch was a period during which the existence of Gojoseon, the first state of Korea established in 2333 B.C., was recognized.
This image overlapped with that of the ancient Chinese utopia of the emperors Yao
and Shun and the Zhou dynasty. The name Joseon signaled the revival of Gojoseon.
Moreover, Joseon tried to find its ruling model in the Zhou dynasty, which directly
showed the political ideology of the new gentry that demolished Goryeo and led to
the foundation of the Joseon dynasty. They prepared the framework for the realization of an ideal Confucian society, just like the West with the revitalization of the
ancient Greek and Roman classics. In this way, the foundation of the Joseon dynasty
can be said to be the re-establishment of the tradition of Gojoseon. It was a reform
movement intended to reproduce the ideals of the Zhou dynasty in Joseon. It is surprising that the landscape of the beginning period of Joseon is so similar to that of
the Western Renaissance.

CONCLUSION
The Middle Hemisphere had contact with both the East and West. Whereas the West
encountered the Middle Hemisphere through the Crusades, the Eastern Hemisphere
came in contact with it through Mongolia. At that time, the Middle Hemisphere,
represented by the Mongols and Ottoman Turks, divided the world into east and
west. The two gigantic empires exchanged their cultures and had a great influence on
surrounding areas. Just as the legacy of Islam enlightened the Western Renaissance,
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the academic achievements of the Yuan dynasty became the driving force in the creation of the new culture of the Ming and Joseon dynasties. The Eastern, Middle, and
Western Hemispheres created a Renaissance of their own based on the legacies of
the great empires.
An interesting fact is that the West inherited a scientific legacy from Islam which
they regarded as heresy, while ideologically trying to return to the classics of ancient
Greece and Rome. Ming and Joseon in the East also advocated recovery of Chinese
culture in their own way, but they also inherited a significant part of the legacy from
Mongolia, which they despised as barbarian. The history of exchange is not about
self-expansion through inbreeding. In reality, it is a process of finding new values
through conflict and competition with other cultures.
Now, we understand that the East ranging from Mongolia to Yuan and Ming to
Joseon formed a large unit of civilization based on exchange. The advancement of
science and astronomy played a crucial role in creating the Renaissance civilization.
Scholars from Iran and Islam, such as Jamal ad-Din (Liu & Jackson 1992), resided
in Dadu, the capital of Great Yuan. Similarly, there were many Chinese scholars in
Tabriz, the capital of the Hulegu Ulus. Through cooperation with Jamal al-Din, the
famed Chinese astronomer, mathematician, and hydrologist Guo Shoujing (12311316) devised a new, more accurate calendar. In addition, Abu’d Shukr from Andalusia stayed in China for a long time (1265-67, 1270-73, and 1283-86) and studied
the Chinese calendar system. In this way, Persian and Islamic civilizations started to
flow into Yuan through Il-Khanate. Likewise, the calendar system, arithmetic system,
institutions, medicine and arts of Yuan were spread to the West through Arabs and
Muslims, including the people of Il-Khanate.
Exchanges in agriculture and medicine also occurred. Agricultural books compiled by the Hulegu Ulus reflected the broad scope and concreteness of agricultural
books from China. In particular, these books devoted significant space to describing
the characteristics and breeding of Chinese and Indian crops. New breeds from Iran
were tested by a group of Chinese people who lived in Iran. The records show that
there were many Chinese doctors among the Hulegu Ulus. Among various aspects of
Chinese medicine, pulse reading was especially popular in Iran. In Great Yuan, Muslim pharmaceutical bureaus were created in Dadu and Shangdu in 1292 to manage Islamic medicine. The Al-Qanun fi al-Tibb (The Canon of Medicine) of Ibn Sina (980-1037)
is thought to have been translated into Chinese in 1273 (Lane 2006).
Frequent human exchanges among the Eastern, Middle, and Western Hemispheres also affected food cultures. There were many Chinese chefs in Iran, and many

22

Acta Via Serica, Vol. 3, No. 1, June 2018

Muslim chefs went to China. Of course, they influenced local food cultures. Rice
dishes and rice wine were introduced to Iran by the East. The spread of distilled liquor during the time of the Mongol Empire also occurred on a global scale. Recent
studies have attempted to demonstrate that the Mongols in this period developed a
simple portable distiller by developing the distillation technology of China and supplied the distiller to different places around the world (Park 2016). Soju is a representative example that became very popular on the Korean Peninsula in the late Goryeo
dynasty. The method of making soju was probably spread by the Mongols, the conquerors of Goryeo.
The most global cultural phenomenon of the Renaissance is probably the appearance of blue and white porcelain. It was developed in China during the Yuan dynasty
in the early 14th century. This development was due to the combination of Chinese
high-heat baking techniques creating the conditions for the appearance of metallurgy
and Islamic decorations (Finlay 2010). Blue and white porcelain brought forth tremendous changes in the dietary life and sanitation of the Western society. Tea gained
popularity in the East and coffee was introduced from the Middle Hemisphere. From
the New World, chocolate beverages were introduced. The beverage consumption of
women in the royal court and upper class increased rapidly (Glanville & Young 2002).
These three types of beverage had to be boiled for drinking. Blue and white porcelain
did not get hot easily because of high heat resistance. The glaze did not melt, crack or
split from hot beverages.
However, the actual reason people craved expensive Chinese pottery was that it
was a cultural material that symbolized ‘mystical and exotic China,’ ‘the Orient’ or ‘the
East,’ not because of practical use. It was a romance of the West in the Renaissance
period to decorate their houses with and display Chinese pottery. It was an excellent
way to satisfy their desire for exotic Eastern cultures. This is closely related to the appearance of ‘Chinoiseries,’ the preference of so-called upper-class society for Chinese
motifs and techniques, and matches the trend of the Renaissance that showed off
social status through cultural consumption and possession. By changing the view of
history from comparison to exchange, we can verify the value shared by ‘human civilization’ instead of discussing the merits and demerits of one civilization to another.
With the appearance of the Mongol Empire, the Eurasian continent was united
and the history of the different ethnicities within the continent developed in a completely new direction. In other words, the world of Eurasia found a new path after
being reorganized in the gigantic blast furnace called the Mongol Empire. In this
sense, the rise and fall of the Mongol Empire was a significant turning point in world
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history. This transition period perfectly overlapped with the 14th century Renaissance
of the West.
The Renaissance was a common cultural phenomenon of humankind that appeared between the 14th and 16th centuries through the Silk Road. The Renaissance
was conceived from the revitalization of the classics, but it was indeed a movement
of reform instead of a return to the past. The Renaissance united cultures by assimilating the past and multiculturalism before creating modern elements to welcome the
new era. The Renaissance was a global phenomenon, and it turned out to be a global
achievement. This is the reason why we should refer to the 14th and 15th centuries as
the ‘Global Renaissance’ instead of the ‘Western Renaissance.’
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METHODOLOGICAL VARIATIONS IN
TEXTBOOKS OF TURKISH GRAMMAR AND
SYNTAX USED IN TURKISH UNIVERSITIES
By FIKRET TURAN*

Textbooks of Turkish grammar and syntax that are commonly used in Turkish universities demonstrate certain differences of approach, interpretation
and terminology of syntax. In this article, I analyze the syntactic approaches
that are implemented in the grammar works of Muharrem Ergin, Tahsin
Banguoğlu and Tahir Nejat Gencan, and in the syntax works of Leyla Karahan, Mustafa Özkan & Veysi Sevinçli and H. İbrahim Delice as the most
commonly used textbooks, and determine resemblances and variations of
syntactic approaches between them. It is concluded that, among others, the
most prominent differences between these works concern the constructions
of the non-finite subordination, the ki-subordination and compound sentences.
Keywords: Turkish grammar, Turkish syntax, syntactic methodologies,
Turkish grammar and syntax books, textbooks of the Turkish language in
higher education in Turkey.
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INTRODUCTION
Monographs on the grammar and syntax of modern Turkish that are used as textbooks in the undergraduate and postgraduate degree programs of departments of
Turkish language and literature in Turkey demonstrate considerable differences in
their approach, interpretation and overall methodologies in the depiction of Turkish
syntax. Although its number is growing year by year, currently there are 185 universities in Turkey.1 Two-thirds of these are state-run and one-third are endowment universities. Among these, some universities have two departments of Turkish language
and literature; one specializing in the general field of Turkish language and literature
based within the Faculty of Arts and Letters (Edebiyat Fakültesi) or in the Faculty
of Science, Arts and Letters (Fen-Edebiyat Fakültesi), and the other concentrating
on the teaching skills and techniques of Turkish language and literature based within
the Faculty of Education (Eğitim Fakültesi). In addition, some universities have longdistance and evening programs in these fields. Approximately 118,000 students are
enrolled in undergraduate programs and 9000 students in post-graduate programs
in Turkish language and literature, studying Turkish as their major area of concentration.2 The curricula followed by these departments demonstrate a great level of
similarity, since the list of compulsory and elective courses and their syllabi have to be
designed and overseen according to the benchmarks put together by the Higher Education Council (YÖK). In the curricula of undergraduate departments, compulsory
courses in modern Turkish grammar are offered for the first two years in four courses.
These are i) Turkish phonetics and phonology (ses bilgisi, covering both phonetics and
phonology) offered in the first semester, ii) Turkish morphology (şekil bilgisi ~ yapı
bilgisi) in the second semester, iii) Turkish word groups and phraseology (kelime grupları
~ sözcük öbekleri) in the third semester, and iv) Turkish syntax (cümle bilgisi ~ söz dizimi)
in the fourth semester. Thus, the courses in modern Turkish language in the second
1

Statistics on the number of universities and their undergraduate and postgraduate programs in Turkey
are regularly published by the Higher Education Council of Turkey (YÖK), and for the latest figures
on Turkish universities and programs of Turkish language and literature see http://www.yok.gov.tr/
web/guest/universitelerimiz (accessed on 20/04/2018). However, we should add that the Turkish
government submitted a legal bill to parliament on the establishment of 15 new universities on April
20, 2018, which is expected to be finalised in a short time. On the details of this proposed legislation,
see Hürriyet Daily News (20/04/2018): http://www.hurriyetdailynews.com/turkish-govt-to-establishnew-universities-by-splitting-10-existing-colleges-130643 (accessed on 21/04/2018).

2

The figures are taken from the statics of the Higher Education Council (YÖK) at: https://yokatlas.
yok.gov.tr/lisans-anasayfa.php (accessed on 22/04/2018).
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year are on Turkish syntax including phrase structures, sentence types and elements
of the sentence, which are offered in the first and the second semester consecutively.
Therefore, grammar and syntax books that are studied in these courses have a great
impact on the formation of the overall concept of and outlook on Turkish grammar
and syntax among the student population in higher education in Turkey as a necessary
corollary. In addition, because these books are also widely used by language and literature teachers as complementary study sources in grammar lessons in secondary and
high schools, they have an impact on the creation and development of the grammar
knowledge of young students throughout Turkey as well.
Thus, it is clear that these grammar and syntax books concern the grammar and
syntax education of many millions of people including specialists, students and those
interested in the population in this biggest Turkic speaking country. Yet, however
great their impact may be, so far, no substantial and comprehensive studies have been
carried out on the methodologies and overall outlooks of these monographs. Based
on their impact on and importance for the language education of such a substantial
number of people, therefore, these language works deserve a due analysis and study
in order to demonstrate their common features on the one hand and their specific
attributes on the other. To this end, my main purpose in this paper is to analyze and
demonstrate how six selected leading grammar and syntax books that are used as
university textbooks in Turkey treat Turkish syntax and to what degree they agree and
disagree on explaining the types and elements of the syntactic structures of Turkish.
In doing my analysis, I will use the traditional terminology of grammar and syntax that is included and explained in major dictionaries of language and linguistics.3
In this context, I will use the terms simple sentence for a sentence consisting of one
subject-predicate unit, compound sentence for a sentence consisting of two or more main
clauses, and complex sentence for a sentence consisting of one main clause and at least
one subordinate clause. In addition, I use the terms subordinate clause and dependent
clause with the same meaning, which define one or more segments of the main clause
in a complex sentence.4 In this context, I prefer using the term ki-subordination for a
3

The meanings of these terms are briefly defined in the dictionaries of language and linguistics by
Crystal 1991 and Bussmann 2006.

In this context my understanding and interpretation of sentence classes and their sub-categories are as
follows:
1. Simple sentences are made of one independent sentence including one subject and predicate as
the minimum required elements, which may also be joined by objects and adverbial elements. In simple
sentences, there is only one verbal or non-verbal predicate while subject, object and other elements may
4
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subordinate clause introduced by the relative pronoun ki, which creates Persian style
right-branching dependent clauses as opposed to the Turkic left-branching subordinate clauses that are made of verbal noun, participle and converb suffixes, which I
call non-finite subordination. I also employ the term quoted speech sentence for a sentence
including one or more full quoted sentences embedded within it.

TURKISH GRAMMAR BOOKS ON TURKISH SYNTAX
As there are more than a hundred departments where lessons on Turkish grammar
and syntax are compulsory, there is a big demand for textbooks and complementary
reading materials for courses in Turkish universities. Two canonical grammar books
Türk Dil Bilgisi (Turkish Grammar) by Muharrem Ergin and Türkçenin Grameri (A Grammar of Turkish) by Tahsin Banguoğlu are the most widely used monographs in these
courses as either the main textbook or the secondary course book, although they are
not written in the format of textbooks as they have no review parts, exercises and
study drills. Apart from these two, another grammar work entitled Dilbilgisi (A Grambe more than one. Simple sentences are analyzed under the rubrics declarative, interrogative, optative,
imperative and exclamatory sentences.
2. Compound sentences are made of two or more independent sentences joined to each other
in certain structural and semantic relationships. Compound sentences are analyzed under copulative,
disjunctive, adversative and illative sentences. Compound sentences can be analyzed under the following rubrics:
i) Copulative sentences: the second sentence is either the result of the first sentence, or it shares
the subject or the predicate of the first sentence (introduced by ve, dA, dA…dA, gah…gah, hem…hem,
bazen…bazen, or is formed asyndetically).
ii) Disjunctive sentences: second sentence is the alternative premise or situation (introduced by ya,
veya, ya da, ya..ya, ne..ne, gerek..gerek, ister…ister, or those created asyndetically).
iii) Adversative clauses: the second sentence shows contrast to the assumption or the fact that is
stated in the preceding clause (introduced by ama, ancak, fakat, lakin, etc.).
iv) Illative clauses: the second sentence shows inference based on what is said in the first sentence.
(introduced by bundan dolayı, bunun için, bu sebepten, bu nedenle, öyleyse, etc.).
3. Complex sentences consist of one main clause and one or more dependent clauses. Dependent
clauses are sentence like constructions that explain one or more parts of the main clause. In Turkish,
dependent clauses can be made of either finite verbs (introduced by ki, çünkü, gerçi, eğer, etc.), or of nonfinite verbs (verbal nouns, participles, converbs or conditional -sA). In complex sentences, according to
their sentential functions, dependent clauses are analyzed under the rubrics subject, object, attributive,
adverbial and predicate clauses. Among these five clauses, attributive clauses function as adjective or
modifier for an element of the main clause, while adverbial clauses modify the predicate in terms of
place, time, manner, purpose, cause, result, degree, condition and concession.
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mar [of Turkish]) by Tahir Nejat Gencan is also used, albeit to a lesser degree. These
three monographs have had an influence on later works published in the field in one
way or another. These books, which are mostly used singly in Turkish courses, differ
from each other especially in the treatment of syntax.5
Ergin’s work Türk Dil Bilgisi was first published in 1962, and since then, it has
commonly been used and studied in the Department of Turkish Language and Literature in Istanbul University and in some other universities where Turkish courses
are mostly taught by the professors who have an educational background in Istanbul
University, having studied this book in their courses when they were students. Although Ergin’s book has parts on phonetics, morphology, phraseology and syntax,
it mainly explains Turkish phonetics and morphology in great detail by putting special emphasis on the historical development of suffix morphology. The author also
focuses in detail on word groups and phrasal structures explaining and classifying
almost all major phrasal patterns with relevant examples. However, he is very concise
in treating Turkish syntax (kelime grupları ve cümleler ‘word groups and sentences,’ pp.
360-392) as he gives a brief summary of the complex sentence with basic dependent
clauses (şartlı cümle ‘conditional,’ ki’li cümle ‘dependent clause with the relative pronoun
ki,’ içiçe birleşik cümleler ‘sentence with quoted full sentence’), which amounts to about
10 pages. In this work, the non-finite structures, i.e. the verbal noun, participial and
converbial constructions, are not considered dependent syntactic components for
complex sentences, but rather they are treated only as morphological constructions
without due consideration of their subject, object and verbal features and their relationship with other parts of the sentence.
Banguoğlu taught Turkish language and literature courses at Gazi and Ankara
universities during the 1940s and 1950s, and his work Türkçenin Grameri was first published in 1974, although a shorter version of it had already been published under the
title Ana Hatlariyle Türk Grameri (Turkish Grammar with Its General Features) as early as
1940. Türkçenin Grameri treats the grammatical structure of Turkish more comprehensively than other grammar works of the period. The author extensively explains

5 I analyze in this article the most commonly used grammar and syntax works, even though many
other invaluable studies have been produced and are currently used as textbooks for Turkish courses
in Turkish universities. Among the works that are not analyzed here, the following ones are significant: Bilgegil 1984, Bozkurt 2004, Dizdaroğlu 1976, Emre 1951, Hatipoğlu 1972, Hengirmen 1988,
Karaağaç 2009, Karaağaç 2013, Karaörs 1993, Toparlı et al. 1996, Şimşek 1987, Özçelik 1999. The
authors of the majority of these works are university teachers, who themselves have used these works
as textbooks for their own courses.
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phonetics and phonological processes under the rubric ses bilgisi (pp. 23-140), and
the morphology of word classes yapı bilgisi (pp. 141-494). The final chapter of the
work is on Turkish syntax, and he classifies phrase structure and the sentence on
both structural and semantic levels under a number of sub-rubrics in this chapter entitled sözdizimi (“Syntax,” pp. 495-586). In this chapter, word groups and other phrasal
structures are also explained, and they are treated under the heading belirtme öbekleri,
whereas sentence types are presented under the heading yargı öbekleri. Banguoğlu
makes rather a comprehensive classification of the Turkish sentence by coining a new
term for each type of sentence that he classifies, while also providing in brackets the
Latin/French linguistic equivalent of each topic in order to clarify his terminology.
He also renders sample sentences in full for each type of phrase and sentence, and
sums up all his classifications with a diagram, although neither his newly coined terms
nor his classifications of the sentence have found wide support in the grammar works
of later generations. Given the level of grammar studies in his time, his classifications
present a rather unique and new approach. He is the only grammarian who sums up
his classification of sentences in a diagram provided at the end of the sentence section. A short look at his diagram may give a brief idea about how comprehensive his
system is (Banguoğlu 1974, 586).
Gencan, on the other hand, follows rather a middle ground by explaining common forms in both word groups and sentence types. Because the word groups are not
given a special chapter or part, he chooses to explain only the most common types of
word groups within the parts of word classes. In this context, for example, genitival
phrases are explained under the noun, repetitive (hendiadys) word groups under the
adjective, and compound words are treated under compound nouns and adjectives.
He doesn’t present many details about the subordinate clause with the relative pronoun ki, which, as a borrowed form from Persian, creates a widely used sentence type
with right-branching subordinate clauses both in literary and spoken idioms. The term
bileşik cümle (integrated sentence) is assigned to a sentence with verbal-noun, participial and converbial structures, which mainly make Turkic-type nominalized subordinate
clauses and compound sentences. The table below demonstrates the differences in
classification of Turkish compound and complex sentences observed in these three
grammar books.
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Differences in the Classification of Compound and Complex Sentences
in Three Selected Grammar Books
Türk Dil Bilgisi
by M. Ergin

Türkçenin Grameri
by T. Banguoğlu

Dilbilgisi
by T. N. Gencan

Birleşik cümle (united sentence)
Meaning: complex sentence
i) Şartlı birleşik cümle (conditional sentence)
ii) ki’li birleşik cümle (sentence
with ki-subordination),
iii) İç içe birleşik cümle ‘sentence
with a quotation of a full
sentence.’

Birleşik cümle (united sentence)
Meaning: compound and
complex sentences
1. Tümleme birleşik cümle (completing united sentence)
Meaning: sentence with dependent clauses:
i) Şart (conditional),
ii) İlinti zamiri (relative pronoun: ki, hani),
iii) Bağlam cümlesi (bound
sentence),
Meaning: compound sentence
and adverbial clauses including:
a. Yan yana bağlam (compound
sentence),
b. Alt alta bağlam (adverbial
clauses)

Birleşmiş / bileşik cümleler (united
/ integrated sentence)
Meaning: compound and
complex sentences:
1. Bağlı önermeler (bound
propositions)
Meaning: dependent clauses
within asyndetic relations or
with the relative pronoun ki,
i.e. complex sentence with
right branching clauses.
2. Bağımsız önermeli birleşmiş
tümce (united sentence with
independent propositions),
Meaning: compound sentence.
3. Bileşik tümce (integrated
sentence),
Meaning: complex sentence
with dependent verbal noun,
participle converb and conditional constructions.

2. Karmaşık birleşik cümle (complicated sentence),
Meaning: sentence including
non-finite verbal noun, participle, converb constructions:
4. Girişik tümce (sentence with
i) Adfiil cümlesi (verbal noun
a quotation of a full sentence)
sentence),
ii) Sıfatfiil cümlesi (participial
sentence),
iii) Zarffiil cümlesi (converbial
and postpositional sentences)
Terminology:
cümle (sentence)
asıl cümle (main clause)
yardımcı cümle (dependent /
subordinate clause)

Terminology:
cümle (sentence)
başcümle (main clause)
ikincil cümle (dependent / subordinate clause)

Terminology:
tümce (sentence)
temel önerme (main clause)
yan önerme (dependent / subordinate clause)
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MONOGRAPHS OF TURKISH SYNTAX
USED AS TEXTBOOKS
Currently the most commonly used books on Turkish syntax in Turkish universities
are Türkçede Söz Dizimi (Syntax in Turkish) written by Leyla Karahan, Türkiye Türkçesi
Söz Dizimi (Syntax of Turkey Turkish) by Mustafa Özkan & Veysi Sevinçli and Türkçe
Sözdizimi (Turkish Syntax) by İbrahim Delice. All these three works are designed as
textbooks and study materials for Turkish syntax lessons, as after due description,
definition and explanations of word groups, phrase structures and sentence types, the
sample sentences are analyzed according to their set formulations provided in the beginning parts. Karahan’s Türkçede Söz Dizimi has reached its 17th printing with several
substantial additions and revisions. That the other two works have also had many new
printings in a short time demonstrates their wide use in language courses. The three
books agree in general on the perception and definition of a simple sentence, but they
differ in perceiving and classifying compound and complex sentences. In these three
works, the term birleşik cümle (united sentence) is mostly used for complex sentences,
although it is understood differently as to what elements, clauses and types of sentence these consist of. Karahan assigns conditional and quoted speech sentences to
the form birleşik cümle (united sentence), while assigning ki-sentences and some other
subordinate structures to the term bağlı cümleler (bound sentences) and certain compound sentences to sıralı cümleler (ordered sentences). Thus, she explains the types of
complex sentences under two different rubrics (birleşik and bağlı).
M. Özkan & V. Sevinçli, on the other hand, perceive the term birleşik cümle in the
sense of subordinate sentences including the conditional, quoted speech, ki- subordination and non-finite structures, i.e. verbal noun, converb and participle structures.
They classify other types of sentences under the terms sıralı cümle (ordered sentence,
i.e. compound sentence), bağlı cümle (bound sentence, i.e. compound sentence with conjunctions), ara sözlü cümle (sentence with parenthetic phrase) and eksitili cümle (elliptic or
unfinished sentence). Thus, they use the term birleşik cümle only for complex sentences
and explain a sentence with quoted speech as a separate class of sentence alone.
As for İbrahim Delice’s work, he assigns all types of compound and complex
sentences to the rubric birleşik cümle by dividing it into the sub-headings sıralı birleşik
cümle (ordered united sentence, i.e. compound sentence), girişik birleşik cümle (embedded united sentence, i.e. complex sentence with non-finite subordinate clauses including verbal noun, participles, converb), şartlı birleşik cümle (conditional sentence), edatlı
birleşik cümle (united sentence with a particle, i.e. compound sentence with conjunc-
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tions), iç içe birleşik cümle (sentence with quotation of a full sentence) and karmaşık
birleşik cümle (complicated united sentence, i.e. sentence with multi-compounds and
subordinate constructions). He also has a separate heading for elliptic sentences.
However, as opposed to the other grammarians analyzed here, he uses birleşik cümle
(united sentences) for all types of sentences except for the simple sentence, and prefers neither the heading bağlı cümle (bound sentence) nor the class ki’li cümle (sentence
with the relative pronoun ki) for his classification.
Differences in the Classification of Compound and Complex Sentences
in Three Selected Syntax Books
Türkçede söz dizimi by L.
Karahan
Birleşik cümle (united
sentence)
Meaning: complex and
partly compound sentences including:
1. Şartlı birleşik cümle (conditional sentences)
2. İç içe birleşik cümle (sentence with a full quoted
sentence)

Türkiye Türkçesi söz dizimi
by M. Özkan & V. Sevinçli

Türkçe sözdizimi by İ. Delice.

Birleşik cümle (united
sentence)
Meaning: complex sentences including:
1. Şartlı cümle (conditional
sentence)

Birleşik cümle (united sentence)
Meaning: compound and complex
sentences including:
1. Sıralı birleşik cümle (ordered united
sentence)
Meaning: compound sentences with ve
‘and’ or without conjuctions including:
2. İç içe cümle (sentence with i) Bağımlı sıralı cümle (bound compound
a full quoted sentence)
sentences),
ii) Bağımsız sıralı cümle (unbound com3. ki’li cümle (sentence with pound sentences)
ki-subordination)
2. Girişik birleşik cümle (non-finite, i.e.
verbal noun, participal, converb, con4. Girişik cümle (non-finite,
structions)
i.e. verbal noun, participal,
converb, constructions)
3. Şartlı birleşik cümle (conditional sentence)
4. Edatlı birleşik cümle (compound sentences with conjunctions,’ (not including
ve ‘and’)
5. İç içe birleşik cümle (sentence with a full
quoted sentence)
6. Karmaşık birleşik cümle (complicated
sentence) Meaning: sentence having at
least two compound sentences and / or
dependent structures.
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Bağlı cümleler (bound
sentences)
Meaning: compound
and complex sentences
including:
1. ki’li bağlı cümle (sentence
with ki-subordination)

Sıralı cümle (ordered sentence)
Meaning: compound
sentence without conjunctions including:
1. Bağımlı sıralı cümle
(bound compound sentence)

2. Diğer bağlama edatarıyla
bağlı cümleler (sentence
2. Bağımsız sıralı cümle
with other subordina(unbound compound
tions, i.e. compound sen- sentence)
tence with conjunctions
that make copulative,
disjunctive, adversative,
etc. clauses)
Sıralı cümleler (ordered
sentences)
Meaning: compound
sentences without conjunctions.

Bağlı cümle (bound sentence,’ i.e. compound
sentence with conjunctions that make copulative,
disjunctive, adversative,
etc. clauses)
Ara sözlü (cümleli) cümle
(parenthetic sentence)
Eksiltili cümle (elliptic or
unfinished sentence)

Eksiltili cümle (elliptic or unfinished
sentence)

APPROACHES TO PHRASE STRUCTURES
The approaches that Turkish grammarians have formed and applied to Turkish phrase
structures demonstrate the same degree of differences as in the sentence types, and
this includes the extent, interpretation, classification and terminology of free and
bound phrases. In this context, the terms kelime gurubu / gurupları / grubu / grupları
(used by Ergin 1977, Karahan 2000, Özkan & Sevinçli 2013) and kelime öbeği (used
by Banguoğlu 1995, Delice 2001) are employed for free and bound phrasal units in
grammar and syntax books. Phrasal units are explained under 17 rubrics in Ergin’s
work, beginning with tekrarlar (the repetitive word group) and ending with kısaltma
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gurubu (the abbreviated set phrase). He does not include the extended genitive construction and the genitive compound without suffix among the word groups. However, he positions the term takısız isim tamlaması (nominal phrase without suffix) in
the realm of the adjectival phrase. Despite a shortcoming in presenting sufficient
sample sentences, Ergin’s explanation, classification and terminology of the Turkish
phrase are very comprehensive and his model has been widely favored and followed
to a great extent by later grammarians.6 In this context, Gencan uses the term takısız
tümleme (phrase without suffix) for this type of phrase, although this term later created debates among grammar writers on its logic and suitability as a grammar term.
However, following this line, the writers of later works, such as the one by Delice, use
the term eksiz isim tamlaması (nominal phrase without suffix) for this type of phrase
(Kerimoğlu 2006a).7
6

As Ergin’s definition, logic and model of the Turkish phrase have been widely accepted by later Turkish grammarians and are extensively studied, a summary of his classification may give a general idea
about the extent and system of phrase structures in Turkish grammar and syntax works. His model
is as follows: 1. Tekrar gurubu (hendiadys, repetitive): ağır ağır (slowly slowly), iyi kötü (somehow), masa
falan (table and its like), etc. 2. Bağlama gurubu (conjunctional phrases): sen ve ben (you and I), hem sen
hem ben (both you and I, either you and I). 3. Sıfat tamlaması (adjectival phrase): güzel yazı (beautiful
writing), demir kapı (iron gate). 4. İyelik gurubu ve isim tamlaması (genitival phrase, nominal phrase):
iyelik grubu: benim kalemim (possessive phrase: my book), belirli isim tamlaması: çocuğun kalemi (focused
genitival phrase: pencil of the child), belirsiz isim tamlaması: pencere cam (non-focused genitival phrase:
a window glass). 5. Âitlik gurubu (associative phrase): tarihten önceki (of the pre-history). 6. Birleşik
isim (compound nouns): Afyon Karahisar (a place name in compound), Ahmet Hamdi Tanpınar (proper
noun in compound). 7. Birleşik fiil (compound verbs): yok et- (to remove, eliminate, etc.). 8. Ünvan
gurubu (appellative phrase): Ahmet Bey (Mister Ahmet), Hasan Efendi (Mister Hasan), Kerim amca (Uncle
Kerim). 9. Ünlem gurubu (exclamative phrase): a beyim (Oh my sir), be birader (Oh brother), hey Allahın
kulu (Oh God’s servant). 10. Sayı gurubu (numerative phrase): on iki (twelve), yirmi dört (twenty four),
bin yüz on (one thousand one hundred and ten). 11. Edat gurubu (postpositional phrase): dün geceye dâir
(about last night), senin gibi (like you), eve doğru (towards the house). 12. İsnat gurubu (inverted nominal
phrase): başı boş (strayed one), canı tez (swift and impatient one). 13. Genitif, datif, lokatif, ablatif gurupları
(genitive, dative, locative, ablative phrases), genitif: bizim kız (genitive: our daughter), Ahmet dayının oğlan
(genitive: son of Uncle Ahmet), datif: dile kolay, keyfine düşkün (dative: easy to say, freeliver), lokatif: yükte
hafif (locative: light in weight), etc. 14. Fiil gurubu (verbal phrase): yazı yazmak (writing a transcript), gök
gürültüsünden korkmak (to fear thunder), güzel konuşma (speaking nicely). 15. Partisip gurubu (participial
phrase): denize giren (one who is entering sea), modası geçmiş (that which is outmoded). 16. Gerundium
gurubu (converbial phrase): sağa sola koşa koşa (running to right and left), kadın bütün camları temizleyerek
(woman by cleaning all windows). 17. Kısaltma gurupları (abbreviated set phrases): gün aydın (good
morning), eller yukarı (hands up). 18. Akkuzatif gurubu (accusative phrase), yapılanı tenkit (criticizing
what has been done).

7

Some other grammarians including Hikmet Dizdaroğlu and Nurettin Koç use sözcük öbeği for phrase
and phrasal units. Among them, Nurettin Koç uses the tree structure of structural linguistics in analysing sentences. In this, he employs the term sözcük öbeği both for sentential phrase structures, which
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Banguoğlu uses the term zincirleme isim tamlaması (chain possessive construction)
for the extended genitive construction. He is also the one who gives due consideration
to appositive phrases among the word groups. However, none of these three grammar writers talk about adverbial phrases with the comparative and superlative particles
daha (more) and en (most) (as part of the adverbial clause zarf grubu ~ zarf öbeği, as in
daha çabuk ‘more rapidly,’ en hızlı ‘fastest’), which were later treated as phrases by some
other grammarians such as Delice. Similarly, the emphatic particles bile, da / de, dahi
(also, even, too) are considered phrase-making words in such examples as Ali bile (Ali
too) and Ahmet de (even Ahmet) in recent grammar books, and this is termed pekiştirme
edatı öbeği (emphasis phrase) by Delice (2001, 36).

CONCLUSION
The methods involved in the study, interpretation and classification of sentence
types and phrase structures are some of the most divergent and controversial areas
in Turkish grammar and syntax books. The reasons for this disagreement vary. One
of the reasons is that in traditional Arabic grammar theory, sentence study in general
and sentence types in particular did not have much place, and the 19th century Turkish grammarians, who followed this grammar tradition, did not give much attention
to phrase and sentence structures. In the early 20th century, however, when Turkish
grammarians began writing Turkish grammar according to the Latin / French grammar model, they at first did not include the language-specific non-finite verbal noun,
converb and participle constructions as constitutional syntactic elements. Similarly,
the Persian style subordinate constructions with the relative pronoun ki and other
types of dependent formations in complex sentences did not receive comprehensive
analyses in the early grammars written during the first part of the 20th century.
As a consequence of this unsettled and divergent set of approaches, Turkish
grammar and syntax books that were published in the second part of the 20th century
and used as textbooks for lessons in the Turkish language in departments of Turkish
language and literature in Turkish universities have continued to hold methodologimay be one word within the context of generative syntax, and for the word groups including at least
two words in the sense of classical grammar tradition. He aims to synthesise these two approaches in
his work, but he doesn’t provide due analyses and explanations to demonstrate the differences between
the noun phrase (ad öbeği) made of only one word and the noun phrase made of two or more words
(Koç 1996, 342-343).
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cal variations in interpretation, classification and description of syntactic forms and
constructions. These syntactic forms and constructions especially include types of
compound and complex constructions and certain phrase formations. By analyzing
the grammar works of Ergin, Banguoğlu and Gencan, and the syntax works of Karahan, Özkan & Sevinçli and Delice as the most commonly used textbooks, the following variations and differences can be observed in their methods, interpretation and
terminology:
I. Although compound and complex sentences are analyzed under the rubric
birleşik cümle by all the authors, they differ in interpreting their extent and the constituents of the syntactic forms and constructions in the following ways:
i. Banguoğlu and Delice interpret birleşik cümle as a sentence type consisting of
both compound and complex sentences including conditional clauses, quoted speech
sentences, non-finite subordination and the ki-subordination.
ii. Ergin views the birleşik cümle in the realm of complex sentences including conditional clauses, quoted speech sentences and ki-subordination, but not including
non-finite subordinations and compound sentences.
iii. Özkan & Sevinçli use birleşik cümle for complex sentences including conditional
clauses, quoted speech sentences, non-finite subordination and/or ki-subordination,
but not including compound sentence.
iv. Karahan employs the term birleşik cümle for conditional and quoted speech
sentences, while using another related term bağlı cümle for ki-subordination and compound sentences with conjunctions, but neither rubric includes the compound sentence without sentence conjunctions (asyndetic compound sentences).
v. Gencan prefers the term birleşmiş tümce instead of birleşik cümle for compound
sentences and complex sentences with ki-subordination, whereas, apart from birleşmiş
tümce, he employs the term bileşik tümce for non-finite constructions and conditional
sentences.
II. The compound sentence without conjunctions (asyndetic compound sentences) is treated as a separate class outside birleşik cümle by Karahan and Özkan & Sevinçli
under the rubric sıralı cümle, whereas Delice explains it under sıralı birleşik cümle.
III. The compound sentence with sentence conjunctions is one area of serious
contention as Karahan positions it under bağlı cümleler, viewing it as a subordinate
structure. Özkan & Sevinçli view it as a compound and place it under the bağlı cümle
outside subordinate construction. Delice, on the other hand, sees it as both a compound and complex structure and places it under edatlı birleşik cümle.
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IV. Non-finite constructions are interpreted as a construction of a complex sentence and explained under karmaşık birleşik cümle by Banguoğlu, under bileşik tümce by
Gencan, and under girişik cümle by Delice and Özkan & Sevinçli, whereas neither Ergin nor Karahan views these structures as a class of syntactic construction.
V. A quoted speech sentence is treated as a separate class of sentence and placed
under the rubric iç içe cümle by Ergin, Karahan, Özkan & Sevinçli, and Delice and
under girişik cümle by Gencan, while Banguoğlu does not consider it a syntactic class.
VI. A sentence with non-finite constructions is interpreted under the term
karmaşık birleşik cümle by Banguoğlu, whereas this term is employed specifically for a
sentence with multi-compounds and subordinate structures by Delice.
VII. An elliptic sentence is viewed as a syntactic class by Delice and Özkan &
Sevinçli and explained under the term eksiltili cümle.
VIII. A parenthetic sentence is viewed as a sentence class and explained under ara
sözlü cümle only by Özkan & Sevinçli.
IX. On phrase structures, the authors mostly disagree on the extended genitive
construction, the genitive compound without suffix, comparative-superlative phrases
and emphasis phrases.
All this demonstrates that Turkish grammarians and linguists mostly disagree on
the constituents of the term birleşik cümle (compound and complex sentence) on the
one hand and the place of non-finite constructions in it on the other. It is clear that
differences in their approach to and overall methodology for Turkish syntax mainly
stem from their understanding and appropriation of functional, semantic and structural properties of syntactic and morpho-syntactic forms, all of which may represent
in varying degrees the contest between morphology and syntax, Arabic and Latin
grammar theories and an assumed original Turkic syntactic approach and traditional
methods.
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A DOUBLE-EDGED SWORD: MEDIA AND
RELIGION IN THE MIDDLE EAST
(WITH SPECIAL EMPHASIS ON IRAN)
By MOHAMMAD HASSAN KHANI*

Religion and new media are two important factors in contemporary Middle Eastern
societies. Media is seen as a relatively newcomer while religion has been and remains
an old and core component of the fabric of societies in this region. This article is
an attempt to examine the encounter of these two phenomena in the Middle East.
It will try to explore the variety of ways by which new media have served religion
both positively and negatively, and how religion has taken position for and against
media in Middle Eastern countries in general and in the Iranian case in particular. It
is also the purpose of this article to look at the different aspects of this relationship
between media and religion, analyzing how one affected the other, and how this
interaction affected society. It is argued that the outcome of the interaction between
religion and media has had a great impact on shaping the social and political culture
of the countries in this region including Iran. The dimensions of this impact will
determine the outcome of the clash between modernity and tradition in the region.
Keywords: Religion, Media, Middle East, Iran, Internet, Satellite Television
* MOHAMMAD HASSAN KHANI is a graduate of the Peace Studies Department at Bradford University in the
UK, and currently an associate professor of international relations in the Faculty of Islamic Studies and
Political Science at Imam Sadiq University in Tehran.
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INTRODUCTION
During the past few decades the Middle East has been the subject of numerous studies and research projects, most of them concentrated on the economic and political
aspects of Middle Eastern problems covering a wide range of issues from the political structure of the states in this region to analyzing the roots of conflicts and wars
between countries in this part of the world. However, there are still a number of areas
to which less attention has been paid. Among these subjects is the role of religion, its
position in society, and its relationship with other elements in society including media.
The subject of this article will be the relationship between religion and media in the
Middle East with a special emphasis on Iran. The Middle East region is known as
the birth place and cradle of three great divine religions i.e. Judaism, Christianity, and
Islam (Puniyani 2005, 92). If we have to name one basic feature associated with the
Middle East and its people, it ought to be religion. Many Middle East studies experts
have recognized this fact and surveyed on its effects on the contemporary Middle
East. As John Bunzl rightly mentioned, “the Middle East is not only the cradle of
the three great monotheistic world religions, it also seems to be a place where most
intensely affected by the present global resurgence in religions” (Bunzl 2004, 2). There
are others who give other dimensions to this historical importance of religion in the
Middle East and argue that the Middle East is unique also in the importance that religion plays in its ethno-religious conflicts (Fox 2001).
The variety of religions to which the people of this region belong, the passion
they have about their religion and their religious beliefs, the way the religion has
shaped their societies, and the extent to which their political and historical identity has
been affected and even defined by religion, all support this theory that religion is an
exceptional phenomenon in the Middle East. Mass media on the other hand is something relatively new here. These two, i.e. religion as an old component deeply rooted
in the fabric of Middle Eastern societies, and media as a new factor there, have had a
difficult relationship and a complicated interaction which ranged from total confrontation at times to inevitable coexistence at others. This article is an attempt to show
how these two encountered and interacted with each other in this region as a whole
and in Iran in particular.
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EARLY CONFRONTATION
Although religious leaders in the Muslim world have been considerably slower than
their counterparts in the West to acknowledge and appreciate the importance of media in their cause, this lack of appreciation seems to be a common problem among
religious communities. Horsfield observes this problem and maintains that religious
leaders have simply failed to recognize the important position of media in cultural
formation and this failure led to their inability to develop what he calls “a sustained
theological tradition of strategic reflection and engagement” with it (Horsfield 1997,
167). However, comparatively speaking, religious leaders and the establishment in the
Shia school of thought and particularly in Iran seem to have adopted a more flexible
and open approach towards media compared to the Sunnis and Arab world.
By raising new questions and questioning the very basic principles of religion and
targeting a vast majority of the audience in their homes, media in its first emergence
appeared as a brutal enemy confronting religion in Middle Eastern societies. Perhaps
it was this kind of perception of media that led most religious leaders in the region to
boycott media, fearing it might push their followers to cross the traditionally defined
red lines and to corrupt their faith in one way or another. Iran is a good example in
this regard, where in the early years of the arrival of media, almost all grand ayatollahs
banned their followers from buying, watching and listening to radio and television
during the 1950s-70s (Khomeini 1983, 353). They issued fatwas declaring that having
and using radio and television was Haraam (forbidden) due to the possible damage
they might cause to the faith of the believers. In doing so, their fear was that media,
especially the entertainment part of it, as a Western phenomenon, could corrupt religious values and endanger traditional culture and Islamic values and pose a threat to
families.
This approach changed dramatically when the Islamic revolution came in and the
religious establishment seized the political power and got access to media in 1979. It
was then that they recognized the importance of media and realized that they could
actually use it in the same way as their adversaries did. This new approach can be seen
in a famous phrase by Ayatollah Khomeini right after the triumph of the Islamic
Revolution in which he said, “Radio and television must be a National (nationwide)
University for the whole people” (Khomeini 1980, 203). Elsewhere, he described media in general as the most important tool for either corrupting a nation or educating
it, and then characterized radio and television as the most sensitive and crucial kinds
of media (Khomeini 1980, 175).
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This short quote and the fact that nowadays almost all Shia grand ayatollahs from
Qom to Najaf and from Tehran to Beirut have their own websites, and some of them
have their own satellite TV stations and even social media networks attempting to
reach out to their followers, shows how a big a change has occurred in their approach
to media. It also demonstrates clearly how significant has become the new generation
of media in the minds of conservative religious leaders who used to see the media as
merely a bridge to hell.1
Focusing more on interaction between media and religion in Iran, it is interesting
to observe a new kind of confrontation between the two in recent years. This new
confrontation began a few years ago when a dozen satellite TV channels based in the
United States, UK, Turkey, and some other places outside Iran found their way to
the Persian speaking audience inside Iran. Although a considerable number of them
had and still have political goals and were willing and planning to bring instability and
political change to the country, most of them introduced themselves as non-political,
purely cultural and entertainment channels. However, in the view of the conservative clergy, their real and prime target was religion and the religious beliefs of their
audience.2 While some of them began showing movies, series and talk shows which
were not allowed to be seen in the country for almost three decades due to sexual and
immoral content, some others started to broadcast explicitly anti-religious programs
questioning the origins of Islam, and openly attacking the relevance of pillars of
Islamic faith which are regarded as the fundamental principles and duties incumbent
for every Muslim. These include Towhid (oneness of God), Shahadah (profession of
faith), Namaz (daily prayer), Zakaat (alms tax), Roozeh (fasting during Ramadan), Hajj
(pilgrimage to Mecca), Nobowat (prophets and messengers), and Ma’aad (Judgment
Day) (Momem 1987, 186-187). Although it is not clear how successful has been this
1

The following links show us samples of websites where many Shia ayatollahs use the Internet to
reach out to their followers:
http://www.makaremshirazi.org/
http://www.sistani.org
http://lankarani.com/
http://www.noorihamedani.com/
http://www.jannaati.com/
http://www.saafi.net/
http://www.bayynat.org/
http://www.saanei.org/

2

Channel One and Pars TV are among those Farsi satellite TV channels which dedicate part of their
broadcastings to anti-religious and anti-Islamic programs.
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kind of propaganda against religion due to the lack of any nationwide valid survey,
they are regarded as a potential threat to ordinary people and especially the youth.
Mohsenzadeh (2016) agrees with this view and regards media as an extraordinary
means for religion to achieve a sustainable development in expanding religiosity in
society. He argues that in the era of post modernity and in a globalized world, without
having a proper understanding of media and the ability to use it in an innovative way,
it would be difficult to promote religion and religious lifestyle.

CHALLENGES AND OPPORTUNITIES
Being challenged by media brought both threats and opportunities for religion and
religious authorities. This phenomenon has particularly served religion in three different ways.
First of all, it forced religious scholars, known as Ulamaa, as well as religious institutions to think seriously about this new wave of questions and skepticism targeting
the very foundations and roots of religion. It pushed them to engage in a new kind
of dialogue with their audience doing their best to find convincing answers to their
questions and introducing new ideas to tackle the problem. The more criticism they
received from national, regional and global media, the farther they had to go to expand their vision of religion and its role in the modern world. It took a while to realize
that the old fashion of boycotting media and ignoring it did not work anymore, and
they soon admitted that the time had arrived for changing both methods and mentality in dealing with media. This whole new trend has led to the emergence of a new
generation of religious thinkers both within and outside traditional religious schools.
The emerging change and developments can potentially be good news for religion,
strengthening its position in society, and expanding its capacity to engage actively and
positively with other players in the era of globalization provided that those in charge
know how to do it.
The second positive achievement this trend has brought for religion is the fact
that it has provided religion with an extraordinary tool by which religion and religious
leaders can expand the scope, size, and number of their audience across the globe.
This new instrument, which used to be seen as a sign of the devil, soon proved to be a
source of good and the most effective way ever seen by religious leaders. It somehow
revolutionized the magnitude and the style of the message that religion was trying to
send out to the people. They used to have mosques and pamphlets as their only means

48

Acta Via Serica, Vol. 3, No. 1, June 2018

to talk to their audience and spread the word of God, but are now able to send their
messages to almost as many people as they would like. Nowadays, religious authorities are increasingly accepting the fact that media can play a decisive role in shaping
culture, and therefore they are becoming more enthusiastic to engage and interact
with it in any possible way.3 Some observers consider that the main attraction of
these new tools of communication for religious institutions is their potential to serve
the religion, in this case Islam, as a forum for online discourse. Therefore, in their
eyes, things like the Internet should be regarded as a “gift to deliver the words of the
prophet,” and its potential benefit for Islam is immeasurable (Rahimi, 2003). In other
words, “the formation of media and religious practices and their cumulative influence
on cultural identity” seems to become interlinked and complex (Badaracco 2005, 8).
Third, the new generation of media has provided religious individuals and groups
across the Middle East with a golden opportunity to easily connect to each other, to
work together, to learn from each other and to establish networks of communication
and virtual discussion rooms. Fazeli, an Iranian anthropologist and expert on media
and culture, believes that social media such as Telegram have played a very important
and positive role in enabling Iranians, especially the youth, to practice and learn collective thinking and group discussion. In his view, even those who criticize religion in
this realm are somehow contributing to this cause (Fazeli 2017). Takyeh, a research
fellow at the Washington Institute for Near East Policy and an expert on the Middle
East, supports this argument that the media somehow is playing a crucial role in
changing the features of Middle Eastern societies by linking the intellectual circles
throughout the region from Tehran to Cairo. He observes that “in today’s Middle
East, one can easily find the Egyptian Brotherhood’s magazine Al-Dawa in bookstores
in the Persian Gulf countries while the Jordanian Islamist daily Al-Sabil enjoys wide
circulation throughout the Levant. The advent of the Internet has intensified such
cross-pollination, as most Islamist journals, lectures, and conference proceedings are
posted on the Web” (Takyeh 2001, 69-70).
It seems that one of the great advantages of social media is the connectivity they
have brought among individuals of different nationalities across the Middle East who
are not able to travel and meet but thanks to social networks can create and run virtual
communities and share their views and thoughts. The Iranian case is again a good ex3

For a good analysis on emerging trends on religious studies and media studies to construct a theory of
religion and media, see White, Robert A. 1997. “Religion Media in the Construction of Culture.” In
Rethinking Media, Religion, and Culture, edited by Stewart M. Hoover and Knut Lundby, 37-64. London:
Sage Publications Inc.

Khani: A Double-Edged Sword: Media and Religion in the Middle East

49

ample where the above-mentioned points have happened and are still happening with
an unprecedented speed and in a unique fashion.
Radio and television programs broadcast by local, provisional and national stations aimed at a domestic audience are the most convenient way to reach people and
make them listen to religious messages and potentially to accept them. From Indonesia to Morocco, new and rapid forms of communication and coordination for religiously minded people are being developed. This phenomenon, which Eickelman &
Anderson (2003) call “the proliferation of television and radio,” has led to the emergence of new dimensions and spheres in religious debates, widening and advancing
the religious discourse both in nature and in form. They believe that this phenomenon
has already occurred in Turkey and has also happened rather more easily and faster
in Lebanon where privatized television companies are subject to fewer restrictions by
the government (Eickelman & Anderson 2003, 4). However, one can see that even in
countries like Iran, this phenomenon is taking place, though to a lesser extent. In fact,
the more individuals and groups get involved and participate in producing materials
for media, the more scope they need to cover and the newer topics and subjects they
need to discuss, and all these can result in attracting a new audience from a variety of
ages, classes, and genders. Hence, this cycle and process naturally leads to the growth
and development of new religious concepts and debates, particularly those related to
social life. This is a good example of how interaction between media and religion can
affect society and social life in Muslim societies in the Middle East.
Satellite television channels are new and increasingly popular in the Middle East.
In less than a decade, hundreds of satellite TV stations have launched both inside and
outside the region competing for a greater audience across the countries in the region
and beyond.4 Many of these newly established channels have been launched to talk
about religion, either for or against it.
Printed media in the form of daily newspapers and weekly and monthly magazines, and in some cases quarterly journals which are quite professional, seem to be
another means in this regard. In spite of the fact that electronic media are now growing and spreading fast, printed media are still quite popular among both religious associations and their fans. Interestingly, most of the deep, professional and controversial
4

For an analysis of the impact of satellite televisions in the Middle East, especially that of Arabic language, see Schleifer, S. Abdallah. 1998. Media Explosion in the Arab World: The Pan Arab Satellite
Broadcasters. Translational Broadcast Studies 1 (Fall).
http://archived.tbsjournal.arabmediasociety.com/Archives/Fall98/Articles1/Pan-Arab_bcasters/
pan-arab_bcasters.html.
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debates on religion are still taking place in the print media.
Finally, the Internet and social media are among the most influential, most unconventional and fastest growing ways through which media and religion are interacting. As Anderson observes, the Internet as a new kind of media is going beyond
being merely a tool. In his view, media are playing a significant role in expanding the
social space between elite and the folk by making public what used to be discussed
either behind closed doors or among very few people in places like religious schools
(Anderson 2003, 45-46).
The Internet is now being used by both religious and anti-religious individuals
and groups. While it has created a unique opportunity for the anti-religion camp to
wage a total war against religion, the pro-religion camp is also using it in the several
ways to counterattack.
Creating websites for research centers which are dedicated to religious studies is
now a familiar and popular way being used by religious individuals and groups. Even
most traditional religious schools are working hard in this area to build attractive websites for their institutions.5
Developing personal homepages for religious figures and personalities including Muslim scholars and grand ayatollahs (Marja Tqlid) is another new method for
spreading their message to the outside world. In this way, the followers of each ayatollah can reach him and ask for his fatwa and verdict about any religious issue. By
doing so, Anderson argues that “Islam on the Internet emerges as an intermediate
realm of mixed content, mixed intellectual techniques, and mixed persons” forming a
sort of virtual community (Anderson 2003, 48). The Internet in the Muslim world is
now being used as a tool for discussing, sharing and spreading ideas across the world.
Those ideas, thoughts, views and interpretation about Islam which had been previously confined to the small audience of a classroom in a Madrasah, or a small group
of worshipers in a local mosque, are now being discussed all over the world through
the Internet.
5

The following links are among the most popular websites created by religious organizations in Iran
which attract a huge number of visitors every day:
https://hawzah.net
http://www.maarefquran.com
http://www.andisheqom.com/
http://iqna.ir/en
http://www.noorsoft.org
http://urd.ac.ir/en
http://www.balagh.ir/
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Creating and developing weblogs and social media networks such as Facebook
by almost every individual with any level of knowledge who is interested in religion
and religious debates is the latest and most popular tool. This phenomenon, which
is regarded as a unique movement in using the Internet especially in Iran, includes
tens of thousands of personal weblogs and Telegram channels being established and
updated regularly (almost hourly) by junior university students and young journalists
who have something to say in the realm of religion.6 This is a huge number which
entitles Tehran to be called the capital of weblogs in the Middle East. The importance
of creating and writing weblogs came to light mainly during the Iranian presidential
election in 2005, when almost all candidates created their own weblog. Later on, it
reached its highest point when Iranian President Mahmoud Ahmadinejad announced
in mid-2006 that he had also created his own personal weblog, the first president in
the world to do so.
Hamid Shahriary, the head of the Computer Bureau of the Islamic Research
Centre in Tehran, believes that weblogs as a media instrument provide a perfect
chance for individuals to express and share their views on religion with others and to
ask for recognition. In this sense, weblogs are playing a unique role in developing and
expanding a space for religion and faith-related debates from which the religion, as
an institution, can take best advantage, he argues. Blogfa, a well-known free webpage
provider for weblog fans, announced in 2006 that among the weblogs created by its
customers, around 1743 weblogs are related to religion, most of which are dedicated
to Islam and Islamic issues (Shahriary 2006).
Finally, creating and moderating newsgroups and chartrooms on the Internet
and inviting the people to talk, write, and share their thoughts about religion and its
role in society is the last means of interacting for media and religion. Although this
use of media, in particular the Internet, by religious institutions is organized for the
whole society in general, they have targeted certain age groups and genders, and are
dedicated to particular themes. As far as the age group is concerned, the youth are
the prime target. As for gender, women are on the top of the list mainly due to their
increasing role in the society.
The favorite topics and issues which are the main priority and are of a special attention for religious media vary from case to case. For some, demonstrating the com-

6

It is estimated that there are now around 700,000 Iranian weblogs which entitles Iran to stand number 10 in world ranking. For more information about weblogs in Iran, see the following link:
https://www.theguardian.com/technology/2004/dec/20/iran.blogging
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patibility of Islam with human rights and other requirements of modern social life is a
priority. For others, highlighting the failure of materialism and Western civilization to
bring true happiness, contentment and prosperity to people, and introducing Islam as
a suitable alternative is the main goal. There is also a great emphasis on the increasing
need in the contemporary world for more attention to spirituality, moral values, and
the family, which are regarded as fundamental elements of Islamic teachings.
The above topics constitute the main themes of most programs, discussions, talk
shows, and lectures produced and aired by religious TV channels. It is the same when
it comes to the Internet and printed media.

CHALLENGES AHEAD
Having acknowledged the actual and potential benefits that religion can gain from media,
still there are a number of real challenges casting doubt over the future of this interaction
between media and religion in the region. These include three different challenges.
First, media and those who are using them against religion in some cases have
the upper hand. It is relatively easy to attack, to put a question on a board, and to create an environment of cynicism and skepticism in people’s minds and then go away.
However, it is far more difficult for religion and its devotees to counterattack for two
simple reasons. Firstly, it is hard and usually takes time and effort to find convincing
answers for newly raised questions. Therefore, it is next to impossible to fully undo
the damage caused by doubts engineered and widely distributed through media. Another problem arises from the fact that in most cases, the audience whose beliefs have
been shaken by the questions posed do not have enough motivation, resolve, resources, and even time to dedicate to finding convincing answers to those questions and to
repair the damage done. Although theoretically speaking, doubts can be regarded as
a positive factor in the realm of knowledge, from the perspective of religious leaders whose main concern is the quantity of their followers rather than the depth and
quality of their faith, doubt and bringing doubt to a belief system are devastating and
seem to be a lethal poison for a religious society.
Many see a natural hostility between religion and a secular media, “but this may
be an oversimplification,” according to Michael Rust (1997, 14). Although this observation is mainly about Christianity and media in American society, it can be seen and
generalized in regard to other religions such as Islam and other societies including
those of the Middle East. However, there are others who argue that media coverage
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of religion is not necessarily biased against religious faith; it is rather biased in favor of
enlightenment rationality (Wall, 1996). In analyzing the relationship between religion
and media in the Middle East, and specifically the threats posed by media towards
religion, some scholars choose a different but interesting approach. They see media
and its relationship to religion in Middle Eastern societies in the broader context of
postmodernism. Akbar Ahmad (1992) is among those scholars who believes media
is an integral part of post-modernity with which Muslims and Muslim leaders should
find a way to deal and cope. Ahmed describes this phenomenon as “the dawning
of the age of media in Muslim society “where they have to face up to the fact that
there is no escape now, no retreat, and no hiding place, from the demon,” i.e. media
(Ahmed, 1992: 260). In this context, the showdown between religion and media is in
fact a sub-factor of a greater battle between religion on one side and modernity and
post-modernity on another.
The second challenge facing the interaction between religion and media is in a
way more complicated, and it stems from the fact that interaction between religion
and media depends very much on the relationship between religion and other institutions, including governments and the business sector. In other words, it means
that political power and economic factors to a great extent determine the scope of
activity of religion, drawing some specific lines of limitation for it. Whoever runs a
media company, whether he is a governmental figure, a religious leader, or a businessminded company owner, injects insights into the output of the media he is running.
It means that cultural and social interest of media owners cannot be separated from
their business concerns. As Shuaib (2005) observes, almost all the global media companies, whether they are acting in Christian Europe or the Islamic Middle East, use
their power and influence to protect their political and religious allies.
This reality acts as a great vulnerability for both, especially for religion, by making
it a subordinate factor. In other words, it is political power that decides the nature,
kind, and level of interaction between religion and media. In cases like Iran, with a
religious government, the established religion takes control of media, and religious
considerations become the most important criteria for the conduct of media. In cases
where secular governments are in power, it is the media that comes first. However, in
both cases, it is the interests and considerations of governments that count. To deal
with this issue and to stay in control, authorities on both sides resort to a set of technical restrictions and legal obstacles that poses a last challenge to a healthy interaction
between media and religion. Banning some specific satellite TV stations and filtering
some Internet websites and weblogs are good examples of this practice.
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CONCLUSION
It seems that in the contemporary world, media and religion enjoy an inevitable bilateral relationship. Religion has a message and media can either boost it and convey it
or distort it and challenge it. In fact, media in this sense can be seen as a double-edged
sword. It defends the religion, just as it assaults it. It has the power to support it, publicize it, strengthen it, spread it, promote it, and interpret it, and at the same time, it has
the capacity to disturb it, falsify it, weaken it, misinterpret it, corrupt its foundations,
and take its followers away from it.
Responding to this reality, religious authorities in general and the Shia school of
thought (Fiqhe Shiia) and its leaders in particular have realized the significant role of
this new phenomenon of media, and are in the process of planning a new approach
to deal with it. This new approach is based on two basic rules, first, how to minimize
the harms and threats coming from it, and second, how to maximize the benefits
and advantages taken from it. However, to establish a healthy relationship between
religion and media, it seems there is a need for a broader strategy according to which
either of these two will be able to function properly to play a positive role in society.
This strategy must be based on peaceful co-existence between the two in which religion moves towards more tolerance, openness and acceptance, and media exercises
more understanding, recognition, appreciation and respect for religion. It appears
that this kind of strategy, if adapted accordingly, has the capacity to shape the future
of interaction between religion and media in the Middle East and elsewhere. While
the ultimate result of this strategy is still not known, the trend seems to be somehow
promising.
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A STUDY ON THE FORMATION OF EARLY
TURKISH NATIONALISM
By EUN KYUNG JEONG*

Historians describe the early years of the 20th century as a period of “nationalism.” During this period, Turkish nationalism transformed into a thought movement which emerged to defend Turkish national sovereignty during the collapse of
the Ottoman Empire. Approaches towards nationalism in Turkey are based on the
idea of national sovereignty and the ideas of national independence that developed
subsequently.
Nationalism in Turkey first transformed from Pan-Islamism into multinational
Ottomanism, and finally developed into Turkish nationalism and patriotism. This
process emerged as a movement of self-discovery in the multicultural structure of
the Ottoman Empire and transformed into Turkism. The Balkan Wars (1912-1913)
destroyed the foundation upon which Ottomanism was based, and led to the rise of
Turkish nationalism, in other words, Turkism. The idea of nation in modern terms
in the recent history of thought and nationalism subsequently developed based on
this idea and emerged with the Turkism movement. Thus, Turkism became the
movement of Turks in the empire, combined with political Turkism which was supported by the intellectuals who came to the Ottoman Empire from Russia.
* EUN KYUNG JEONG is an assistant professor at Istanbul University, Turkey.
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In this article, the formation of Turkist movements and the leading intellectuals of Turkish nationalism, who emerged at the end of the 19th century and at
the beginning of 20th century in the Ottoman Empire, are investigated in order to
examine the historical progress of nationalist approaches in a period in which a new
national state was established and improved.
Keywords: Nationalism, Turkism, Ottoman Empire, Pan-Turkism, Foreign Turks

DEFINITION OF NATIONALISM
“Nationalism” is a word derived from the word “nation,” and it is possible to see nationalism in a tribal sense in primal human communities. However, the evolution of
the concept to the level of a nationalistic idea took place in the West during the 18th
century.
Theories of nationalism are represented by Western scholars such as Ernest Gellner, Eric Hobsbawm, Anthony D. Smith and Benedict Anderson, who are social scientists of modern theory. These social scientists interpreted nationalism through the
paradigm of modernity that dominated the historical period in which they lived.
Ernest Gellner describes nationalism as a means of expressing one’s belonging
and opposition to the inequalities produced by developed countries. According to
Gellner, people’s identities had more of a structured foundation in traditional preindustrial societies. A person’s identity was determined by a relatively stable and strong
structure of family and relatives.1
Anthony D. Smith approached nationalism as a doctrine rather than a theorem
and emphasized the need for a more comprehensive study on nationalism, especially
in its modernist meaning. When transforming from a traditional society into a modern society, culture, not old structures, comes to the forefront. Thus, a strong cultural
consciousness that was not seen in traditional society emerges.2 Family, relatives and
local ties rapidly weaken in a traditional society in which a whole civilizational change
is experienced. In this way, a semi-modern, semi-traditional person who has not yet
properly acquired a modern cultural identity has a great feeling of rootlessness and a
1

Ernest Gellner, Encounters with Nationalism, trans. Simten Cosar (Istanbul: İletişim Yay, 1994), 72.

2

According to Smith, nationalism operates at many levels, and he explains that it can be seen as a form
of culture as well as a kind of political ideology and social movement. Anthony D. Smith, National
Identity, trans. Bahadır Seher (İstanbul: İletişimYay, 1994), 114.
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sense of uncertainty.
British historian Eric Hobsbawm approaches the nation and nationalism as a
product of social conditions in a similar way. Hobsbawm states that the national consciousness is the most concrete and, at the same time, the most common example
of invented traditions.3 Moreover, he expresses that the contradiction between the
constant change and renewal of the modern world and the attempts to place certain
parts of social life on a dogmatic and stable structure in this world have placed “the
invention of tradition” on an extremely interesting level for historians.
Imagined Communities, written in 1983 by British political scientist Benedict Anderson, states that the nation is an imagined political community which at the same time
inherently limits sovereignty as well. According to Anderson, all communities (including ethnic communities) are culturally constituted. He saw mass communication (developed by capitalism) and mass immigration of people as the main historical factors
in the formation of an imaginary community called the “nation.” Anderson especially
emphasized the interaction between the common national language and printing technologies. Development of the printing press led capital investors to invest in the mass
publishing of books which then increased the patriotism of the ethnic community.4
Utilizing these frames of view to understand the history of Turkish nationalism,
it is important to consider the background behind the cultural identity of Turks. It
was, even before the beginning of nationalism, something that caused the nation to
exist and the similar characteristics appearing in nationalist thoughts can be understood as modern products.

THE BIRTH OF TURKISH NATIONALISM
Pan-Slavism
The Turanism and Turkism movements advocated among the Turks living in the
Ottoman Empire and abroad emerged as a response to nationalist movements (particularly Pan-Slavism) that surfaced in the West. For this reason, I believe it would be
useful to explain Pan-Slavism first.
3

Eric J. Hobsbawm and Terence Ranger, The Invention of Tradition (Cambridge: Cambridge University
Press, 1983), 2.

4

Benedict Anderson, Imagined Communities (London: Verso, 1991), 56-57.
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Hans Kohn describes the “Pan” movements as a process that ensures solidarity
among communities, both politically and culturally related, as they share a common
language, race, tradition and territory.5
Slavs, which form the foundation of the Russian state, are considered the ancestors of the Russians. The Varangians, who had come from Sweden and ruled over
the Slavs, were called “Rusi” (Russian). The name “Rus”6 gradually became associated
with the Slavs and the society which brought together the Slavs and established a state.
The Russians strengthened their sovereignty over the Slavic people in the region and
built cities and trade centers. As a result, the name “Rus” gained political importance.
The Russians were well integrated with the Slavs, and the Slavs in the region from then
on were also called Russians.7
The Pan-Slavist movement began around the year 1820 among the Western Slavs.
The Slavic movement was initiated by German scientists and was later continued
by Czech, Slovak, Croatian, Polish and Slovenian scientists. The Slavic movement
was especially active amongst the Czechs (as a response to Austro-German rule). In
this period (19th and early 20th centuries), Russia, which was trying to head south
through the Balkans and the Caucasus with the weakening of the Ottoman Empire,
and Britain, which was trying to prevent it, caused the Eastern Question. The Eastern
Question, starting from Turkey, Iran, Afghanistan and East Turkistan and extending
over to the Korean peninsula, developed mainly in the form of competition between
Britain and Russia. European leaders argued that the total collapse of the Ottoman
Empire was a danger to general peace while also supporting the Ottoman state’s disintegration by assisting the rebels among the Ottoman subjects.
The Pan-Slavist movement spread rapidly in the Balkans in the mid-19th century.
The movement’s slogan was “Rescuing Slavic brothers who groan under the oppression of the Turks,” and the main purpose of the movement was to unite all Slavs
under Ottoman rule and seize Istanbul. For this purpose, the Pan-Slavists developed
another slogan: “To put a cross on Hagia Sophia.” From then on, this slogan became
the political password of the Russians and the Pan-Slavists. The Russian government
did not support this movement. However, over time, during the reign of Tsar Alexan5
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der II, the Pan-Slavic movement began to influence Russian politics.8
The population census after the Russian Revolution of 1905 revealed that 107
different nations lived in Russia and that the Russians made up only 43.3% of the
population. Therefore, a new type of Slavism called “Neo-Slavism” was born. This
new movement was the recreation of the Pan-Slavic movement in a new fashion and
though it may seem that they focused on the fields of culture and economics at first,
they soon began to get involved in politics. Tsar Nicolas II supported Pan-Slavism,
which constituted the basis of the Russian government’s foreign policy. It can be
argued that pro Pan-Slavist propaganda initiated the Balkan Wars. Volunteers from
Russia enlisted in the Bulgarian army, and relevant communities such as the Czechs
and the Austrian Slavs supplied monetary aid. It was emphasized by the Pan-Slavists
that “the time had come for Turks to be expelled from Europe to Asia.”9 Russia’s
pursuit of Pan-Slavist goals had a significant influence on the outbreak of World War
I. Pan-Slavism was also at the heart of the Russo-Turkish wars that caused Ottoman
lands to be reduced from 10 million square kilometers to 770,000 square kilometers
by the end of World War I.10
Turkism Abroad by “External Turks”
While the Pan-Slavism movement ensured the formation of Slav nationalism, it received negative reactions. Furthermore, the tension between Pan-Germanism and
Pan-Slavism also provided opportunities for Russian Turks to develop stronger ties
with the West. In the first quarter of the 20th century, the Turkish-Tatar society, which
had taken up major reform movements, began to make reforms in education to transform Islam into a powerful religion and spread modern science among the Tatars.
Attempts to develop the influence of the Tatar bourgeoisie were also accelerated to
withstand Russification policies. The “unity of language and religion” was brought
to the forefront in order for these reforms to include other Turkish communities in
Russia, especially the Tatars. For this purpose, Pan-Turkism and Islamic modernization tried to be more effective among the “Foreign Turks” through the power of the
Tatar intellectual class.11
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“External Turks” is a term used by Turkists in Turkey to define Turkish people
with foreign origins. About two thirds of the Turkish communities in the world live
outside the Republic of Turkey. The Turkish communities that have the most demographic, economic and perhaps political potential outside Turkey live in Central Asia.
These are followed by Turkish communities living in Iran, China, the Balkan countries, Arabic countries and Western European countries.12
The national movement period of Turkish nationalists usually goes through three
phases. These movements begin with a cultural awakening, then become a form of
political movement, and finally formulate as an economic program.
Turkish intellectual Ismail Gaspirali, a Crimean Tatar, educator, publisher, and
politician, was one of the great thinkers and Jadids13 of the Turkish world. Gaspirali
continuously defended the enrichment of Turkish dialects by supporting a common
written language based on the Istanbul dialect of Turkish. Also, he proclaimed the
“unity in language, thought and work” of all the Turkish-speaking peoples in the Russian and Ottoman empires. Gaspirali advocated the idea of all-out reform, not only in
the language but in every field required for Turkish culture to be in “unity” and also
established the Turkish newspaper Tercüman (1883-1917)14 in the Crimea.
Gaspirali wanted to spread his idea of unity by making cultural reform in the Russian
Empire. Gaspirali, through the use of the Turkish language in the publication of Tercüman,
wanted to express his life-long goal of creating a common written language amongst the
Turkish community. The basic principles of this reform were just below the motto of
Tercüman. This expression can be briefly explained as follows: reforming the schools with
European methods, establishing charities for liberty, education and training of women,
and forming a common written language for the whole Turkish world.
In order to create a common language for the Turks, Gaspirali paid attention to
these fundamentals: 1) Tasteful regional words from living Turkish dialects should be
tanbul: Tarih Vakfı Yurt Yay, 2005) 17.
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used in conjunction with the Istanbul dialect, which was the most developed form of
Ottoman Turkish. 2) Foreign languages and precepts should be removed from Turkish as much as possible. 3) Arabic and Farsi expressions that were not understood by
literates should be discharged. Today, these principles of Gaspirali carry the value of
being the ideal and principle of the entire Turkish world.15
He found a solution for this in his own way and wanted to apply his solution by
taking advantage of opportunities available to him (newspaper, extensive elementary
education and printed books).16 Gaspirali was very successful in his struggle related to
the Turkish language. Turkish became a well-known language everywhere through the
distribution of the Tercüman newspaper which was read widely by Turks living in Kazan, Eastern and Western Turkistan, Azerbaijan, the Balkans, and Ottoman Turkey.17
Ziya Gökalp, in his work named Principles of Turkism (1923), says this regarding
the newspaper: “Tercüman newspaper is understood by Eastern Turks and Western
Turks as well as Northern Turks. The existence of this newspaper is living proof of
the fact that the unification of all Turks under the same language is possible.”18
According to Yusuf Akçura (1876-1935, Tatar-origin politician and writer), Gaspirali considered the fate of Central Asian Turks to be tied to Russians. Gaspirali held
this view because it was forbidden to practice nationalism in Russia. Therefore, he
battled in the cultural domain rather than the political domain and adopted moderate policies in order to prioritize the unification of Turks in terms of language and
culture. In Tercüman, he verbalized his aims by saying: “Works for the evolution of
education and the improvement of Islamic schools among all of the Turkish tribes,
consisting of Turkish, Azeri, Kumuk, Noghai, Bashkir, Uzbek, Kashgari, Turkmen,
etc. use a simple, clear, and understandable style.”19
He also regarded women’s role as significant in Western lifestyles and progress
15
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and wanted Muslim women to play an active role in society and business life, too.
He praised Turkish women frequently in Tercüman while mentioning their activities.20
Gaspirali published a magazine for women, named Alem-i Nisvan (Women’s World), and
his daughter Şefika edited the magazine. For children, he released a publication called
Alem-i Subyan (Children’s World).21
In that period, the Russian government considered Muslims to be criminal, rebellious, ignorant, and bigoted and was indecisive on how to implement a policy towards these people. In works such as “Bahçesaray Letters,” “Russian Muslims,” and
“Russian-Eastern Agreement,” Gaspirali criticized the Russian attitude towards Muslim Turks and the many misconceptions about Muslims by Russian effectual groups,
constantly mentioning that Muslims should be entitled to equal rights before the law
by the Russian government, and expressing on every occasion that Muslims must
perform their legal obligations in return. While Gaspirali said that the Russian government had to determine their exact attitude on this topic, Russians kept oppressing and
assimilating Muslims, which led him to argue that Muslims hated Russians and could
not possibly embrace them.22
Another effectual foreign Turk in the development of Turkish nationalism is
Yusuf Akçura.23 He is one of the most significant persons who left a mark on the idea
of Turkism. Akçura was a Tatar Turk who was born in Russia during the OttomanRussian war (1877-1878). The Tatars were one of the wealthiest Turkish communities
in Russia, and the Tatar’s achievements in trade had provided them with a significant
position among Russian Turks. Russia’s total capture of Central Asia resulted in very
important consequences for the Tatar community. First of all, trade in Central Asia
was dominated by Russian merchants, which allowed the Russians to increase their
cultural pressure. The Tatar community embarked upon reform movements in religion and education in order to withstand this pressure. Tatar reformism and modernism were two very influential elements on Akçura.
Akçura’s definition of nationality is “A human society, with a unity and solidar-
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ity in their social conscience due to their fundamental union in race and language.”24
According to Akçura, every tribe and even every clan felt special among other tribes
and mostly claimed its superiority. This feeling and claim is the inception of the idea
of nationalism and exists in Turks, too. However, the idea of nationality is a very
advanced stage of this emotion and this claim. It is far beyond the idea of clan or
tribe, and in today’s context, it initially occurred in the West. The idea of nationality
involves the right of human communities who form a nation to live by organizing as
an independent state.25
Akçura’s thoughts on Turkism are as follows. A Turkish union would initially
start with generating awareness amongst Turkifying Turks in the Ottoman Empire,
amongst those who were slightly Turkified despite not being Turkish, and those who
were deprived of the national conscience. Then, it would transform into a unification
of Turks scattered throughout Asia and Eastern Europe, in order to form a formidable political nationality.
According to Akçura, it was natural that there would be some detrimental effects of
Turkism along with its advantages. Communities among the Ottoman public who were
Turkish but not Muslim and those who could not possibly be Turkified would want to
separate from the Ottoman Empire. Moreover, Russia—with a dense Turkish community—would obviously want to prevent Turkish unity. Despite all these obstacles and the
fact that most Turks had forgotten their past, the fact that the majority of Turks were
Muslims would be a significant factor in the making of Turkish nationality.26
Independent Ottoman Turks were not successful in the modernization attempts
that they had been trying to carry out since the Tanzimat Reform. Nonetheless, there
was a great state tradition of the Ottoman Empire. Akçura was trying to bring these
two facts—namely, state tradition of the Ottoman Empire and the economic and
social development of the Tatar community—together.27 The significance of Yusuf
Akçura for Turkish nationalism derives from his strong critical identity which defies
dogmatism. Akçura comprehended the emergence of new social, economic, and political forces on the world stage, and perceived that Turkish society would eventually
come face to face with these forces.28
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Hüseyinzade Ali Bey (1864-1940, Azerbaijani Turkish writer and thinker), while
studying medicine in St. Petersburg, advocated Turkism as a reaction to Pan-Slavism
together with Gaspirali and believed that Turks had formed a unity both religiously
and nationally. Turkism, therefore, did not need a separate synthesis in the name of
Islamic union. He suggested that intellectual Turks who foresaw the sectarian bigotry
which could be an obstacle in this respect should reduce their devotion to the sects of
Sunnism, Shiism, etc. and know that the Qur’an makes up the foundation of Islam.29
In the major Turkish newspaper in Azerbaijan, the Hayat newspaper (1905-1906),
in 1905, Hüseyinzade advocated three elements to act by for the development and
modernization of Islam-Turk tribes: “Turkification, Islamisation and Europeanisation.” According to Hüseyinzade, unification was not enough for the Turks to be
strong. First of all, a nation depended on the multiplicity of its population, the health
of its members, and the spiritual connection between people of the same kin and
origin. Therefore, a low level of education and moral disorder within the nation had
to be eliminated first. According to him, the most important issue for the Turks was
not the issue of political unity, but the issue of cultural unity.
Hüseyinzade invited the Turks to be more active on this path and stated that the
Turks needed to support and help each other on the path to civilization and predicted
that they could only be strong in this way.30 The material and moral progress of Turks
was interconnected and dependent on mutual support. For example, if Ottoman
Turkish had developed as a language, this situation would have affected Crimeans,
Kazanians and Azeris in the reformation of their languages.
Hüseyinzade pointed out that there were many Turks who did not know that
Uzbeks, Kyrgyzs, and Bashkirs were Turks, and that every person and every nation
should claim their own language, religion, history, tradition and morality’s past, present and even future. He also denied the existence of Tatar folk saying, “There is Turk,
there is Mongol. But there is no Tatar. Crimeans, Kazanis, etc. are always of Turkish
descent. When asked which tribe they belong to, they answer ‘We are Turkish.’” He
also refused to acknowledge the Tatar’s kinship with the Mongols.31
Hüseyinzade invited the Turkish peoples - Ottoman, Tatars, Azeri, Kyrgyz, and
Kazakhs - to come together with the histories of the regions they lived in and to be
29

Hüseyinzade Ali, “Mektub-ıMahsus,” Turk 56 (1904); İlham Habibullayev, “Hüseyinzade Ali Bey
(Turan): His Life and Ideas,” (MA diss., Istanbul University, 2001), 96.

30

Habibullayev, “Hüseyinzade Ali Bey,” 98.

31

Hüseyinzade Ali Bey, “Turkish Language’s Duty for Civilization,” Füyuzat 9 (1906), 141-142.

Jeong: A Study on the Formation of Early Turkish Nationalism

67

responsible for the wider and richer Turanian history. Among Turkish intellectuals, he
not only empowered Turkish nationalism by impacting Turkist groups but also played
an important role in the Party of Union and Progress (İttihat ve Terakki Cemiyeti,
1913-1918). At the time, he saw Turanism and Turkism as identical, and this perspective greatly influenced Ziya Gokalp’s Turkish nationalistic theories. Furthermore,
Hüseyinzade altered his own family surname from “Ali” to “Turan” to implement
Turanistic ideologies.
Turkic elements also existed among the Tajiks, and almost all the leading Turkic
groups in this period were Muslims.32 Peoples of Turkish origin showed a strong reaction against Christianization and Russification, within the framework of their own
beliefs and national roots, namely Islam and Turkism. Separately or together, the factors of Islam and Turkism played a role in unifying them. This unification developed
to a large extent as a reaction to oppression such as Pan-Slavism and Russification.33
Along with creating some of its own original elements, the concept of Turkism
took most of its tactics and terms from Pan-Slavism, while being original in itself.
This situation explains why Tatars were the leaders of Turkism. Because the Tatars
were the people who remained under Russian rule for the longest, they were also
the group who had to face the pressure of Pan-Slavism the most. Living close to the
Ottoman lands of the Crimean Tatars provided an environment for them to remain
under Ottoman influence. In this setting, Ismail Gaspirali (Gasprinski), Hüseyinzade
Ali and Yusuf Akçura are the leading names of those who lived abroad and played
crucial roles in the development of Turkism.34
Consequently, the main motive activating educated Turkists was principally the
threat of Pan-Slavism and the negative effects of the Russification policy of Russia.
They generally evaluated the Islamic way of life through a reformist perspective and
reflected their ignorance of Western sciences and improvements. Therefore, creating
a national consciousness and unity among the Turks in accordance with the theories
of nationalism in Europe was necessary.
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Turanism
Though Turkism and Turanism are often mistakenly used interchangeably, there is an
important difference between the two movements according to Landau. The main
objective of Turanism is expressed as the ultimate unity and peace of all peoples in
an ideal land. In a document dated 1832 from the Khanate of Kokand, Turan can be
defined in various forms, such as Turkestan, Tataristan, Uzbekistan, and Mongolia,
according to the rulers of this khanate. The borders in this document are determined
as China, Tibet, and India in the east, Iran in the south, the Deshti Kipchak Desert
in the west, and the Kipchak Desert, again, in the north. As a result, Turanism is a
much broader concept than Turkism, which also includes Hungarians, Finns, and
Estonians.35
According to Zenkovsky, the word “Turan” was mistakenly used to indicate the
Turk-Mongolian territory of Central Asia at the end of the 19th century and at the
beginning of the 20th century. The mistake was largely due to the phonetic similarity
between the words “Turk” and “Turan.” In the tradition of the Iranian legend and
in the “Shahnameh,” the poem of Firdevsi, the word “Turan” was not used to define the old place of the Turkish-Mongol peoples, but was rather used in its original
meaning of northern Iranian people occupying Central Asia until the 6th century. In
conclusion, all experiences are the product of the use of an abandoned geographical
expression to represent all the Turkist terminology and an “ancient victorious Turan
Land” as a national symbol.36
Turkism and Turanism, which were the dominant ideologies of the 20th century
in Turkey, were in reality the ideologies that were conveyed outside of Turkey as well.
Turkism was developed by Tatar and Crimean Turks, and Turanism was designed and
introduced by Hungarians as a world order which included Turks; however, the leader
would be the Hungarian nation.37
The interest in the Central Asian cognate nations by the Hungarians, a nation
of Central Asian origin, developed at a rapid pace in the 1890s. In 1910, the Turanist
Society (Turani Tarsasag) was founded in Budapest under the leadership of Count
Pal Teleki (1879-1941), an extreme right-wing politician and historian of aristocratic
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origin.38 The aim of the society, which included many famous social personalities, scientists and nationalist poets, was “to seek Turan from Europe to Asia, from Budapest
to Tokyo, from Kazan to Istanbul to ensure unity between cognate nations under the
rule of Hungarians, and to spread the consciousness of Turanist unity. The first task
of Turanism, in other words, of being Hungarian, was to learn the ideal of Turan and
spread it.”39 The purpose of the society was described as follows in the brochure published by the Turanian Society, which was first established as a science and research
community:
The purpose is to study the science, arts and economy of Asian and related European peoples, to promote them at home and abroad, and to help them develop. It
is also our aim to try to integrate the interests of these brother peoples with that of
Hungary’s.40

Turanism created a popular wave in response to the Slavic threat in Hungary, where a
magazine titled Turan was published regularly from 1913 until 1970. This movement was
also adopted by many sections of society at the same time. These people began to use the
term Turan in their own writings in a broad sense to describe the Turkish motherland.41
The importance that Hungarians placed on Turkology studies originated from
the fact that it is also expressed as the scientific foundations of the efforts to expand
Hungarian nationalism to Pan-Turanism. Among the publications in the Hungarian
language that played a major role in the field of Turkology, the magazine Turan is also
significant as it shows the importance given by the Hungarians to Turanist literature.42
The distinctive difference between Turanism in Hungary and the movement in
Turkey was whether it was fictionalized as cultural unity or as political unity. Turkism
or Turanism in the Ottoman Empire never developed in a way to include “non-Turkish” peoples. The Turkism movement developed in the Ottoman state only meant the
unity of Turks when cultural and political unity was mentioned and accepted the unity
38
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of origins and linguistic affinity between Turks and Hungarians and other people of
Turan origins. Indeed, Ziya Gökalp stated the following in 1911:
The motherland is neither Turkey nor Turkistan for the Turks.
The motherland is a vast and eternal land, which is Turan.43

There were no issues for Turkists in considering the Hungarians and other people as
relatives. However, when it came to a political movement to be built on a work, ethnic
and/or linguistic affinity, the Ottoman Turkists excluded the others. The object and
subject of any cultural or political activity to be developed through the Turan image
was only the Turkish peoples. According to Önen, Turanism in the Ottoman state
was synonymous with Turkism. A debate arose at that point regarding which peoples
should be considered within the idea of Turkishness and, therefore, Turan.44
Bernard Lewis commented on the situation in which Islam determined the borders of Turan with the following words: “Turkists explained that the Turkish family
they were advocating was limited to followers of Islam and the rest was excluded.”45
In conclusion, Russian Turks had influenced Ottoman public opinion with their
Turkist and political Turkism developed in the Ottoman Empire. The transformation
of Turkist and Turanist ideas into “a political goal” for Ottoman intellectuals and
politicians corresponds to a period in which the Committee of Union and Progress
(CUP, Ittihad ve Terakki) was gradually increasing its power towards a nationalist policy. Turkish was reimplemented as the official language of Ottoman society in 1908
through “The Political Programme of the II. Ottoman Constitution.”46
Constitutional Period (ii. Meşrutiyet Dönemi) and the Emergence of Turkism
in Turkey
The word millet in Turkish, meaning nation, originated from the Arabic language. Millet, which means “religious community,” along with words such as mezhep (sect) and
secde (sajdah) in Arabic, is translated as “nation” in major Western languages. The word
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nation, which comes from the word nasci in Latin, originally means a group of people
born in the same place.47
However, this word was used instead of the word ummah, which is used today to
express the sum of the members of Islam. The word millet also means “the main road,
the principle” in Arabic and in Turkish meant “the sum of members of a religion or
a sect.”48 However, this was mostly used for non-Muslim communities in the Ottoman Empire. All Muslims were considered to be a single community and were called
ummah-i Muhammad. In order to express the “others” such as Greek, Armenian and
Jewish people, the word millet was used, not in ethnic, but in religious terms.
This word corresponds to the word budun (nation/people) in Turkish historical sources, while Semseddin Sami used the word millet with two meanings. The first
meaning of the word expresses religion and sect. This can be seen in the example of
millet-i Ibrahim. Here, millet is used in religious terms and means “the religion of Abraham.” The second meaning expresses the community of a religion or a sect. When
millet-i Islam is mentioned, it refers to those who are followers of Islam. According to
Sami, in Turkish, the word millet is incorrectly used instead of ummah, and the word
ummah is used instead of millet.49
The definition of millet as a word is the same as above, while the meanings implied by this word differ. The most important ones include the following. According
to Hilmi Ziya Ülken, the concept of nation is the last phase reached in community
life. Just as there was a civilization of regions in the early ages, today there is a civilization of nations. The nation, which is the most advanced form of mankind, is the essential society which makes up the foundation of modern civilization. In other words,
it is a conscious community. Being civilized is only possible by being a strong nation.50
When examining the emergence of nationalism in Turkey, we see that the rise of
nationalism enabled nationalism to manifest itself in the free platform of the Second
Constitutional Period. The idea of “nation” and the subsequently developing idea of
“nationalism,” which emerged in a modern sense in the recent period of the history
of thought, were shaped by the form of the Turkism movement in the Ottoman area.
It can be seen in many classical works related to Ottoman history that the efforts
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of modernization in the fields of politics, economics, military and culture, which became more evident in the Ottoman Empire from the 19th century, emerged because
of relations with Europe. It is widely accepted that the defeat of the Ottomans by the
West between 1682 and 1798 led the Ottomans to realize their weaknesses and the
military superiority of the West.
The Second Constitutional period (II. Meşrutiyet Dönemi) was formally proclaimed on July 23, 1908 (July 10, 1324), when Sultan Abdulhamid II declared the reenactment of the Ottoman Constitution of 1876. When the Second Constitution was
declared, even those who lived in Istanbul did not understand its significance because
they did not know or understand the concepts of constitutionalism and freedom. In
addition, some intellectuals approached the proclamation of the Constitution cautiously and were even suspicious that when the events leading to the proclamation
were no longer in place, the old state would return.
The Second Constitutional Revolution emotionally assimilated the concept of
humanism in the books of European philosophers and their emphasis on the coexistence and brotherhood of people. One of the major movements of thought in the
Second Constitutional period was Westernism. For Westernists, Western civilization
was the best civilization that could be thought of. According to them, Western civilization was not only the civilization of unprecedented material progress and success in
history, but also a civilization that was completely different from other civilizations in
terms of lifestyle, thought and art, which is unique to the history of civilization. The
nations under its influence could not escape from their own conditions if they could
not see or understand it entirely in its own distinctive aspects.
Westernism had similarities in many fields especially with Ottomanism, and,
therefore, it was thought to be two different views of the same idea. Indeed, while
many people who were called Westernists defended Ottomanism at the same time, it
was also an important influence on Islamism and Turkism. In general, Westernists,
who thought that the cause of state regression was ignorance, had radical ideas on
issues such as the importance of modern education, women’s rights, the acceptance
of Latin letters, and secularism. However, Westernists who advocated Ottomanism in
the political sense were in favor of benefiting from Islam as a tool for social integration. In the field of economics, the Westernists who defended the establishment of an
economy for the entire Ottoman community were defending the “power of science”
against the idea of “Turan.”51
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A national sovereignty based on freedom and equality and Ottomanism that
would lead to brotherhood and unity were the prominent slogans of this reform
period that would provide welfare. After the publication of the Hürriyet newspaper,
the debate on ideas became clearer, and these ideas, which were expressed in a highly
systematic manner, gathered around certain individuals and publications over time.
The common aim of these movements was to find a solution that would prevent the
collapse of the empire and to give it a respectable position among world states. The
Second Constitutional movement was the first movement in which the elements within the state that did not fall under Turkish or Turkism were engaged in a democratic
and liberal agreement. For this reason, the ideology at the forefront of the action was
Ottomanism. At the same time, the Second Constitution was a movement in which
Turkish reformist intellectuals had a strong influence. On the other hand, in the environment of freedom and liberty brought by the Constitution, minorities also wanted
to implement a re-administration based on very broad autonomy.
This institution, which included the wish of the Bulgarian autonomy system to
depend upon a legal basis, had a similar format to the Greek and Armenian institutions. The common wishes of minorities, such as the reorganization of the constitution in accordance with the principle of “Hakimiyet-i Milliye”(national sovereignty),
the protection of minority rights and privileges and the reorganization of provinces
on the basis of nationality, were being repeated.52 Furthermore, the Greeks strived to
strengthen the nationalist movements by spreading the Greek language with the help
of the Treaty of Berlin and were supported by the Istanbul Greek Patriarchate with
the dream of reviving Byzantium.53
Indeed, as mentioned above, the word millet is an Arabic word that does not have
a direct equivalent in Western political terminology. The nations were members of
non-Muslim religious communities which were living in the Ottoman state and were
given broad cultural and civil autonomy. The nationalities of these nations were certain religious sects that the nations were a part of. In this case, the political identity of
the nations under the rule of the sultan was Ottoman and their nationality was their
religion. From the 19th century, Western European nationality was not prominent in
the Ottoman Empire; not ethnicity, but religion was at the forefront. When examining
the official documents of that time, it is stated that religious identity, but not national
identity, was written on the identity cards (Tezkire-i Osmaniye) given to people be52
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longing to various nations within the border of the Ottoman State, and “Orthodox”
was written only in the documents of Bulgarian individuals.
It was decided that only “Muslim” would be written for Muslims regardless of
the ethnic origin, and non-Muslims would have written the sects of Orthodoxy, Catholicism and Protestantism which they belonged to regardless of their ethnic group,
on the identity cards to be given to the public in Bulgaria. This was submitted to the
municipality by the registry office.54
During this period, the Turkology movement began to emerge in Europe. Because the West (primarily France, Austria-Hungary, England, Germany, Belgium,
Denmark, the Netherlands, Sweden, and Poland) had plans to reach India and share
Asia, it showed great interest in the Turkish world and Turkishness, and as a result,
Turkology studies were very influential in political and cultural aspects among the
Russian Turks. In their work, Western Turkologists pointed out the richness of Turkish history and the fact that Turks established a civilization before the Ottomans. For
example, Charles W. Hostler stated that the person who played the most important
role in introducing the Turkist vision in Ottoman Turkey was Léon Cahun. In his
book, Introduction al’Historie de l’ Asie, published in 1896, Léon Cahun explained that
Turkish and Mongolian tribes bounded the Chinese and Persian civilizations. In addition, Cahun argued that the Mongols were a noble race and that the Turkish tribe was
the same race as the Mongols. However, he emphasized that the Arabs, through the
religion of Islam, destroyed the tradition of the Turks, causing them to remain weak;
therefore, the dream of building a world empire could not be realized.55
These views of Cahun received an enormous reaction from Turkish scholars and
influenced Ziya Gökalp, who was the most important intellectual, especially in the
field of nationalism, up to the early 20th century. Gökalp mentioned that this book
was written to support Turkism. Furthermore, when this book was translated into
Turkish and printed, it instantly played a crucial role in the development of Turkism
in Turkey.56 In this period, a genre of writing about nationalism in both prose and
poetry started to develop as a view of identity that became dominant among many
Ottoman intellectuals, or at least based on it.
The work of such Western Turkologists revealed the richness of the history,
language and literary culture of the Turks, and how they were scattered around vari54
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ous parts of the world. Thus, Western Turkology studies had a great influence on
the emergence of Turkist understanding, which did not consider Turkish history to
be only composed of Ottoman history but showed that it lead back to pre-Islamic
periods.57
The Ottoman intellectuals influenced by these studies rediscovered the richness
of their language and history and the beauty of their literature, and aimed to recognize other people of the same kind living outside the empire. The interpretations and
conclusions are clearly different; however, many historians and linguists turned to
revealing centuries and even thousands of years of history, including the histories of
other related origins.58 Nevertheless, the information in the works of these Turkologists in the Ottoman Empire and Turkish intellectuals seeking an ideology to find a
solution to prevent downfall played an important role in the rise of the Turkishness
consciousness.59
Between the late 19th century and the early 20th century, the perception of Turks
transformed into an honorable and respectable concept in the sense of race, culture
and language, and sections of Turkish history were brought to light. From then on,
the Turks living in the empire began to see that their language, literature, history,
and culture had both an Ottoman and Turkish heritage. Muslims who spoke Turkish
outside the Ottoman Empire were accepted as kin and the idea of Turkish unity was
slowly expressed in intellectual and cultural terms.
Anatolia began to gain importance as a homeland for Turks. The role of Turkish language and culture, which was the basis of Turkish nationalism, and the need
for these to be developed through revitalization was strengthened. An independent
Turkish language concept and the necessary environment for reform of the Turkish
language started to be established. Thus, Turkism first showed itself in the aspect of
language and accepted Turkish as the official language of Turkism by Article 18 of
the Ottoman Constitution of 1876 (Kanun-i Esasi).
In the beginning, the idea of Turkism was not considered to be an administrative and political system such as Ottomanism or Islamism. During the Westernization
period which started with the Tanzimat Reform, all the communities in the state had
57

58
59

Until 1908, if we look at the progress of the idea of Turkishness and Turkism between the Ottoman
Turks, the Ottomans who could be regarded as the first Turkists made their studies and research either
transferring literally the works of Western Turcologs or basing their ideas upon them.
Landau, Panturkism, 47-49.
Hugh Poulton, Top Hat, Grey Wolf and Crescent, trans. Yavuz Alagon (Istanbul: Sarmal Yay, 1999),
107.

76

Acta Via Serica, Vol. 3, No. 1, June 2018

become interested in their own origins and became increasingly aware of national
consciousness. This, along with the concepts of “returning to one’s true self ” or
“self-discovery”, were felt significantly through Turkish people’s ideologies. Consequently, Turkism among Turkish intellectuals emerged as a movement and started to
gain a large number of supporters.
The idea of a nation (tribe) that arose in Europe and provided the birth of nationalist movements in the 19th century could not have been ignored by Turkish
intellectuals and statesmen living in Europe. This thought had attracted the attention
of some Ottoman intellectuals who sought to establish a new form beyond the traditional Islamic structure of the state and, therefore, wanted to consolidate ties among
all ethnic and religious groups within the empire. Certainly, the foundation of nationalism here was based on the concept of a nation established in a certain region.60
However, as the constitutional regime, which was a natural habitat of equality
and freedom, was subject to disturbances in domestic and foreign policies, and as Ottomanism policies were experiencing failure in the political scene, the end result was
that of great disappointment. This was because while nationalism emerged as a rapidly expanding element in Europe and other nation, it also began to develop in nonTurkish communities within the Empire and caused these minorities to revolt. In fact,
not only nations close to Greece and Russia, but also Arabs and Albanians who were
Muslims, participated in these movements.61 As a result of all these developments, it
became clear that Turks were the unifying and main factor in the Ottoman Empire.
Ziya Gökalp defines the concept of nation, which emerged as a contradictory
subject in Turkey, as a community consisting of individuals brought up in the same
way, having the same language, religion, morality and comprehension of arts, by saying “A man wants to be with people that share the same language and religion with
him, rather than the same blood.”62 In addition, Gökalp called Turkish nationalism
Turkism, not Turanism. The far-off ideal of the Turkists was to unify the Oghuzes,
Tatars, Kyrgyz, Uzbeks, Azeris, and Yakuts under the name of Turan, in literature and
culture. For this reason, the understanding of the homeland should be taken into account while investigating what Gökalp wanted to express with the concept of Turan.
Gökalp’s understanding of nationalism was shaped during a period of very difficult national struggle. His works clearly reflect one of the most important problems
60
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of modern Turkish nationalism. This problem was the question of how to recover
the respect and self-confidence of a nation that had been deeply shaken by the situation of the Ottoman Empire, whose power and reputation had been weakening
continuously against the West. Indeed, our human personality is not in our body, but
in our soul. If our physical characteristics come from our race, our moral superiority
comes from the society we were brought up in. He said, “An individual serves the
ideal of the society in which he/she was raised.... Having Turkish blood and being of
Turkish race is not enough to be considered Turkish. Above all, it is imperative to be
brought up with Turkish culture and to serve for Turkish ideal.”63 This teaching of
Gökalp created a connection between Atatürk’s regime and the Young Turks ideology.
For Gökalp, Turkism, Islamism and Modernism were the three ideals that the Turks
needed to define their identity and the processes of differentiation operating on the
levels of culture and civilization defined the planes on which they must do so.64
Ibrahim Kafesoğlu interpreted Gökalp’s understanding of Turanism as a desire
and hope to establish a Turkish homeland at the level of high civilization mixed directly with national culture and to create a consciousness of Turkishness through
science, literature, and philosophy. According to him, Gökalp’s Turanism included a
cultural mobilization that would guarantee the existence of Turkishness, which would
enable the gathering of all Turks on the planet under a single will.65 Ziya Gökalp, having investigated one by one the various problems of the country in The Principles of
Turkism (1923) and in his poems collected in The New Life (1911) and having written
articles on science, culture, history, religion, ethics, the family, women, universities,
budget, and the economy became the intellectual-spiritual architect of contemporary
and revolutionary Turkey.
There is a very wide literature on Turkism that does not only include texts reflecting intellectual opinions in academic works, magazines, and books, but which is also
stated in many different forms. In the works of Ömer Seyfettin (1884-1920),66 simple
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examples of the multi-directional approach adopted by many in Turkey before World
War I can be found.67 According to him, the Turks, while denying their nationality,
adopted the name “Ottoman.” However, there was no nation under the name of “Ottoman” in the world. “Ottomanism” was the name given to the state established by
the Osmanoğullari, who were Turkish. After identifying the three types of homelands
of the Turks as the national, religious and actual homelands, Seyfettin defined the
boundaries of the national homeland as follows:
These are places where Muslims speak Turkish. They are called “the Turan.” The
Turan belongs to Turks, no matter which state administration they are under. Anatolia is a part of the Turan. As for Istanbul, it is the center of the Turkish Khanate,
of which there is only one.68

However, he rejected the notion of racism because there were “no pure races” left
in the world. Therefore, he thought that examining each individual’s heritage and
bloodline would serve no purpose. Anyone who spoke Turkish, was a Muslim, had a
Turkish upbringing, and lived according to Turkish traditions should be considered
a Turk.69 Seyfettin advocated a complete unity of consciousness through common
culture and not through bloodline and ethnicity.
Published in 1904, “Üç Tarz-ı Siyaset” (Three Policies) by Yusuf Akçura (18761935) is another important work in the history of Turkism that helped the development of the idea of nationalism in Turkey.70 The process of transformation of
Turkism into a political movement from a cultural movement was revealed for the
first time by this article of Akçura, which was first published in Cairo, and later in
Istanbul, in 1912. This was due to the fact that until that time, Turkish nationalism, in
other words Turkism, had not acquired a political status among the Ottoman Turks.
For this reason, this article is also considered “a platform for Turkism.”71 According
to Akçura, a nation was a community of individuals formed from the social con67
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science in connection with the unity of race and language.
Moreover, Akçura pointed out that the various communities of tribes who were
citizens of the Ottoman Empire differed greatly from other united nations in terms
of nationality. As a clear proof of this, the Tanzimat and New Ottomanism movement set out to be both indefinite and unenlightened in the concept of “nation.” This
was due to the fact that the Reformists and New Ottomanists knowingly and willingly
avoided defining the concept of nation theoretically since it would cause impairment
in practicing Ottoman social order, and, therefore, called themselves the “New Ottomanists” within the Turkish linguistic context.72
Thus, Turkism and the foundations on which it had been laid emerged as an idea
of unifying the Turks living within the borders of multinational empires such as the
Russian and Ottoman Empires. The purpose of this movement was for communities
suggested or proven to be Turkish to provide cultural and geographical unity among
all Turks living inside or outside the Ottoman Empire, and then of the Turkish Republic. Furthermore, it became a matter of nationalism to concentrate on the Turkish
factor in the Empire when combined with political Turkism which was advocated by
the intellectuals who came to the Ottoman Empire from Russia.

CONCLUSION
The idea of “nation” and the subsequently developing idea of “nationalism,” which
emerged in a modern sense in the recent period of the history of thought, were
shaped in the form of the Turkism movement in Turkey. In 1908, following the Second Constitution, the idea of uniting the Turks started to raise interest among some
societies, and Turkism transformed from a political movement into an ideological
movement. Those who were not Turkist at the beginning started to adopt this thought
in time.
The birth of nationalism among Turks had three main elements. First, Turkism
erupted onto the world stage as a response to Pan-Slavism and became an influential
intellectual and political movement among Turkish and other Turkic intellectuals towards the late 19th century. The development of the Turkology movement in Europe
further strengthened the need to enhance the role of the Turkish language and culture, which was the basis of Turkish nationalism. Turkology studies have revealed the
72
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richness of historical, linguistic and literary cultures scattered around the world, and
have demonstrated that the Turks are a national community.
Second, Turkism in the Ottoman Empire politically emerged in the late 19th
century after the immigration of highly educated Russian Turks who were equipped
with able academic bases with respect to intellectual activities. The concept of Turk
transformed into an honorable and respectable perception in the sense of race and
language, and sections of Turkish history were brought to light and a new perspecticve of Turkish history was conceived.
From then on, Turks living in the empire began to realize that language, literature, history and culture had both Ottoman and Turkish heritage. Muslims who spoke
Turkish outside the Ottoman Empire were accepted as kin, and the idea of Turkish
unity was expressed in intellectual and cultural terms. Thus, Turkism, the foundation
of which was laid, became the movement of concentrating on Turks in the empire
when combined with political Turkism which was supported by the intellectuals who
came to the Ottoman Empire from Russia. Finally, Turkism among Turkish intellectuals emerged as a movement and started to gain supporters.
Thirdly, the rise of mass-circulation newspapers aided the spread of nationalism.
In the late 19th and early 20th century, Turkism spread and materialized through the
publication of popular books, journals and newspapers by the intellectual nationalists. Anderson’s perception of “print capitalism” is on this concept. Publishing was a
business: “the book was the first modern style mass-produced industrial commodity.”
Anderson’s view of print capitalism proves fruitful in illuminating the connections
among a number of notable phenomena in late Ottoman society.
The nationalist movements in Turkey can be described as the process of embracing the idea of modernization and their systematic process. This process was a quest
for the form of the state that would be established when Turkey gained independence. Therefore, we can consider the nationalist movement in Turkey to be closely
involved with the movement that led to the foundation of the state.
A nation is formed by the national identity brought by the national conscience.
In Turkey, nationalism transformed from Islamism to multicultural Ottomanism,
and later to Turkish nationalism based on patriotism. This movement was born as a
self-discovery movement within the multinational structure of the Ottoman Empire,
composed of various religions and nations, and it was shaped as Turkism. Muslims
who spoke Turkish outside the Ottoman Empire were accepted as citizens, and the
idea of Turkish unity was expressed in cultural terms.
Turkish nationalist intellectuals based nationalism on “cultural unity” and mod-
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ernization as an idea movement. The emphasized elements were “education” and
“culture,” which were significantly placed in nationalism, for the nationalist pioneers.
Education was there to awaken national consciousness and absorb the philosophy of
life and politics. High culture, however, was thought to serve all human beings as an
example in real life and as a norm. For this reason, the ideology of nationalism was
able to behave differently, without becoming polarized in the form of chauvinism or
expansionism. Moreover, Turkey’s nationalists, while defending the “self-empowerment” concept, stressed independent economic and industrial development by saying “the country’s economy is like the blood vessels that nourish the body and the
necessity of preserving and strengthening it is not someone else’s problem but of the
nation itself.”
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PHONOLOGICAL CONTRAST BETWEEN
KOREAN AND TURKISH IN TERMS OF
LANGUAGE UNIVERSALITY
By SEON JUNG KIM*

This study aims to contrast phonological characteristics of Korean and Turkish in
terms of language universality. Considering consonants, both languages have the
same number of consonants (21), which is the most typologically plausible structure
of consonants. Thus, it can be said that they display high universality in the number
of consonants. However, Turkish shows higher universality in regards to their
substance, i.e., it differs from Korean when it comes to the structure of plosives
and affricates. Turkish has two contrastive consonants, i.e., voiced and voiceless.
However, the Korean plosives and affricates consist of neutral, tense and aspirate
voiceless. In the case of vowels, both Korean with 10 vowels and Turkish with 8
vowels show lower universality. Yet, all of those vowels belong to the list of the
most plausible vowels which makes their universality higher in substance. In respect
of the syllable structure, Korean with its (C)V(C) type shows a moderately complex
structure while Turkish with its (C)V(C)(C) type has a complex structure. The coda
may consist of two consonants in Turkish while only one consonant is possible in
Korean. However, onset is composed of one consonant in both languages.
The contrastive study of similarities and differences between Korean and
* SEON JUNG KIM is a professor in the Department of Korean Studies at Keimyung University, South
Korea.
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Turkish in terms of phonological characteristics will help not only understand
the two languages but also provide useful information to increase the efficacy of
Korean language education for Turkish learners of Korean, whose number is rapidly
increasing.
Keywords: Korean and Turkish, phonological contrasts, universality, consonants
and vowels, syllable structure, phonotactic constraints

INTRODUCTION
Both Korean and Turkish belong to the same Altaic language family. For this reason,
many attempts have been made in terms of comparative linguistics regarding these
two languages. Syntactic comparisons have been made thanks to their similarities, but
relatively few phonological studies have been done. This study attempts to contrast
the phonological characteristics of both Turkish and Korean in terms of language
universality.
According to the Contrastive Analysis Hypothesis (Lado 1957) and the
Markedness Differential Hypothesis (Eckman 1977), contrastive studies on the
phonological features of Korean and Turkish in terms of universality are meaningful,
and provide useful information to Turkish-speaking Korean language learners and
to Korean- speaking Turkish language learners. According to the former, learning is
easy when there are many common properties between the learners’ mother tongue
and the target language in foreign language education, but learning is slow when
there are many differences. According to the latter, it is difficult to learn an item
in a target language when the similar item in the learner’s mother tongue is more
marked. However, it is easy to learn an item in a target language when the similar
item in the learner’s mother tongue is less marked. For example, it is more difficult
for English-speaking Korean language learners to learn the three different kinds of
Korean plosives, but less difficult for Korean-speaking English learners to learn the
two different kinds of English plosives. This is because the trinary contrast of Korean
plosives based on their aspiration is more marked than the binary contrast of English
plosives based on their voicing.
In this paper, I attempt to contrast the phonological characteristics of Korean and
Turkish in terms of language universality based on the UCLA Phonological Segment
Inventory Database (henceforth, UPSID) and the World Atlas of Language Structure
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(henceforth, WALS). The number of consonants and vowels and their inventories in
both languages will be dealt with. In addition, the syllable structures of both languages
and phonotactic characteristics will be compared.

CONTRAST OF KOREAN AND
TURKISH CONSONANTS
According to UPSID, there are huge differences in the number of segments in natural
languages, but 65% of the analyzed languages have 20-35 segments and the average
number of segments is just over 31. The ratio of vowel to consonant ranges from 1
to 1.76-16, with about 50% of the languages being distributed 1 to 3-5. The ratio of
vowel to consonant in Korean and Turkish is respectively 10:21 and 8:21. Thus, both
languages are classified into a language group in which the percentage of vowels is
higher. Let us look at the consonant structure of Korean and Turkish.

CONSONANT STRUCTURE OF
KOREAN AND TURKISH
There are 21 consonants in Korean. They are classified according to their place
of articulation, manner of articulation, and aspiration. According to the place of
articulation, they are divided into five kinds of labial, alveolar, palatal, velar, and
glottal, whereas they are divided into three obstruents (plosive, fricative, and affricate)
and three sonorants (nasal, liquid, and glide), according to the manner of articulation.
Plosives and affricates are classified into neutral, tense, and aspirate, and fricatives
are divided into neutral and tense, according to the strength of aspiration. The table
below summarizes them.
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Table 1: Chart of Korean consonants1
PLACE

LABIAL

ALVEOLAR

NEUTRAL

p

t

k

TENSE

p

’

t

k’

ASPIRATE

ph

th

kh

MANNER
PLOSIVE

FRICATIVE

’

NEUTRAL

s

TENSE

s

PALATAL

h
ʧ

TENSE

ʧ’

ASPIRATE

ʧh

NASAL

GLOTTAL

’

NEUTRAL
AFFRICATE

VELAR

m

LIQUID

n

ŋ

r/l

GLIDE

w

y

There are also 21 consonants in Turkish. Therefore, consonants in Korean and
Turkish are numerically equal. Turkish consonants are classified according to their
place of articulation, manner of articulation, and voicing. Here is the list of Turkish
consonants.

Table 2: Chart of Turkish consonants
PLACE
MANNER

LABIAL

PLOSIVE

p b

FRICATIVE

LABIODENTAL

ALVEOLAR
t d

f v

s z

LIQUID
GLIDE

1

VELAR

GLOTTAL

k g
ʃ ʒ

ğ

h

ʧ ʤ

AFFRICATE
NASAL

PALATAL

m

n
r l
y

Glides /y/ and /w/ are usually regarded as a part of the diphthong in Korean. However, in this paper,
following Maddieson (1984), they are presented in the structure of the consonant.
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When the consonants of Korean and Turkish are compared in terms of place of
articulation, Korean is simpler than Turkish. Korean does not have labio-dentals such
as ‘f, v’. In the manner of articulation, the plosives of Korean are divided into neutral,
tense and aspirate according to their aspiration, whereas Turkish plosives are divided
into voiced and voiceless according to their voicing.
In the case of the resonants, i.e., nasal, liquid and glide, Korean and Turkish are
different from each other. There are three nasal sounds: labial [m], alveolar [n], and
velar [ŋ] in Korean, whereas there is no [ŋ] in Turkish. In the case of liquids, [l] and [r]
are phonemically found in Turkish, as in English, but [r] and [l] are in complementary
relations in Korean. More concretely, /r/ between vowels is pronounced as [r] as in
다리 [tari] ‘legs’ and 노래 [norɛ] ‘songs’, and [l] is realized in the syllable final position
as in 달 [tal] ‘moon’, 날개 [nalgɛ] ‘wings’.

CONTRAST OF KOREAN AND TURKISH CONSONANTS
IN TERMS OF UNIVERSALITY
The most typologically plausible structure of consonants in natural languages
Maddieson (1984) proposed the most typologically plausible structure of consonants
by extracting 21 consonants with the highest frequency in natural languages. This is a
hypothetical consonant system in which no languages have the same 21 consonants.
The most typologically plausible structure of consonants is given in Table 3 below.
Table 3: The most typologically plausible structure of consonants

MANNER

PLACE
PLOSIVE

OBSTRUENT

p

b

DENTAL /
ALVEOLAR
t

NASAL

VELAR
k

g

GLOTTAL
ʔ

ʧ
f

s
m

LIQUID
GLIDE

PALATAL

d

AFFRICATE
FRICATIVE

SONORANT

LABIAL

z
n

ʃ

h
ɲ

l, r
w

y(=j)

ŋ
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Using five places of articulation, the manner of articulation is divided broadly into
obstruents and resonants, and plosives display voiced and voiceless contrast. There
are four nasals, two liquids and two glides. According to UPSID, there are 8 to 10
plosives (including affricates) in one language. The remaining consonants appear to
vary considerably from language to language. In the case of the fricatives and nasals,
2 to 4 are the most common (48%, 83%, respectively). In addition, one language has
two liquids (41%) and two glides (69%), and about 61% of languages have consonants
/h/.

CONTRAST OF THE STRUCTURE OF KOREAN AND
TURKISH CONSONANTS
Considering the consonants of both languages, they have 21 consonants, which is
the same number as in Table 3 above. It means that both languages display high
universality in the number of consonants. In Korean, all resonants are included in
Table 3. On the other hand, the Korean plosives consist of neutral, tense and aspirate
voiceless, and thus only six /p, t, k, ʧ, s, h/ obstruents are the same, and the remaining
nine consonants are not shown in Table 3. That is, close to half of the consonants do
not belong to the group of the most plausible consonants. Therefore, it is said that
Korean consonants are close to the average of natural languages in terms of number, in
which case they are universal, but they are not universal in terms of content. However,
Turkish consonants show higher universality in regards to their substance. Turkish
obstruents have two contrastive consonants, i.e., voiced and voiceless, as mentioned
earlier. 12 consonants /p, b, t, d, k, g, f, ʧ, s, z, ʃ, h/ are equal to the consonants in
Table 3. That is, /v, ʤ, ʒ/ are the only low frequency consonants.2 Therefore, the
Turkish consonant system is quite universal in terms of both number and content.
Then, let us consider the ratio of obstruents to resonants. As shown in Table 3,
there are 8 sonorants among the total 21 consonants. This corresponds to 38% of
the total consonants. However, this is a virtual system, and in fact natural language
consists of 70% obstruents and 30% resonants (Lindblom & Maddieson 1988). The
ratio of obstruents to resonants in both languages is as follows.

2

Maddieson (1984) claims that fricatives and affricates such as /ʦ, x, v, ʤ/ are also common, and thus
/z/ in the most typologically plausible structure of consonants can be replaced by one of these consonants. It means that the only consonant with low frequency in Turkish is /ʒ/.
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Table 4: Ratio of obstruents to resonants in Korean and Turkish
NO. OF
CONSONANTS

NO. OF
OBSTRUENTS

NO. OF
RESONANTS

OBSTRUENTS :
RESONANTS

KOREAN

21

15

6

71.4 : 28.6

TURKISH

21

16

5

76.2 : 23.8

As can be seen from the above table, the ratio of obstruents to resonants in Korean
and Turkish does not deviate much from the universality of natural language.
According to UPSID and WALS, the existence of nasal sounds is confirmed in
all languages except for about 10 languages, and both languages here have nasals. In
Korean there are three nasals, whereas in Turkish there are only two nasals. A velar
nasal [ŋ] is not found in Turkish. Therefore, in the case of nasals, Korean is more
universal than Turkish.
A liquid is a universal consonant, which is found in most natural languages
(95.9%). The number of liquids is ordered by two (41%) > one (23%) > three (14.5%)
in natural languages (Maddieson 1984). From this point of view, Turkish with two
liquids is more universal than Korean with only one liquid.
A glide is so common that more than 90% of natural languages have it (Maddieson,
1984). In Korean, there is a palatal glide /y/ and a labial glide /w/, but in Turkish
there is no /w/. Having both /y/ and /w/ (71.3%) is a general feature of natural
languages, and thus Korean is more universal than Turkish.3
Next, let us compare the obstruents of both languages. In natural languages, there
is a language without a resonant, but no languages without an obstruent (Maddieson,
1984). Obstruents are much more varied than resonants in terms of number and
manner of articulation. From this point of view, the characteristics of the consonant
structure of a language are determined by obstruents rather than by resonants.
The number of plosives shown in Table 3 is 8. They become 9 with the affricate
/ʤ/, which is included in the 21 consonants. This is about 40% of the total number
of consonants. According to this, it can be said that both Korean (12/21, which is
57%) and Turkish (11/21, which is 52%) have more plosives. The maximum number
of articulation places of plosives is six in natural languages. More than half (53.9%)
3

As mentioned earlier, glides /y/ and /w/ are usually regarded as a part of the diphthong in Korean.
However, in this paper, to compare Korean and Turkish, they are also presented in the structure of
the consonant. However, when we deal with diphthongs, they are treated as a part of the diphthong in
Korean.
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of natural languages have three articulation places. In this respect, it can be seen that
both Korean and Turkish have a universal character of natural languages.
Next, let us look at the manner of articulation of plosives. As mentioned earlier,
there are three kinds of consonants in Korean, whereas there are two kinds of
consonants in Turkish. In terms of manner of articulation, two kinds are the most
common (51.1%), and three kinds come second (24%). As a result, it can be said that
Korean is somewhat less universal than Turkish in the manner of articulation.
Finally, if we look at fricatives, three fricatives /s, s’, h/ are used in Korean,
whereas, as can be seen in Table 2, Turkish has seven common fricatives /s, z, f, v, ʃ,
ʒ, h/.4 It means that Turkish is far more universal than Korean. In the next section, let
us compare the vowel system of Korean and Turkish.

CONTRAST OF VOWELS IN KOREAN AND TURKISH
Structure of Korean and Turkish Vowels
Both Korean and Turkish vowels are characterized by three features: front/back, high/
low, and rounded/unrounded. Korean has 10 simplex vowels and 11 diphthongs.5
Table 5 shows Korean simplex vowels.
Table 5: Korean Vowels
FRONT

BACK

FRONTNESS
HEIGHT

UNROUNDED

ROUNDED

UNROUNDED

ROUNDED

HIGH

ㅣ [i]

ㅟ [ü]

ㅡ [ɨ]

ㅜ [u]

MID

ㅔ [e]

ㅚ [ö]

ㅓ [ə]

ㅗ [o]

LOW

ㅐ [ɛ]

ㅏ [a]

4

English has the same fricatives /s, z, f, v, ʃ, ʒ, h/ as Turkish, if we exclude the interdental fricatives /Ɵ,
ð/. They are found in examples such as site, zoo, flower, victory, sugar, pleasure, high. Unlike Korean,
both languages show high universality in terms of fricatives.

5

Korean vowels are slightly different depending on spoken area, speaker’s age, and so forth. However,
in this paper, following pyojunbareumbeop (the Norm of Standard Korean) from the National Institute
of Korean Language, we assume that Korean has 21 vowels (10 simplex vowels and 11 diphthongs).
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Among the ten vowels listed above, /ㅟ/ [ü] and /ㅚ/ [ö] are commonly pronounced
as the diphthongs [wi], [we] respectively by the younger generation. If we look at 10
Korean simplex vowels, there are 5 front vowels and 5 back vowels. There are also
four high vowels, four mid vowels, and two low vowels in terms of the height of
the tongue. Looking at the shape of the lips, there are four rounded vowels and six
unrounded vowels.
Korean has six /y/-diphthongs and four /w/-diphthongs with [ɨy]. All diphthongs
are rising diphthongs, except [ɨy].6
Table 6: Korean Diphthongs
DIPHTHONGS

EXAMPLE

/y/-TYPE

ㅑ [ya], ㅕ [ə], ㅛ [yo], ㅠ [yu], ㅖ [ye], ㅒ [yɛ]

/w/-TYPE

ㅘ [wa], ㅝ [wə], ㅙ [wɛ], ㅞ [we]

OTHERS

ㅢ [ɨy]

There are a total of eight Turkish vowels, i.e., four front vowels versus four back
vowels, four high vowels versus four low vowels, and four rounded versus four
unrounded vowels. The Turkish vowel system is very symmetric. The following table
shows Turkish vowels.
Table 6: Turkish Vowels
FRONT

BACK

FRONTNESS
HEIGHT

UNROUNDED

ROUNDED

UNROUNDED

ROUNDED

OPEN

i

y

ɯ

u

CLOSED

e

Ø

a

o

With some exceptions, native Turkish words incorporate either exclusively back
vowels (a, ɯ, o, u) or exclusively front vowels (e, i, ø, y), for example, as in the
words karanlıktaydılar (‘they were in the dark’) and düşünceliliklerinden (‘due to their
6

In Korean, falling diphthongs such as in English ‘boy [boy], buy [bay], cow [kaw]’ are not found, except
[ɨy]. Because of this, Korean speakers think of these falling diphthongs as a sequence of two simplex
vowels. That is, those words above are regarded as two syllable words.
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thoughtfulness’). Vowels /o, ø/ only occur in the initial syllable (Zimmer and Orgun
1999).
Turkish also has /y/ diphthongs which are similar to Korean diphthongs.
However, there are no /w/ diphthongs. Moreover, /y/ diphthongs are not classified
into diphthongs, but recognized as a ‘consonant + vowel’ structure. As a result,
Turkish is analyzed as having no diphthongs.7
Contrast of Korean And Turkish Vowels in Terms of Universality
The most common vowels in a language range from five to seven. The five-vowel
system languages are the most common. The statistics for the number of vowels in
UPSID are as follows (Schwartz et al. 1997).
Table 7: Number of vowels in natural languages
NO. OF VOWELS

NO. OF LANGUAGES

NO. OF VOWELS

NO. OF LANGUAGES

3

19(6.0%)

9

24(7.6%)

4

25(7.9%)

10

8(2.5%)

5

109(34.4%)

11

4(1.3%)

6

60(18.9%)

12

2(0.6%)

7

44(13.9%)

13 이상

3(1.0%)

8

19(6.0%)

Total: 317 languages

On this basis, Korean with 10 vowels and Turkish with 8 vowels have a large number
of vowels. The most preferred vowels in natural languages are [a, i, u, e, o, ɛ, ɔ, ɨ, ə,
ü, ö] (Schwartz et al. 1997). They are generally preferred in the order of a, i, u> e, o
or ɛ, ɔ> ɨ, ə> ü, ö. Based on this, Korean and Turkish have a large system in terms
of number of vowels, but all the vowels are included in the most preferred vowels.
Accordingly, it can be said that both languages have high universality in terms of
contents.

7

The structure of /y/ or /w/ is different in languages depending on their phonological behavior. In
English, /y/ or /w/ before a vowel is not regarded as a part of a rising diphthong, rather as a consonant. This view is supported by the restriction that it is found between the preceding onset and the
following glide. More concretely, /y/ can occur freely, whereas /w/ can take place only after alveolar,
as shown in examples such as ‘twin, swing, dwell’.
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CONTRAST OF KOREAN AND TURKISH SYLLABLE
STRUCTURE AND PHONOTACTIC CHARACTERISTICS
Syllable structures of Korean and Turkish and phonotactic characteristics
The way in which syllables are formed differs slightly depending on the language,
but syllables are basically composed of ‘onset-nucleus-coda’. The onset is the initial
consonant pronounced in front of the vowel, the nucleus is the vowel, and the coda is
the pronounced consonant in the final position. Generally, there can be no onset and
coda, but nucleus is an indispensable factor. The possible syllable structure in Korean
is as follows.
Table 8: Korean Syllable Structure
SYLLABLE
STRUCTURE

ONSET

V (V)
C + V (CV)

ㄷ(t)

V + V (VC)
C + V + C (CVC)

ㅁ(m)

NUCLEUS

CODA

EXAMPLE

ㅏ(a)

아[a], 오[o]

ㅗ(o)

도[to], 가[ka]

ㅗ(o)

ㄴ(n)

온[on], 입[ip]

ㅜ(u)

ㄹ(l)

물[mul], 공[kong]

The characteristics of the Korean syllable structure and its phonotactic constraints
are summarized as follows.
Firstly, the basic syllable structure is (C)V(C). In other words, a vowel must be
present, but only one consonant can optionally appear in an onset and coda position.
There are no syllabic consonants such as the last nasal or liquid of English words such
as ‘cotton [kɑtn], bottom [bɑtəm], kettle [ketl]’ (Kim 2011).
Secondly, there is a restriction in the word-initial consonant. Because consonant
clusters cannot appear, as already mentioned, some consonants are not allowed wordinitially. In the case of native Korean words, a liquid ‘ㄹ’ [r/l] and a velar nasal ‘ㅇ’
[ŋ] do not appear in the initial position. Accordingly, when borrowing words with
consonant clusters in the onset position from English, the vowel ‘ㅡ [ɨ]’ is inserted
between the two consonants as in ‘프린트 [phɨrinthɨ] print, 크림 [khɨrim] cream, 트리
[thɨri] tree’, breaking up the consonant cluster. In the case of a liquid ‘ㄹ’, it is
pronounced as [n] when borrowing from Chinese as in ‘노인 [r[n]oin] old person,
노동 [r[n]odong] labor’. However, it is pronounced as its original sound value when
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borrowing from other foreign languages such as English or French, as in 리본 [ribon]
ribbon, 라디오 [radio] radio. In the case of a velar nasal ‘ㅇ’ [ŋ], the vowel ‘ㅡ [ɨ]’ is
added before forming a vowel-initial word so that the Vietnamese nguyền ‘to promise’
is pronounced as [ɨŋuyen].
Thirdly, there is also a constraint in word-final consonant. Because consonant
clusters cannot appear, as already mentioned, some consonants are not allowed
word-finally. More concretely, released obstruents are not permitted. Only the seven
consonants, i.e., resonants ‘n, m, ŋ, l’ and unreleased plosives ‘p, t, k’ are allowed in
this position. Therefore, in the case of native words, when two consonants are in a
row, one of the consonants is deleted as in 값 [kap̚ ] ‘value’ and 닭 [tak̚ ] ‘chicken’. In
the case of loanwords, however, the vowel [ɨ] is added after the final consonant and
thus the two consonants are all pronounced.8 More precisely, the first consonant is
pronounced as a final consonant of the former syllable, and the last consonant as an
initial consonant of the later syllable, such as 텐트 [thenth ɨ] ‘tent’, 캠프 [kɛmphɨ] ‘camp’,
펄프 [phəlphɨ] ‘pulp’. When a consonant which cannot be pronounced appears in this
position, in the case of native words, it is pronounced as their unreleased counterpart
in the same place of articulation. Some relevant examples are presented below:
(1) 옷 os [ot̚ ] ‘clothes’
잎 iph [ip̚ ] ‘leaf ’
낮 naʧ [nat̚ ] ‘day’

밖 pak’ [pak̚ ] ‘outside’
부엌 puəkh [puək̚ ] ‘kitchen’
꽃 k’oʧh [k’ot̚ ] ‘flower’

In the case of loan words, the final consonant is pronounced by adding the vowel [ɨ]
as in 버스 [pəsɨ] ‘bus’, 초크 [ʧhokhɨ] ‘chalk’, 커트 [khəthɨ] ‘cut’. However, when the final
consonant is an affricate, the vowel [i] is added as in 브리지 [pɨriʧi] ‘bridge’, 비치 [piʧhi]
‘beach’, and 매치 [mɛʧhi] ‘match’.9 From the loan word adaptation, we may note that
Korean has an onset-dominant phenomenon.
Fourthly, because of consonant assimilation, more precisely, nasalization,
‘obstruent + nasal’, ‘nasal + liquid’, and ‘obstruent + liquid’ cannot be pronounced as
they are. In these sequences, the two adjacent consonants are all realized as ‘nasal +
8

In Vietnamese, the onset-dominant principle does not apply when borrowing words from a foreign
language. Because of this, the English words ‘camp’, and ‘tent’ are pronounced as [kɛm] and [ten],
respectively. However, in Korean, the two consonants remain intact by adding a vowel as above.

9

According to Kaye (1989), affricates include the element I in their internal structure. Therefore, unlike
other consonants, affricates can have the vowel ‘i’ instead of ‘ɨ’ at the end of a syllable. However, a
discussion on this topic is beyond the scope of this paper.
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nasal’ (Kim 2013). For instance, as shown in the following examples, obstruents and
liquids are pronounced as nasals in the same place of articulation.
(2) 국물 kukmul [kuŋmul] ‘soup’
심리 simri [simni] ‘psychology’
입력 ipryək [imnyək̚ ] ‘input’

막내 maknɛ [maŋnɛ] ‘last child’
정리 ʧəŋri [ʧəŋni] ‘arrangement’
국립 kukrip [kuŋnip̚ ] ‘national’

Let us now consider the features of Turkish syllable structure and phonotactic
constraints. Firstly, Turkish syllable structure is (C)V(C)(C). Turkish syllables can
be open or closed with one or two consonants. There is no syllabic consonant like
Korean, unlike English.
Secondly, there is no consonant cluster in the onset position. Only one consonant
appears optionally, but /r/ is restricted from occurring in native Turkish words, like
in Korean. Therefore, loan words with word-initial clusters may be made to conform
to the phonotactic characteristics of Turkish by breaking up the clusters by vowel
insertion, like in Korean. The following examples are reproduced from van der Hulst
and van de Weijer (1991):10
(3) grup [gurup] ‘group’
kral [kɨral] ‘king’
prens [pirens] ‘prince’
smokin [sɨmokin] ‘dinner jacket’
The epenthetic vowel harmonizes in frontness with the following root vowel after
labial and dental consonants. Another way of treating word-initial clusters appears to
consist of the prothesis of a (usually harmonic) /i/ or /ɨ/ before the onset (typically
‘sp-, st-, sk-’), shifting the syllable boundary. Again, the following examples are taken
from van der Hulst and van de Weijer (1991):

10

It is also possible to have a consonant cluster in the onset position in some loan words such as ‘program, propaganda, stres, tren’, which have been relatively recently borrowed from English, French and
Italian
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(4) ɨspanak ‘spinach’ 11
istatistik ‘statistics’
iskelet ‘skeleton’
ɨstaka ‘billiard cue’
Thirdly, as mentioned earlier, one or two consonants can appear in the coda position.
However, there are no voiced consonants such as / b, d, g, z, ʤ, v, ʒ / in the coda
position due to final devoicing. All voiced consonants are pronounced as their
voiceless counterparts. There is also a strict restriction between C1 and C2 when there
is a consonant cluster (C1C2) in the final position. The first consonant is / r / or / l
/ and the second consonant is plosive.12 Therefore, in some loan words where this
condition is not met, one of the consonants is either deleted in word-final clusters
or a vowel is added after the final consonant, resulting in the syllable boundary being
shifted. Some examples are given below:
(5) direk ‘direct’
pɨrotesto ‘protest’
liste ‘list’
adapte ‘adapt’
Fourthly, due to consonant assimilation, the plosives and fricatives except /h/ and
/f/ can only come along with the same voicing, whether voiced or unvoiced. For
example, as shown in the following examples, the initial consonant of a suffix is
voiceless when attached to a word that ends with a voiceless consonant. However, a
suffix with the initial voiced consonant is added when attached to a word ending in a
voiced consonant. Examples are taken from Göksel and Kerslake (2005):

11

An anonymous reviewer pointed out that the word ɨspanak ‘spinach’ is not borrowed from English,
but rather it is taken from the Persian espenax, which is curiously enough taken by French and English
through Arabic. But, I keep this word here because the examples in (4) are taken from van der Hulst
and van de Weijer (1991).

12

It is well known that there is a restriction when two consonants appear in an onset and coda position,
for example, in English, C1 is one of the obstruents and C2 is a liquid or a nasal in an onset position.
However, the order is reversed in the coda position, as in ‘tree, play, cream, small, snow’ vs. ‘cart, camp,
tent, pink’. For more detailed discussion about the restriction between two consonants within a syllable, refer to Kaye (1989), Heo (1995), and Kim (1996) among others.
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(5) şev (slope) + locative particle: [şevde] ‘on the slope’
şef (chef) + locative particle: [şefte] ‘on the chef ’
ad (name) + diminutive particle: [adcık] ‘little name’
at (horse) + diminutive particle: [atçık] ‘little horse’
Contrast of Korean And Turkish Syllables in Terms of Universality
As we can see, the syllable structure may be different depending on the language,
which is closely related to the number of consonants that can appear in the onset and
the coda. According to WALS, there are three types of syllable structures appearing
in natural languages, namely, simple types (CV), moderately complex types (CCV,
CVC), and complex types (CVCC, CCVC, CCCV). According to WALS, languages
that belong to the simple type include Yoruba and Hawaiian, which account for
only 12.5%. Moderately complex and complex type languages are 56.4% and 31.1%,
respectively.
Since Korean can only have one consonant in the onset and the coda position,
i.e., (C)V(C), Korean belongs to the moderately complex type, while Turkish allows a
consonant cluster in coda position, i.e., (C)V(C)(C), meaning the complex type. This is
the biggest difference between Korean and Turkish syllable structure. The three types
of syllable structure are somewhat related to the size of the consonant system, as
shown in the following table. The smaller the number of consonants, the simpler the
syllable structure, and the more consonants, the more complex the syllable structure.
Table 9: Average number of consonants according to syllable structure type
(WALS, 12)
SYLLABLE TYPE

AVERAGE NO. OF CONSONANTS

SIMPLE SYLLABLE STRUCTURE

19.1

MODERATELY COMPLEX SYLLABLE
STRUCTURE

22

COMPLEX SYLLABLE STRUCTURE

25.8

In Korean, the number of consonants is 21, and it is universal because it belongs
to the moderately complex type of syllable structure. However, Turkish, which has
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the same number of consonants, is somewhat uncommon because it belongs to the
complex syllable type.

CONCLUSION
We have observed the following facts by comparing the phonological characteristics
of Korean and the Turkish in terms of universality.
In the case of consonants, both languages have a universality in number, but
Turkish is more universal than Korean in content. This is due to the difference in
the composition of plosives and fricatives. That is, in the case of plosives, Korean
has three consonants in each place of articulation, but there are only two in Turkish.
In the case of fricatives, the segments used in Turkish are all universal, whereas the
distinction between /s/ and /s’/ at the level of phoneme is very unusual.
In terms of the number of vowels, it can be said that universality is low both in
Korean and Turkish which have 10 and 8 vowels, respectively. However, universality
is high in content, since all the vowels used in the two languages belong to the list of
vowels which are commonly found in natural languages.
In syllable structure, the Korean type (C)V(C) belongs to the moderately complex
group, whereas the Turkish type (C)V(C)(C) belongs to the complex group. There
is a common point that only one consonant is allowed in the onset position in both
languages. However, in the case of coda, only one consonant is permitted in Korean,
while two consonants are possible in Turkish. Considering the number of consonants
and the syllable structure type, Korean with 21 consonants can be said to be universal
because it belongs to the moderately complex type. However, Turkish with the same
number of consonants can be said to be less universal because it belongs to the
complex type. When considering phonotactic constraints, both Korean and Turkish
do not have ‘r’ word-initially. However, in word-final position, released obstruents are
not allowed in Korean while voiced obstruents are not permitted in Turkish. Turkish
has consonant harmony in terms of voicing, while Korean has consonant assimilation
in terms of nasality.
This contrast between Korean and Turkish in terms of phonological
characteristics can be helpful not only to understand both languages but also to
increase the efficiency of Korean language education for Turkish learners, whose
number is rapidly increasing.
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THE ‘BOXER UPRISING’ IN CHINA AND THE
PAN-ISLAMIC POLICY OF THE OTTOMAN
EMPIRE FROM A EUROPEAN PERSPECTIVE
By HEE SOO LEE*

This article aims to examine European reactions against the Ottoman mission headed by Enver Pasha, who was dispatched to China during the ‘Boxer Uprising’ in
1901. Based on Western archival documents, we can find reliable and informative
correspondence about the attitude of the European countries toward the sultan’s
mission and its pan-Islamic plans in China. The coming of the Ottoman mission
caused great reaction in such European countries as Britain, France, Germany and
Russia, who were engaged in a competitive power struggle for an influential political
and economic position in China. They kept a close watch on the sultan’s envoy to
find out his secret mission on the one hand and tried to persuade Enver Pasha not
to work against their advantage in China on the other.
From time to time, Abdul Hamid II (r. 1876-1909), the sultan of the Ottoman Empire, sent China an official mission and secret agents, through whom he
tried to subjugate Chinese Muslims for his own advantage1. The significance for the
* HEE SOO LEE is a professor in the Department of Cultural Anthropology at Hanyang University,
South Korea.
1

Abdul Hamid II came to power at the most critical period in Ottoman history, when he faced a lot of
internal and external problems such as economic difficulties, struggles for independence among his
minority ethnic groups, and the divide-and-share-out policy of the European powers against the Otto-
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Ottoman Empire of any success in penetrating China by way of a pan-Islamic approach cannot be overrated, not only for political advantage but also for commercial
and cultural benefit. Like other European countries, Ottomans could retain or gain
rights which might bring them opportunities for free trade in opium and in other
commodities.2
The sultan believed that they would constitute a great political factor to his
advantage, because most of the tens of millions of Chinese Muslims recognized the
Ottoman sultan as their caliph and praised him in their Friday sermon (Khutuba).3
Taking these factors into consideration, he decided to dispatch the Enver Pasha
mission during the Boxer Uprising (1898-1901),4 responding to the suggestion of
German Kaiser Wilhelm II. However, when the Ottoman mission arrived in China,
the uprising had already been suppressed. This unexpected situation made the envoy
initiate meaningful contacts with Chinese Muslims during its stay in China.
Keywords: Boxers Uprising, Ottoman, Enver Pasha, Abdul Hamid II, Kaiser Wilhelm II, Muslims in China

THE BACKGROUND OF THE BOXER UPRISING
AND DISPATCH OF THE OTTOMAN ENVOY
The opium question had its origins in the late 18th century when the British attempted to counteract an unfavorable trade balance with China by trafficking Indian opium.
man Empire. In these circumstances, to prevail over the growing threat of the European ‘super bloc’,
the sultan adopted an important pan-Islamic policy to mobilize the Islamic potentiality of his empire.
The most articulate advocate of this theory, Jamal al-Din al-Afghani, was welcomed to the Sublime
Porte. As the head of the Muslim world, including North Africa, Egypt, India and even East Asia, the
sultan would have several hundred million Muslims as his subjects. Hee Soo Lee, The Advent of Islam in
Korea: A Historical Survey (Istanbul: IRICICA, 1997), 137-38.
2

Foreign Office (FO). 371/432 No. 23604.

3

There are many contradictory options on the number of the Muslim population in China. Tercüman-I
Hakikat (Istanbul, March 6, 1908) mentioned seventy million, Seyahat-i Kübra (St. Petersburg, 1906,
563, by Sulaimân Skukru) showed fifty five million, Alem-i Islam (Istanbul: 1909, by Abdurreshid Ibrahim), wrote between seventy and eighty million, FO. 371/432 (No. 31044) reported 16 million.

4

The Boxer Rebellion was well-known as the Yihetuan Movement (義和團運動) in China and Korea. It
was a violent anti-foreign, anti-colonial and anti-Christian uprising that took place in China between
1899 and 1901, toward the end of the Qing dynasty.
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It became the direct cause of the first Sino-British clash in 1840, the so called Opium
War (1840-1842). The Treaty of Nanking was followed by two supplementary arrangements with the British in 1843 when the Chinese government surrendered to the
British Army. With the signing of the treaty, the era of capitulation began. It provided
a basis for the powers of tariff autonomy, extra-territoriality (exemption from the application or jurisdiction of local law or tribunals) and the free movement of visitors
and would-be settlers.5
The post-Opium War arrangements extended foreign privileges and confirmed
or legalized developments in the treaty-port system. The worst effects for the Chinese
authorities were not those concerning material rights, such as trade, commerce and
tariffs, but the privileges that affected the moral and cultural values of China. The
right to propagate Christianity threatened Confucian values, the backbone of the imperial system. The permanent residence of foreign representatives in Peking signified
an end to the long established dependent relationship that other nations had previously had with China. The Chinese looked on native Christians as lackeys of a foreign
power and treated them as traitors to their country.6
In 1878, Russia occupied Port Arthur and Dairen on the Liao-tung peninsula and
obtained the lease of the two ports and the right to build a railway connecting them
to the Chinese Eastern Railway. Britain leased Wei-haixwei in Shantung and Kowloon
and forced China to recognize the Yangtze valley as being under British influence. Following suit, Japan put the province of Fukien under its influence, and France leased
Kuang-chou Bay and singled out three southwestern provinces for its sphere of influence. Germany, supported by its fleet, advanced to Shantung.7
Under such circumstances, the third quarter of the 19th century saw a series of
uprisings against increasing foreign penetration and the intruders’ attempts to Westernize the Chinese. One of the more violent anti-foreign riots was the Boxer Uprising,
which could be directly attributed to such activities. The riot was staged by a band of
people called Yihetuan (義和團: Righteous and Harmonious Fists), who believed that a
mysterious boxing art rendered them invulnerable to harm. The Boxers, as they were
called in the West, increased their membership by playing on the strong anti-foreign

5

Rifat Ucarol, Siyasi Tarih (Istanbul: DR Yayinlar, 1978), 224.

6

Paul A. Cohen, History in Three Keys: The Boxers as Event, Experience, and Myth (New York: Columbia
University Press, 1997), 19.

7

Kenneth Latourette, A Short History of the Far-East (New York: The Macmillan Co., 1963), 369-73;
Ucarol, Siyasi Tarih, 226.
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sentiment aroused by the German advance, particularly in Shantung. The Boxers,
who were composed of peasants, unemployed Grand Canal bargemen and local militiamen, started the uprising in 1900 and sought the violent destruction of all things
foreign. Many foreigners including Baron (1853-1900), the German Ambassador to
Peking, were massacred.8
As the violence of the riots increased, the European powers, whose advantageous
positions were being seriously threatened, decided on an expedition at the suggestion
of German Kaiser Wilhelm II. Waldersee (1823-1904), a veteran German marshal,
was appointed the commander of an international force to suppress the riots. With
the cooperation of a Chinese army lead by General Li Hung-chang (1823-1901), a national hero of China, international troops comprising 19,000 men marched to Peking
and suppressed the uprising within a short period.
In the meantime, to pre-empt the possibility of Muslims’ participation in the
Boxer Uprising, the German kaiser requested the Ottoman sultan send an extraordinary envoy to China on a mission to advise Chinese Muslims not to join in the
uprising. Abdul Hamid II did not want to reject the request of his friend the kaiser.
Furthermore he recognized that he was being presented with the opportunity to play
an unexpected role in the affairs of the great powers and possibly to play a part on the
international stage. As such, even the dispatch of an army was seriously discussed in
the palace. However, the sultan decided not to send an army whose function would
be to suppress the riot because the riot was not against Muslims or Turks, but against
Christian powers. Instead, the Ottoman government decided to send a special delegation to China in order to make contact with Chinese Muslims.9
The official and ostensible duty of the mission was to give a message from the
sultan to the Chinese Muslims, in which he advised them not to cooperate with the
anti-foreign rioters. Accordingly the sultan’s special envoy headed by Enver Pasha,10
a brigadier general, was appointed.11 The leading members of the delegation were as
follows:12

8

Ucarol, Siyasi Tarih, 226; Wofram Eberhart, Cin Tarihi (Istanbul: Turk Tarih Kurumu, 1947), 332.

9

Ucarol, Siyasi Tarih, 226.

10

For his biography, see Taha Toros, “Gecmiste Turk-Cin Iliskileri,” Milliyet Gazetesi, June, 1972, 8-22.
Archives du Ministere des Affaires Etrangeres Francais (AMAEF), N.S. Chine (1901-1911), No. 81,
26-37.

11

Toros, “Gecmiste Turk,” 5-7; FO 78/5122, No. 178.

12

Toros, “Gecmiste Turk,” 6; AMAEF. N.S. Chine (1901-1911), No. 81, 26-37.
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*Ambassador: Brigadier General Enver Pasha
*Assistant: Lieutenant Commander Omar Nazim Bey, aide-de-camp
*Religious Affairs: Mustafa Shukru Efendi, Teacher of Bayezit Mosque and
School (Madrasa)
Haji Tahir Efendi, Kadi, Official of the Fatwa Bureau
*Guards: Humuslu Mahmut (Sar l Zuhaf Regiment)/Hasan (Sar l Zuhaf Regiment)
*Translator: Vichincho Kinyoli and his daughter Hortans
The Ottoman delegation started from Istanbul on April 18, 1901, in a Russian ship.
They went by way of the Suez Canal after which they continued their voyage to China
in a German ship. On May 4, they arrived in Colombo, where they met a group of
local Muslims and visited mosques. On May 10, they reached Singapore. The mission of Enver Pasha as instructed by the Sublime Porte13 was to contact the German
consulate representatives for cooperation whenever they landed at ports during the
voyage. However, Enver Pasha could not meet the German consul in Singapore, so
he utilized the time in making a wide range of contacts with local Muslims. Muslim
Turks were also there as well as Chinese Muslims. Muslims constituted one-third of
the total population of Singapore. They had seven mosques. Enver Pasha sent a report in which he informed the sultan of the situation of the subjects of the Ottoman
Empire, and he suggested that an Ottoman consular office should be opened to afford closer links with Istanbul.14
When the Ottoman mission arrived in China at the end of May 1901, the Boxer
Uprising had already been suppressed. That is why the mission was not well received
by Marshal Wandersee, for whom the duties of Enver Pasha no longer had relevance
to the situation on the ground. As an alternative, therefore, the delegation, whose purpose had been subsumed, made contact with European representatives and Muslims
in China. After a twenty-one day stay in China, they returned to Istanbul via Nagasaki,
Japan – Pusan, Korea - Vladivostok - Siberia - Odessa on August 5, 1901.15

13

The Sublime Porte is a metonym for the central government of the Ottoman Empire.

14

Toros, “Gecmiste Turk,” 7.

15

Toros, “Gecmiste Turk,” 7.
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THE MISSION’S ACTIVITIES IN CHINA
The Ottoman delegation lost its main function of helping the European powers
counter difficulties occasioned by the Boxer Uprising with its arrival in China after
the subjugation of the riot.16 In particular, Germany, which had encouraged the sultan
to send the mission, now suddenly adopted a different attitude towards Enver Pasha
and stopped assisting him in his activities in China. Enver Pasha was “betrayed in an
unexpected manner by the Germans,” as he put it, and this led to his having to face
a serious situation with little guidance, finance, and assistance. This situation ensured
that the mission’s activities in China had limited effect. Despite all these negative factors, the delegation of Enver Pasha attempted religious and political activities toward
Chinese Muslim leaders.17
A number of Chinese Muslims in Shanghai gathered around the sultan’s ambassador and briefed him on the situation of the Chinese Muslims. They emphasized that
they were ready to be the supporters of the sultan and his policy. They also informed
Enver Pasha that there were many Muslim officials or high civil officers in local and
central government. In particular, about fifty persons from Jewish and Middle Eastern
groups who were subjects of the Ottoman Empire and were under French patronage in China came to attend the sultan’s ambassador to pay their respect and show
obedience.18
Meanwhile, Mustafa Shukru and Haji Tahir, who were in charge of religious affairs in the delegation, distributed leaflets which contained the messages of Mehmet
Cemaleddin Efendi, Sheikh al-Islam (the highest rank of Islamic jurisprudence), and
Sultan Abdul Hamid II to the Chinese Muslims. The leaflets had been prepared in Chinese to strengthen the solidarity between Muslims in China and the Sublime Porte.19
In addition, during his stay in Shanghai, where there were 3,700 Chinese Muslims
and two mosques, Enver Pasha solved a problem between Christians and Muslims.
During the turmoil of the Boxer Uprising, France illegally occupied the area of the
Muslim cemetery on the pretext of having identified Muslims’ involvement in the
16
17

FO 78/5122, No. 178.
Ihsan Süreyya Sirma, “SultanⅡAbdülhamid’in Cin’e Gönderdiği Enver Paşa Heyeti Hakkinda Bazi
Bilgiler,” Ataturk Universitesi Islami Ilimler Fakultesi Dergisi 4 (1980): 168; AMAEF, N.S. Chine (19011911), No. 81, 26-37, 26-27; T. Toros, “Gecmiste Turk,” 8.

18

I. S. Simar, Enver Paşa, 170; Toros, “Gecmiste Turk,” 8.

19

Toros, “Gecmiste Turk,” 9.
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riot. To solve this problem, Enver Pasha visited the French consulate in Shanghai
and discussed it with the French representative. He explained to the French consul
general that he had come to China to investigate the real facts of the Boxer Uprising
as an extraordinary envoy of the caliph at the suggestion of the European powers.
He criticized the attitude of France against Muslims in China and warned the consul
general he would report the case to the sultan if there was evidence of any injustice.
Enver Pasha requested that the French restore deprived Muslim rights and asked that
the Islamic cemetery be given back to the Muslims to protect them against the atheist
Chinese. The French representative, realizing that he had little option, agreed to give
the Islamic cemetery back to the Muslims.20
Here, the right of patronage of the Ottoman subjects in China was given to the
French representative. At that time, a number of Ottoman subjects – Greeks, Jews
and Armenians – were staying in Shanghai. Under these circumstances, Enver Pasha
realized the importance and necessity of establishing an Ottoman consulate or a kind
of political bureau in Shanghai. He thought the Ottoman sultan would win the allegiance of Chinese Muslims to his empire under his own banner. This would ensure
that Chinese Muslims would be an asset in the Ottoman’s penetration of Chinese
territory, where European powers were enjoying the advantages of commercial and
political privileges.
Unexpected events, however, prevented the sultan’s delegation from reaching its
goals. The delegation was only able to contact some Chinese Muslims in Shanghai.
However, the coming of the sultan’s mission to China gave a valuable opportunity not
only for local Muslims but also for Enver Pasha to demonstrate the potential future
advantages of cooperation between the caliph and East Asian Muslims in the days to
come.

EUROPEAN REACTIONS AGAINST
THE OTTOMAN MISSION
The co-operation between the Ottomans and Germany evinced by the dispatch of
the Enver Pasha mission to China frightened the other European powers who were

20

Suleiman Shukru, Seyahat-i Kübra, (St. Petersburg: TBMM Kütüphanesi Açık Erişim Koleksiyonu,
http://hdl.handle.net/11543/1656, 1907), 546-47; AMAEF, N.S. Chine (1901-1911), No. 81, 26-37,
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engaged in a competitive power struggle with Germany and China. The Europeans regarded the envoy’s contacts with Muslims as part of a pan-Islamic overture to
China. They followed very circumspectly and with caution every movement of Enver
Pasha because many Muslims were to be found in their spheres of influence. Such
European powers as Britain, France and Russia kept a close watch on the sultan’s
envoy to find out his secret mission which might threaten their advantage in China.
The Western archival documents clearly illustrate the attitude of the Western powers
toward the sultan’s mission and its religious and political activities in China.
Britain
Britain had enjoyed extraordinary advantages in China since the late 18th century
when she established a stronghold for the opium trade. The appearance of the sultan’s
envoy in China, of course, gave rise to serious anxiety for Britain, which had colonized Muslim territories worldwide, e.g. Egypt, India, and Chinese Turkistan. Therefore, under the leadership of General Treagh, a British commander in China, Britain
tried to minimize the envoy’s influence on Chinese Muslims to obviate any kind of
anti-British movement.
General Treagh searched for a way, if possible, of making Enver Pasha change
his attitude towards his own side. To this end, General Treagh summoned Enver-Pasha and told him it would be very dangerous to security if the sultan’s mission should
enter the Muslim areas of Chinese Turkistan, where Britain was vying with Russia
economically and politically.21
The appearance of the Ottoman flag and the sultan’s ambassador in Turkistan
was calculated to bring about a great sea swell in Muslims’ obedience to the Porte. The
British did not want any deleterious results to flow from the presence of the sultan’s
special envoy in Muslim Turkistan. On the contrary, the British attempted to use the
envoy for their own benefit in India. General Treagh now suggested to Enver Pasha
that the British government safeguard the return of the envoy to Turkey in the event
of his passing through Muslim territory in India.22
The British were always apprehensive about the secret movement of pan-Islamism, which was calculated to have an adverse effect on their interests in India.
Britain for her part, therefore, by showing her closeness and co-operation with the
21

Sirma, “Enver Paşa Heyeti,” 162; AMAEF, N.S. Chine (1901-1911), No. 81, 6-8.
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sultan’s delegate to the Muslims there, expected more effective colonial occupation,
thus counteracting increasing anti-British campaigns. In particular, the sultan’s envoy
could be a useful ally to the British in their quest to control the Afghan amir who
claimed himself to be the Islamic protector of the Muslim territory in India that was
under British influence. A British archive document contends as follows that Sheikh
Ali Khan, the Afghan amir, was an enemy of the British:
He had for many years past entertained the greatest admiration for the English,
with whom it had been his earnest desire to maintain the most friendly relations for
reasons which he considered as highly advantageous to the interests of his country
and to those of Islamism in general, since England was the only power from which
the Mahommedan state could expect support and protection in view of Russia’s
designs on it. But the unjustified occupation of Kelat and Swat (Suetta) by British
troops had so antagonized and offended him that he could not now possibly treat
the English otherwise than as the aggressive enemies whom he had every reason for
distrusting hereafter.23

In this situation, the British government asked the Sublime Porte to send a special
mission with the sultan’s personally signed letter to the amir of Afghanistan calling
upon him to come to terms with Britain. At the request of the British, the sultan, who
was convinced that such an appeal from him as caliph would have an effect upon the
Muslim ruler, had ordered the letter to be written in Arabic with a quotation from the
Qur’an pointing out that the duty of all Muslims was to listen to the advice and to
obey the commands of their spiritual head.24
The sultan’s letter was sent to the Afghan amir by Ahmet Hulusi Efendi, an ambassador extraordinary of the sultan. According to the request of the British, Hulusi
Efendi made contact with the amir for the normalization of strained British-Afghan
relations. He warned also of the danger of Russian expansion in Central Asia, where
she was strengthening her military position. The Afghan amir, however, who professed the greatest veneration and respect for the sultan as head of the Muslim world,
deeply regretted not being able to comply with his command respecting his future
attitude and policy toward the British government in India. As such, the mission of
Hulusi Efendi could not bring about the desired results anticipated not only by the
23
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Ottoman government, but also by the British one.25
Taking these strained relations between Britain and Afghanistan into consideration, the British attempt to invite Enver Paspa, the sultan’s envoy, to visit Muslims in
India was probably intended to have him arrange contacts with the Afghan amir, as a
result of which, the British government in India looked forward to creating a positive
effect on the amir in changing his anti-British attitude. However, as Enver Pasha returned to Istanbul through Vladivostok and Moscow under the patronage of Russia,
the British plan came to naught.
France
France regarded the coming of Enver Pasha as an envoy to China as a part of the
pan-Islamic activities in China. Owing to the fact that there were many Muslims in
China, located just near the Indochina peninsula, French colonial territory, France
had special concern at the activities of the sultan’s mission. As we understand within
the framework of some Western archive documents, France once attempted a certain
political co-operation with the Ottoman Empire to utilize the great potential of Muslims in China.26
An article written in the L’Echo de China newspaper, published by the French in
China, encouraged Muslims to be subject to their caliph, not the British king. Interestingly enough, the article emphasized that every Muslim should owe allegiance to his
or her head, the caliph, not to the Chinese emperor or British king; otherwise, they
would not be regarded as Muslim.27 Moreover, the French representative in Shanghai
showed intimate interest in the Ottoman mission and arranged for their convenience
and their accommodation in a hotel located in the French sphere of influence. The
Ottoman flag was hoisted in front of the hotel.28
One of the factors leading to the French assisting the envoy, who had been betrayed by the Germans, probably arose from the feeling that positive gestures should
be made toward Abdul Hamid II, who could at any time initiate an anti-French campaign for those now under French occupation. However, the real object of the French
was to gain the Ottoman sultan as their friend by whose influence on Muslims in Chi25
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na, she hoped to penetrate into inner China, where no other powers could establish
their spheres of influence. If a well-planned Turkish mission in collaboration with
French experts could be dispatched to inner China where Muslims were prosperous,
it would be a great opportunity for the French to secure a stronghold for the further
expansion of her interests in China. Taking the opportunity of the coming of Enver
Pasha as envoy, the French planned an undercover operation to occupy the area of
the Yangtse valley with the help of the Ottoman sultan.29
Concerning this, a confidential letter which was sent to Monsieur de Marteau,
general manager of the Société Francaise d’Explorations Ministres en China in
Shanghai, by M. Rudolph, the French representative in Brussels, gives interesting
information as follows:
Brussels/ May 10, 1901
Mahommedan Affairs in China
I approach you in an absolutely private and confidential capacity (for the situation
is too indefinite for me to be able to mention it yet to my friends even at a distance)
to ask you to furnish me with certain information concerning the condition of the
Mohammedan population in China…. You know how the Sultan is protected by
the Emperor of Germany. This protection joined to the character of the Sultan,
somewhat inclines the latter to play with the great Powers and meddle in international questions.
…In fact (and always from the source I vouch for) there is in Shansi and in a word
in all those regions where Chinese resistance seems to be most energetic, a tolerably
dense Mahommedan population. This population which is absolutely Orthodox is
also particularly unruly being at any rate ungovernable by means of coercion: whilst
one is led to believe that it will readily obey any order issuing from Constantinople.
I am assured that the Emperor of Germany has requested the Sultan to send an
extraordinary mission to China with various ostensible motives but with only one
real purpose, to convey to the Mahommedan population a message of peace from
the Caliph in order to put an end to the resistance which has become alarming to
the European Powers who really desire to see the Chinese question settled and to
withdraw their troops.
29
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…At the same time my friend would tell the Sultan that he proposed to submit
to him not without a certain delay which would however be curtailed as much as
possible a carefully studied scheme showing the manner in which - thanks to the
Imperial intervention in our affairs - the positive conquest of the Yangtze Valley and
development of Mahommedan influence could be obtained and realized.
…It is perfectly possible that if in a work which you will have done carefully and
which should contain precise and interesting details of statistics, of the views of the
Mohammedans, you demonstrate by means of a more or less considerable sacrifice
of money and principally by means of a partial or total acquisition of concessions,
their value and so forth, the Sultan who is personally as rich as his country poor,
would not hesitate for a moment to make the attempt. And, if it is so, we both know
what share one could get out of it and what things one would prepare with a cooperation as secret as it would be powerful.
I expect to be sure on this point in about a fortnight’s time.
(SN) Rudolph Laundaur30

Germany and Russia
In 1897, Germany sent a warship to the Far East on some pretext or other. It succeeded in obtaining a naval base and a concession for the construction of a railway
in Chiao-chou on the Shantung peninsula as a result of a pact with China in 1898.31
German pressure on the Chinese government and its increasing influence was
one of the reasons for the Boxer Uprising in Shantung. The latter in Shantung had a
more adverse effect on the Germans than it did on any other European power. Moreover, it was widely contended that Muslims were involved in the riot. That was why
Kaiser Wilhelm II requested the Ottoman sultan to send an extraordinary mission
to China. The main duty of the mission was to convey to Muslims a message from
the caliph calculated to bring about an end to resistance. In addition, Wilhelm II suggested that part of the travel expenses of the sultan’s envoy could be covered by the
German government and that the envoy would be received by German representa-
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tives wherever he visited during his trip to China.32
In case the Ottoman envoy realized the main goal as planned by the Germans, the
latter proceeded to the next step to secure a position superior to that of the British
and French by expanding their influence on regions dominated by Muslims in China
with the support of the Muslims’ head, the caliph.
With this in mind, the Enver Pasha envoy was dispatched to China. When the
envoy arrived in China, however, the riot had already been suppressed by a jointEuropean army. Germany thus regained its advantageous position. Accordingly, the
Germans suddenly changed their attitude toward the sultan’s envoy and now withdrew their co-operation from the envoy who had previously enjoyed their support.33
At the beginning, Russia was opposed to the dispatch of the sultan’s mission to
China, but when the sultan’s intention became clear, promptly changed position and
arranged a ship to carry the delegation to China. She always showed friendliness to
Enver Pasha and invited the mission to visit the Russian Empire. As a result of the efforts of Colonel Dessio, a military attaché in Shanghai, Enver Pasha and his entourage
left China to return to Turkey via Russian territory.34

CONCLUSION
Against the background of the political and financial crisis of the Ottoman Empire
on the eve of the 20th century, Sultan Abdulhamid II, to ensure his survival, initiated a
pan-Islamic movement which aimed at unifying the strength of Islam to resist Western encroachments. Under the pan-Islamic policy, the sultan of the Ottoman Empire
attempted to extend his influence as the caliph of the Muslim world even to China.
This is why the Sublime Porte decided to send the Enver Pasha mission to China under the pretext of the suppression of the Boxer Uprising. Meanwhile, the Boxer Uprising which was basically advocating an anti-foreign, anti-colonial and anti-Christian
campaign, had a negative effect on Christian missionary activities in Korea as well.35
32
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Although the mission was not able to attain the goal expected, it made the Ottomans aware of the great potentiality of Chinese Muslims which had not yet been
exploited by other powers. The experience of the envoy offered an opportunity to the
Porte in the establishment of a new Chinese policy. The policy was to give importance
to unofficial contacts with Chinese Muslims under secret plans.
Based on information from and the report of the Enver Pasha mission, the Ottoman sultan sent official and private emissaries (ulama, personal agents) to China who
furnished him with certain information concerning the circumstances of the Muslim
population in China and he made contacts with Chinese Muslim leaders. In addition,
the sultan invited such Chinese Muslim leaders as Wang Kuan (Abdul Rahman) and
discussed ways of bringing Chinese Muslims under the banner of the Islamic caliphate. At Chinese request, the sultan also sent teachers with Islamic books to China. As
a result of these efforts, in 1908, the Peking Hamidiye College, which signified the
authority and power of Sultan Abdul Hamid II, was opened in Peking by Chinese
Muslims. In a word, the pan-Islamic policies initiated by Abdul Hamid II in China
achieved quite remarkable success even when judged by reference to the few instances
available to us.

in Korea,” Korean Christianity and History 33 (2010): 215-51.
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RESEARCH ON THE DRAGON IMAGE IN
TURKISH MINIATURE PAINTINGS
By KYONG-MI KIM*

The dragon of the East was an object of worship and an authority to make rain,
unlike the West. The dragon image, one of the positively accepted Chinese motifs
with the blue-and-white porcelain of the Ming dynasty by the Ottoman Empire in
the 16th century, was combined with gigantic saw-edged leaves to create a genre
in Saz style. By combining Eastern dragons with plant motifs instead of clouds,
dragons were no longer accepted as authority and nobility but as symbols of life
and longevity. Unlike Iran and other countries, the image of dragons in Turkish
miniature paintings has evolved into a unique style using Turkish calligraphy. The
stylistic feature is that a thick black line that gives the impression of calligraphy
forms the dragon’s back or a huge saz leaf stalk and forms the axis of the screen.
Most of the work was black ink drawing, not painting, and partly lightly painted.
In the development stage, the dragon appears as a protagonist on the screen of the
early works, but the dragon retreats to the latter half and the saz leaves play a leading
role on the screen. A common feature in all paintings, whether early or late, is that
they have a militant character and create tension on the screen. From the viewpoint
of comparative culture, Turkish dragon miniature drawings of the 16th-century Ot* KYONG-MI KIM is an assistant professor at Tabula Rasa College, Keimyung University, South Korea.
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toman period and the Joseon dynasty are somewhat similar in that they are based on
calligraphic character and desire for longevity and loyalty, and are drawn according
to certain iconic principles.
Keywords: dragon, miniature painting, saz style, calligraphy, Ottoman Empire,
China, Munchado

INTRODUCTION
The Turks have a tradition of recording documented illustrations, making calligraphy an
art and recording culture a visual art. Compared with Persian miniature painting, Turkish miniature painting is not well known but has a long history. The origin of Turkish
painting goes back to the paintings of the Uighurs, who were Turks in Central Asia. The
paintings of this period were characteristic of Buddhism and Manichaeism, and the
figures were oriental in appearance with rounded faces, like the Dunhuang murals. This
way of portraying the person continued until the miniature paintings of the Ottoman
Empire. As miniature painting became important in the 12th century Seljuk Turk era,
the first Islamic school of miniature painting was established in Baghdad. After the collapse of the Seljuk Turks, miniature painting began to bloom in the Ottoman Empire
and reached its golden age in the 16th century. Along with the expansion of the territory
of the Ottoman Empire, artists from various regions and various works of art which
had entered the Imperial Palace had a significant influence on Turkish artists. During
this period, Turkish painters were influenced by the colors and styles of Chinese and
Iranian paintings and tried to build their styles while mixing various techniques.
Richard Ettinghausen, who was the consulting chairman of the Department of
Islamic Art at the Metropolitan Museum of Art, made a distinction between the characteristics of earlier Turkish miniature paintings:
While Turkish painting was contemporary with that of Iran and Mughal India, in
nearly all ways it was distinguishable, not only in its different forms of dress and
headgear and the more formal presentation of the figures, but also in its more simplified and at times monumentalized forms of trees, landscapes, and architecture. At
the same time, the Turkish artist had a keen eye for details, an attitude that led in the
course of time to realistic portrayals of figures and scenes. Such close observation
eventually made the artists turn to exaggeration - even caricature. All of this helped
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to make Turkish painting something unique, even though its heritage from Persian
painting and its European influences are easily recognized.1

The works referred to in this article are also mostly works of the Metropolitan Museum of Art, due to the very small number of outstanding works outside Turkey,
and the materials are also based on the Metropolitan catalog and the writings of Dr.
Edwin Binney, 3rd.
This study examines the image characteristics of miniature paintings during the
Ottoman Empire. I would like to discuss how Turkish miniature paintings overcame
cultural differences in the East and the West and how they embraced imaginary animals, such as dragons, into paintings. Furthermore, I would like to compare the aesthetics embodying Turkish miniature painting with Munchado (Painting of Characters)
of the Joseon dynasty, which is the most similar genre in that it is ‘calligraphic painting.’ The difficulty of this study is the problem faced by all researchers interested in
Turkish miniatures. The reason is that most of the works are in Turkey. Moreover,
most are located in the Topkapi Palace Library in Istanbul. The scarcity of material outside Turkey is far more serious.2 As far as this researcher knows, no specific
study on the image of dragons has been conducted on Turkish miniature paintings.
Moreover, a comparison of Turkish drawing with Munchado has never been made.
Therefore, although this study suffers from a scarcity of available material, it makes a
significant contribution to work in this under-researched field.

ACCEPTANCE AND DEVELOPMENT OF THE IMAGE
OF DRAGON IN TURKISH MINIATURE PAINTINGS
Central Asia is a hybrid of art and culture. On the Silk Road pioneered by merchants, a
diverse ethnic culture was exchanged, as well as rare items from the East and the West and
numerous artists, artisans, and artwork. One of the representative examples of the mixed
image of the East and the West remaining in Central Asian art is the dragon. Like Persia,
Western and Eastern tales appear simultaneously in Turkish miniature paintings. According to the Guang Ya (廣雅), a Chinese dictionary written by Zhang Yi during the Wei
1

Edwin Binney, 3rd, Turkish Miniature Paintings and Manuscripts (New York: The Metropolitan Museum
of Art, 1973), 7.

2

Binney, Turkish Miniature Paintings, 9.
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dynasty (220-265), the dragon looked similar in various respects to nine different animals.
The head resembles the camel, the horn is like the deer, the eyes are similar to the
rabbit, the ears are correspondent to the ox, the neck takes after the snake, the stomach looks like a gigantic shell, the scales are like those of the carp, the claws resemble
the hawk, and the fist takes after the tiger.3

In fact, the dragon who made this appearance to the Turks was not a completely strange
creature. The Turks’ experience of the dragons of the East dates back to the time of the
nomads of the Turks in the past. An example from the Bezeklik mural paintings (Fig. 1)
in Turfan in Central Asia shows a dragon in a lake of the same shape. The appearance
of the Asian dragon in Turkish miniature painting took place in the opposite direction
from the Romance of Alexander, which came from Greece via Syria to Persia and Central Asia. It was through Mongolia that Chinese motifs flowed into Turkey through Persia. Chinese motifs, including dragons, were first accepted in Iran in the 14th century4
and were accepted in earnest during the Ottoman Empire in Turkey.
During the Ottoman Empire period, the blue-and-white porcelain of the Ming
dynasty was one of the most preferred artworks. However, dragons and phoenixes
were also adopted, and cloud patterns and lotus patterns were accepted as well. In addition, the manner of depicting the oriental landscape and the way of reproducing the
seal of the painter in painting was also introduced in Turkish paintings.
In the East, dragons were spiritual beings who chased evil spirits and rain. Therefore, in the East, dragons in paintings were always accompanied by enormous clouds.
Ancient Korea had a ritual to pray for rain when a drought occurred. They threw
dragon paintings into a river during the ritual.5 The ‘tug of war’ (Fig. 2),6 a representa3

4

Yeolsu Yoon, Handbook of Korean Art Folk Painting, trans. Wonjun Nam (Seoul: Yekyung Publishing
Co., 2002), 236.
Binney, Turkish Miniature Paintings, 31.
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According to the Samguk Saki (The Chronicles of the Three States) and the Koryosa (History of the Koryo Dynasty,
compiled by Kim Chongso, Chong Inji and others, on the orders of King Sejong), people threw paintings
of dragons into the water whenever there was a drought. The Cloud Dragon was usually drawn with gigantic dark clouds behind it. This came from the belief that the first power of the dragon was to pour rain from
the skies (Yoon, Handbook of Korean Art, 237). In The Annals of Joseon Dynasty, there are records that the heads
of tigers were thrown into the Han River during ritual praying for rain. This was to stimulate the dragon,
which expressed the civil faith that the rain would come when the dragon was angry (Kim Jong-Dae, Kim
Jong-Dae, The Symbolic System of Our Culture (As Seen in 33 Animals) (Seoul: Different World, 2001), 307-10).

6
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tive folk game that has been handed down to the present day, began with a wish for
abundance, and the line symbolizes the dragon. The dragon was always the object of
worship. In addition, the dragon, with its mysterious ability to bring rain, was a symbol
of authority in itself, and besides the palace, it was adopted as a symbol of a divine
spirit and nobility in many areas besides traditional arts such as temples, tombstones,
paintings, furniture, ornaments, and clothing. On the other hand, in the West, dragons
were perceived as evil that hurt humans, and dragons were always portrayed with human beings to fight against, as in the myth of St. George (Fig. 3). In Turkish miniature
paintings, the so-called ‘Chinese dragon’ and the Western dragon coexist. Heroes in
the Persian Shahnameh, and heroes from Turkey and Mongolia also defeated Western
dragons with long spears, swords or bows. Interestingly, the miniature paintings of
Turkey and Persia portray the dragon with an oriental appearance, whether spiritual
or malicious. The dragon images covered in this study are limited to oriental dragons.

EXAMPLES AND CHARACTERISTICS OF DRAGON
IMAGES IN TURKISH MINIATURE DRAWINGS
During the Ottoman Empire in the mid-16th century, a new genre was formed in
Turkish paintings as Chinese images were accepted. It became popular to combine
mythological animals such as dragons and phoenixes with plant motifs such as stylized serrated leaves called saz style (Fig. 4). Sometimes ‘gigantic saw-edged’7 leaves appeared. At that time, dragons and phoenixes were reproduced in various media such
as paintings, textiles, and ceramic arts. Although dragons with vegetation were studied
and known much earlier in Persia than in Turkey, they seem to have been accepted
more actively in Turkey than in Persia and entered the mainstream of painting.8 The
reason for this is that the dragon image was also reproduced in saz style, so it is presumed that it was accepted without any difficulty. The Metropolitan Museum catalog,
which provides the most faithful detailed materials out of Turkey, describes the direct
reason for the settlement of dragon images in Turkey as follows:

war was listed as a Human Intangible Cultural Heritage. Punnuk, a tug of war in the Ifugao area of the
Philippines, is held in a river after the harvest.
7

Edwin Binney, 3rd, Turkish Treasures (Portland: Portland Art Museum, 1979), 216.

8
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By the middle of the sixteenth century, in the reign of Sultan Süleyman the Magnificent (r. 1520-66), the Ottoman nakkaşhane, or court design atelier in Istanbul,
was flourishing under the leadership of Shah Qulu, an émigré artist from Iran. Shah
Qulu is thought to have been largely responsible for the development of the new saz
or hatayi style, inspired at once by the art of China and of Iran, which by mid-century had become the new emblem of imperial Ottoman artistry. His drawings in black
ink on paper, sometimes with small touches of color, were sought after by Ottoman
patrons and incorporated into a number of royal albums created at the court.9

The Saz-style Drawing of a Dragon amid Foliage (Fig. 5) in the Metropolitan Museum of
Art in New York is a typical example of a dragon drawing combined with saz leaves.
At the top of this picture, a seal of oriental painting is reproduced. This inscription
states that it is the work of Shah Qulu ‘as an exercise.’10 Inside the picture is depicted
a dragon holding a huge spray with feather-like leaves on the forefoot. The dragon
skin is described as spotted instead of scaled, and dynamics are felt in the four feet of
the dragon moving in different directions and in the clouds winding around the body.
The most noticeable thing in this picture is the flow of thick black lines leading to the
part of the leaves and the back of the dragon. This black line radiates intense internal
energy and effectively controls the complex and cluttered atmosphere of the screen.
The catalog of the Metropolitan Museum of Art writes about this black line:
While this type of draftsmanship may have developed as an outgrowth of elegant
calligraphy, Ottoman Turkish drawings from the 1560s also include the use of
strong black lines running along the backs of dragons.11

Edwin Binney, 3rd, also regards this black line as a key feature of the Turkish style
that served as the backbone of the dragon. In later works, “the strongest black arc
serves not as a backbone for the beasts but as a fastening for the foliage on which they
festoon themselves.”12
9

Maryam D. Ekhtiar, ed., Masterpieces from the Department of Islamic Art in The Metropolitan Museum of Art
(New York: The Metropolitan Museum of Art, 2011), 290-291. Shah Qulu is listed as Shah Quli on the
Metropolitan Museum of Art website. See Heilbrunn Timeline of Art History, https://www.metmuseum.
org/toah/works-of-art/57.51.26/ (Accessed 10.04.2018)
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Iran had already embraced the images of dragons and phoenixes in the late 13th
and 14th centuries of the Mongol Empire and the Yuan dynasty. Chinese traditional
dragon and phoenix motifs were widely used and painted by artists of Ilkhanid to
decorate the walls of the palace built when Mongolia invaded Persia in the thirteenth
century. In particular, the phoenix began to be adopted as a way of visualizing the Persian mythical bird simurgh and reproduced in various media. However, given the fact
that Persian miniature painting did not develop in the same way as Turkey, it cannot
be overlooked that an Iranian artist such as Shah Qulu contributed to the adoption
of Chinese dragons in Turkish miniatures. In the pictures shown after Shah Qulu, the
dragon is clinging to the more aggressive leaf stalks or leaves, or the dragon can be
seen fighting other animals.
In the pictures, which seem to have been influenced by Shah Qulu, the dragons
become much more aggressive with the saz leaves, or they fight other animals. The
animals are mainly the phoenix and the lion. Dragons in Saz Leaves (Fig. 6), which appeared in Christie’s auction in 2013, seems after the style of Shah Qulu. It shows a
dragon amid foliage confronting the head of a simurgh emerging from saz leaves, while
a lion’s head (Fig. 7) bites at the shoulder of the dragon. Two seal impressions on
the drawing can be seen as well. Chilins (Chinese chimerical creatures) Fighting with a
Dragon (Fig. 8) is a rare example of a work classified as a Turkish miniature painting
that does not combine with vegetation. Instead of the giant saz leaves, the dragon is
dynamically depicted in the clouds around it, giving a strong sense of the mythical
oriental dragon. However, the existence of strange creatures that rush to the dragon,
which is not found in oriental dragon paintings, is enough to make this picture heterogeneous. This militant element added to the mythical dragon, which was an object
of worship in the East, is a common feature that appears in the process of accepting
Eastern dragons in Central Asia (Fig. 9). Especially when drawing dragons, Iranian
painters preferred combat scenes. This seems to be the influence left by the Shahnameh of Persia, the stories of heroes and kings slaughtering enemies (Fig. 10).
Iran, which accepted the motif of dragons earlier than Turkey, developed the
dragon image with drawing slightly later than Turkey. “During the late sixteenth and
early seventeenth centuries, in keeping with the increased production of single-page,
finished drawings for inclusion in albums, numerous pictures were executed of dragons, either alone or in combat with men and other animals.”13 Dragon and Clouds (Fig.
11), a single work drawn with ink and watercolors on paper, shows the flow of lines
13
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of variable thickness developed in Iran in the 1590s. This drawing is attributed to
Sadiqi Beg, who was one of the pioneers of the calligraphic style of drawing in Iran.
He produced many drawings and sketches of dragons. The backbone of this drawing
is also depicted as a thicker black line, a way of portraying the dragon that originated
in Turkey, but in addition to the dragon, the outline of the cloud and the rock is also
partially blackened. The dragon lamps are only relatively slightly thicker. Therefore,
the black line descending on the dragon’s back is not overwhelming. What attracted
this researcher’s attention in this picture is that he actively arranged cloud motifs that
Turkish artists had reduced or excluded. In the process of accepting Eastern dragons,
the authority of the heavenly dragon to predict the rain was removed and the cloud
was used as an effective means of expressing the inner energy and the fierce gesture
of the dragon fighting against other animals. In this work, the dragon was also combined with a plant motif. The dragon is standing on the ground, pulling his neck long
and staring out of the screen, and the clouds that once guaranteed his authority stay
on his head as escort. In this work, the dragon’s nostalgia, which misses the sky of
the East, is told.
Most of the drawings with dragon images were classified as Turkish works at
the beginning without exception. This means that, compared with Iran, the image
of dragon was portrayed in the form of saz, and it was popular enough to develop
Turkey into a genre. This seems to have provided a basis for scholars to classify the
nationality of the paintings. However, further studies are needed in the sense that it is
not easy to distinguish the works of other motifs, especially the dragon in vegetation,
from the works of Turkish and Iranian painters.14

CALLIGRAPHIC PAINTING:
TURKISH MINIATURES AND KOREAN MUNCHADO
The examples of accepting oriental dragons in Turkish art are comparable to Korean
works. Even though the fields of art are different, it is meaningful to compare the
examples reflecting the perception of dragons. Under the influence of China, Korea
was the most active adopter of the image of the dragon among East Asian countries.
The brush stand with dragon heads (Fig. 12) of the National Museum of Korea, a
12th century Goryeo celadon, is a rare example combined with plant motifs. There
14
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are dragon head sculptures on the left and right sides of the brush stand, and the lotus
flowers and vines are decorated with openwork. The lower part, with its fine engraved
lines, is reminiscent of fish fins or waves due to elegantly cut edges. The dragon of
the brush stand is often called a carp dragon. The carp dragon (Fig. 13) reminds us
of ancient Chinese legend, symbolizing the achievement of the ambitious goal of
overcoming difficulties in that the carp is transformed into a dragon. The combination of dragon and carp reflects the ideals of oriental examinees and writers preparing for national exams in order to become officials. The foreground of a folkloristic
landscape scene is taken by an over-sized carp (Fig. 14), “a symbol of success in state
examinations.”15
The Iznik plate with saz leaves and scaly pattern (Fig. 15) is a very interesting case
considering the oriental meaning of the combination of dragon and carp. At first
glance, it seems to have two green fish facing each other in the center of the bottom,
but we come to conclude that the scales on the background are hard to see as fish
scales once again. Without seeing the dragon as an exotic creature, you can feel the
presence of a dragon by the scales, and it is also stunning in shape.
The dragon picture in the Los Angeles County Museum of Art (Fig. 16, 17) is
one of the best calligraphic drawings in the addition of the black stroke that forms
the backbone of the biggest branch, as well as the fact that the letters are patterned
and the space is geometrically divided and beautifully painted. Unlike the early Shah
Qulu drawing that made the dragon figure fashionable, the dragon played a leading
role in the drawing, but the dragon gradually disappears and the giant saz leaves begin
to appear as the main characters. The overwhelming figure in this picture is a large,
solid stalk that forms the axis of the screen in a C shape. The dragons seem to be
hanging like extras on this black line and leaves. The flowers that bloom through the
small stalks in the center of the picture seem to inform the main character of this
picture. In the background, there are vine motifs with a light line. The vine and flowers are depicted in color in the upper left and lower left corners of the picture and
the triangular space in the right middle. The vine motifs in the background and the
flowers in the center (Fig. 17) resemble those of Joseon rather than the form of the
Ming dynasty of the 15th century (Fig. 18).16
15

Roger Goepper. ed., Kunstschätze aus Korea (Hamburg: Museum für Ostasiatische Kust der Stadt Köln
und Museum für Kunst und Gewerbe Hamburg, 1984), 192.

16

The taste for the blue-and-white porcelain of China was so well developed in Islamic lands by the late
14th century that many of the miniature paintings depicting court life of the period gave prominence
to the rare and costly Chinese vessels (See Binney, Turkish Treasures, 207) The design of the flower

128

Acta Via Serica, Vol. 3, No. 1, June 2018

In the case of works later than the LA Museum of Art dragon picture, the dragons certainly shrank significantly and the stem of the leaves became the protagonist.
The representative example is the drawing of saz leaves with dragons (Fig. 19). The inner frame of this work is decorated with a marble pattern and shows various developments. In this work, the early gigantic dragons are noticeably tiny, with only the head
in the lower right and the tail protruding from the top. While the dragon is lethargic,
the huge leaves pierce and attack each other with a dramatic gesture. A similar version
in the Louvre (Fig. 20) provides almost the same atmosphere, and it is not easy to see
the presence of a dragon at a glance.
Munchado (Painting of Characters) is a type of Korean folk painting combining
Chinese characters and pictorial elements. It originated in China and spread to Korea,
Vietnam, and Japan. However, Korean Munchado developed into various forms that
cannot be found in China and established a unique genre. Munchado from the late Joseon dynasty reflects the wishes of the people at that time. Confucian (or Hyoje 孝悌)
Munchado, which dealt with the eight key virtues of Confucianism such as filial piety,
brotherhood, and loyalty, were depicted in sets of eight on folding screens (Fig. 21).
Just as dragons in Turkish miniature paintings were combined with saz leaves, each letter in the Korean Munchado was drawn in combination with the folk image associated
with that letter. For example, carp, shrimp, and shellfish are depicted in the character
for ‘loyalty’ (chung 忠) (Fig. 22). The carp turns into a dragon, symbolizing the commitment of a senior civil servant to the state, and shrimp and shellfish mean principles
and harmony.17
The later version (Fig. 23), reminiscent of Turkish zoomorphic calligraphy, is
one of many variants. As mentioned above, the role of dragons and leaves in Turkspirals, which was freely transformed and elaborately drawn from the 15th century Chinese originals
by Iznik artisans, became popular. The vine that is the basis of the pattern means a strong life. The dynamics of the vine also symbolize a steady increase in wealth and prosperity. In spite of the unfamiliar
exotic animal image, the dragon seems to have been accepted comparatively unequivocally, representing the desire for longevity and prosperity by being combined with vine plants in Turkey.
17

In Minhwa, which means the paintings of ordinary people, dragons, like carp, symbolize the duty of
the bureaucracy and the virtues of the national government. Korean Munchado retain calligraphic elements, but at the same time, painting characteristics are very strong. In the early days of Munchado,
the pictures that were trapped in bold letters jumped out of the letters as they went to the middle. By
doing so, instead of destroying the original letter’s form, the image related to the letter constitutes a
stroke which develops more pictorially. This development process of producing traditional fonts and
their variation seems to be somewhat similar to the Turkish calligraphy style, which is divided into
Divani, zoomorphic, and Kufic styles. In particular, the Divani calligraphy of the tuğra of Suleyman
the Magnificent placed flower patterns in a dense pattern inside the black petals of the seal.
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ish paintings changed in the later stages and the dragons that were dominant almost
disappeared. Interestingly, we can see a similar phenomenon in late Korean Munchado.
The dragon, who was the hero of ‘loyalty’, is withdrawn, and other elements such as
shrimp appear as heroes. A shrimp makes the shape of a letter instead of a dragon.
The letter style looks free from traditional styles as well.
The following are the common points of Turkish miniature painting and Korean
Munchado. First, Turkish dragon paintings and the works of Munchado are paintings
that combine calligraphy or calligraphic characteristics. Second, they reflect the universal ideals or ideologies of society at the time, such as longevity and loyalty. Third,
both were drawn according to certain iconic principles. Although it is not as strict as
Munchado, the dragon is also combined with the saz leaf around the black stroke, and
the heterogeneous elements are shown as being as far removed as possible. This commonality is by no means a coincidence. In other words, the similarities are possible
because both countries share a culture based on calligraphy. In addition, in the sense
that things like calligraphy and character are the result of writing, I would like to add
that both countries have a long tradition of writing and keeping records.
Another attraction of the painting in the Los Angeles County Museum of Art is
the green and light blue patterns on a black border (Fig. 24) that surrounds the dragon
painting. This pattern, which is very familiar to Koreans, is well known as a decorative
or hinge pattern in traditional Korean furniture. The method of shifting the dragon
image to the left rather than the center is also close to the Korean aesthetic that allows
margins. It is a different aesthetic from China and Japan. In other cases, the sense of
the bookbinder who discards the center and selects the other side when placing the
picture attracts attention in another sense.

CONCLUSION
The dragon image, which was prevalent in the 16th century Ottoman Empire, was
produced mostly by drawing rather than painting. The characteristics of the dragon
images shown in Turkish miniature drawings can be summarized as follows. First,
the black calligraphic line that forms the backbone of the dragon is a special feature
of Turkish miniature drawing that distinguishes it from other miniatures including
Persia. This black curve is the central axis of the picture, lively and overwhelming.
This is also the result of an image encountered in Turkish calligraphy and painting.
Second, in the process of accepting Chinese dragon images, reducing or removing the
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cloud pattern, which is characteristic of oriental icons, and arranging plants that swirl
around the dragon are a reinterpretation of the meaning of dragon in Turkish. The
dragon of Turkish miniature drawings, which is lost in the cloud, no longer symbolizes authority. Third, in dragon drawings, the dragon played a leading role in the early
stage, but the leaf stalk became more prominent and the dragon was pushed out of
its place. However, the aggressive atmosphere that caused the tension that appeared
from the beginning continued until the later period. The intense inner force comes
from the overwhelming flow of calligraphic line rather than from the existence of the
saz leaves or dragon itself.
Previous researchers generally regarded the dragon as a “symbol of longevity.”18
It was believed that the combination of a substantial serrated leaf, which looks rather
threatening, instead of a cloud, and a vine pattern in the background was due to faith
in the Tree of Life, which had been handed down from ancient times in Central Asia.
Cloud patterns that were somewhat unfamiliar to them were minimized or removed
and replaced with familiar plant images. In other words, exotic Chinese dragon imagery became a universal style after touching up by Turkish painters. This image for
the Turks reflected a strong vitality and aspiration for eternity combined with familiar
plant motifs. Therefore, Turkish painters contributed to miniature drawing and book
art by accepting the images of mythical animals that are not easy to accept in Islamic
art and developing them into an independent style.
Artworks are excellent texts in themselves. The artworks left by many countries
connected to the Silk Road provide exciting research routes. In this sense, I would like
to believe that pursuing the possibility of the cultural connection between Turkey and
South Korea, which are located at the ends of the Silk Road, via the dragon is not a
meaningless attempt. More research on Turkey’s miniature painting, which is full of
exciting research possibilities, is expected to continue and expand, so there will be
more opportunities to introduce better miniature paintings from Turkey, and more
research can be conducted.

18

Binney, Turkish Miniature Paintings, 28.
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Fig. 1) Dragon in a lake, Bezeklik, Cave 19, ca. 1024-1155, wall
painting

Fig. 2) Korean folk game ‘tug of war’

Fig. 3) Donatello, St. George and the Dragon, relief from the niche of
St. George Tabernacle, Orsanmichele, Florence
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Fig. 4) Tile with saz leaf design, ca.
1545–1555, 30.2x30.2 cm, Metropolitan Museum of Art

Fig. 5) Shah Qulu, Saz-style Drawing of a Dragon amid
Foliage, ca. 1540-1550, Image: 17.3x27.2 cm, Metropolitan Museum of Art

Fig. 6) Dragons in Saz Leaves, ca. 1570 or later,
9.3 x 20.7 cm, Metropolitan Museum of Art

Fig. 7) Dragons in Saz Leaves,
detail
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Fig. 8) Chilins (Chinese chimerical creatures) Fighting with a Dragon,
16th century, 15.4 x 25.9 cm,
Metropolitan Museum of Art

Fig. 9) A youthful warrior fights a dragon
that has wrapped itself
around his body,
early 17th century or
later, Turkish miniature
painting

Fig. 10) Nasr al-Soltani,
Rostam Killing the Dragon, ca.
1430, Illustrated manuscript
of the Shahnameh,
Fitzwilliam Museum, Persian miniature painting

Fig. 11) Dragon and Clouds,
Attributed to Sadiqi Beg
(1533/34-1609/10), Iran, ca.
1600,
Image: 19.1x12 cm, Metropolitan Museum of Art
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Fig. 12) Brush stand with dragon heads,
Goryeo period, 12th century, celadon, National Museum of Korea

Fig. 14) Flat bowl with carp image, Joseon
dynasty, 19th century, National Museum
of Korea

Fig. 13) Carp-dragon kettle, Goryeo period, 12th century, celadon,
National Museum of Korea

Fig. 15) Iznik plate with saz leave and
scaly pattern, 17th century, Huntington
Museum of Art
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Fig. 16) Two dragons entwined on a spray of stylized
foliage, ca. 1560-1575, 18.1 x
9.4 cm,
Los Angeles County Museum of Art

Fig. 17) Two dragons entwined on a spray of stylized foliage, picture image
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Fig. 18) Upper: Blue-andwhite jar with Baoxiang-hua
Scrolls design, Ming dynasty,
15th century, 35.8 x 42.0 cm
Lower: Blue-and-white
jar with Baoxiang-hua Scrolls
design, Joseon dynasty, 15th
century, 20 cm
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Fig. 19) Drawing of saz leaves
with dragons, ca. 1550-1570,
30.5 x 18.6 cm, The Metropolitan Museum

Fig. 20) Hanceri leaf and dragon,
ca. 1570-1580, 20.8 x 13.3cm,
Louvre Museum

Fig. 21) Folding screen (Munchado) of the eight Confucian virtues,
19th Century, Los Angeles County Museum of Art
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Fig. 22) The character for loyalty (chung) from the Munchado, 19th century, Los Angeles
County Museum of Art

Fig. 23) The character
for loyalty (chung) from
the Munchado, 19th century, Museum of Duksung
Women’s University
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Fig. 24) Two dragons entwined on a spray of stylized foliage (Fig. 15), detail
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BOOK REVIEWS

Nationalism in Central Asia: A Biography of the Uzbekistan-Kyrgyzstan
Boundary. Nick Megoran. Pittsburgh: University of Pittsburgh Press. 2017. 368 pp.
(ISBN-13: 9780822964421)

Five new states – Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan, and Uzbekistan
– emerged in Central Asia from the ashes of the Soviet empire in 1991. In modern
times, these five countries have never enjoyed the status of independent actors in the
international arena. Consequently, this remarkable increase in independent states at
the heart of Eurasia has given rise to a number of convoluted political, legal, economic and ethnic problems. Nick Megoran’s Nationalism in Central Asia: A Biography
of the Uzbekistan-Kyrgyzstan Boundary shows the readers the roadmap to the current
awkward and inconvenient boundaries in the region. Within this context, the border
between Uzbekistan and Kyrgyzstan around the Fergana Valley is the primary focus
of Megoran’s book. Nationalism in Central Asia culminates Margoran’s two-decadelong ethnographic research in the Uzbek/Kyrgyz borderland areas.
For most of its history, the Fergana Valley prevailed as a unified political entity.
Up until the 18th century, ranging from the Persian rule in Transoxiana to the spread
of Islam into the region in the 8th century to the conquest of the Mongols in the
13th century or more recently during the Kokand Khanate period, the Fergana Valley
had always been administered as a single political unit. Moreover, throughout all this
period, it was one of the essential relay points for the historic Silk Road from China
to the Middle East and Europe. Even after the Russian conquest of Turkistan, starting in 1865 with the capture of Tashkent and ending in 1884 with the defeat of the
Turkmen tribes, the Fergana Valley’s political unity remained intact. However, the rise
of the Soviet Union in the 1920s created profound changes in the Fergana Valley. The
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Soviets installed a national delimitation process that grouped the peoples of Central
Asia into distinct nationalities, when in previous eras, identities were primarily based
on clan, region or religion. The ethnolinguistic labels of Uzbek or Kyrgyz were not
widely used until the early 20th century. Additionally, borders did not exist in a modern sense, since a notable portion of the population was nomadic, while people defined as Uzbek and Tajik were more sedentary. The Soviets vigorously settled the various populations of the region and engineered new demarcations. Although these new
borders were mostly designed for administrative aspirations, they also had the aim to
prevent any future rise of a single political entity in Central Asia with the potential
to challenge Moscow’s authority. Consequently, the Fergana Valley, for the first time,
was divided among distinct political entities. However, these divisions corresponded
neither to the natural geographic features of the Fergana Valley nor the new national
identities attributed to the peoples of these new political units. These perplexing borders did not have much functional impact during the Soviet period. The whole region
was under the centralized control of Moscow and was fully integrated into the Soviet
military-industrial complex, making the borders mostly arbitrary from a political and
economic point of view. A political geographer at Newcastle University, Megoran
examines how this border was strengthened by ideologies that encouraged Uzbek and
Kyrgyz ethnicities to perceive each other as a threat.
The Fergana Valley is approximately 22,000 square kilometers, distinguished by
its agricultural fertility due to the Syr Darya River. This valley has long been the agricultural heartland of Central Asia. However, since the disintegration of the USSR,
it has also been one of the most politically volatile areas in the region due to several
factors such as diverse and interspersed populations, puzzling borders, and diminishing resources. Following independence, the Fergana Valley, which is an ethnically and
culturally complex region, witnessed a number of problems ranging from inter-ethnic
tensions to border incursions, from security-related complications to some socio-economic difficulties. In addition, this is one of the most densely populated areas in Central Asia – almost a quarter of the region’s total population lives in less than 5 percent
of Central Asia’s total land area. Due to the artificial delineation of the border(s) and
territorial engineering during the Soviet era, the Fergana Valley has been subject to
the occurrence of various conflicts, especially since the disintegration of the Soviet
Union. For instance, in June 2010, events in Osh, located at the Kyrgyz/Uzbek border, what Megoran calls “territorialized nationalism,” contributed to an outbreak of
interethnic violence.
Similarly, the economy in general and limited natural resources in particular also

Book Reviews

141

play a pivotal role in highlighting the conflict in the region. Megoran, a regular visitor to the region and multilingual in titular languages, provides the framework for
interpreting the scope of contemporary events. There is no doubt that Megoran’s fluency in the Kyrgyz and Uzbek languages and his immersion into the culture through
long-term participant observation allow him to examine the situation thoughtfully.
However, Russian has been the lingua franca of the region for a century or so, and
there has been some phenomenal scholarly research done on nationalism. Those materials in the Russian language would add more power to the arguments developed by
Mergoran. Moreover, the author does not incorporate much about the significance
and impact of the violent ethnic conflict that took place between June 4 and June 10,
1990, in Osh and Uzgen in the Fergana Valley. In the late 1980s and after the initiation of Gorbachev’s policies of glasnost, and perestroika, there was more room for
opposition and dissent. Mergoran’s thesis based on the rise of nationalism would have
difficulty in explaining the inter-ethnic conflagration of the 1990s.
This book by Megoran is a valuable addition to Central Asian studies and the
contextual understanding of nationalism in the region. The extensive bibliography of
academic literature and relevant documents provided at the end should allow the keen
reader to travel well beyond the intended pages of the book. It would certainly benefit
scholars/researchers and advanced graduate students in Central Asian studies greatly.
Cagri Erdem
Keimyung University

Uyghur Nation: Reform and Revolution on the Russia-China Frontier.
David Brophy. Cambridge, MA: Harvard University Press. 2016. 368 pp. (ISBN-13:
978-0674660373)

Most certainly, David Brophy’s book on the Uyghurs is a welcome addition to a growing recent interest in Uyghur studies. This Turkic Muslim minority with an estimated
population of 11 million is the fifth most populous ethnic group among the 56 minority groups officially recognized by the Chinese government. Consequently, the
title of the book poses some political challenges to the concept of Zhonghua minzu
as the Chinese communist party defines it. The CCP treats the Uyghurs as an ethnic
minority, not a nation. Uyghurs reside mainly in the Xinjiang autonomous region of

142

Acta Via Serica, Vol. 3, No. 1, June 2018

northwest China – the largest administrative unit in the country with its 1.6 million
km². Although Xinjiang is a province that officially allows unique social, religious and
even political rights for Uyghurs native to the region, these privileges are not always
applied.
The author details the historical circumstances of the development of Uyghur
identity by examining the political formation in the late Qing and early republican era.
He exposes the significance of Russia, Ottoman Turkey, and then the Soviet Union
for the creation of a specific group within the Muslims of Chinese Turkistan. Brophy identifies Xinjiang not as a periphery but as an intersection of empires in many
ways very similar to the Balkans or the Caucasus regions. Equally, he is successful
in compiling an impressive and outstanding account of the unfolding events at the
turn of the century and their influence on the origins of Uyghur nationhood. In this
tumultuous epoch, the Russian, British and Qing empires’ geopolitical interests converged with some dramatic implications for Central Asian populations. By extending
the Great Game to Xinjiang, Brophy regards China and Russia as the key players while
unveiling the connections to the Ottoman Turkey and the British/Japanese disposition vis-a-vis Xinjiang.
The book relies on a rich array of mostly Russian but also some significant Turkic, Chinese and Western sources ranging from the newspaper articles to historical
photographs to multilingual publications. The select bibliography offered at the end
of the book is valuable for young academics with the aim of specializing in Uyghurs
and Central Asia. Brophy eloquently presents all this primary data combined with
analytical depth and scientific rigor within an interpretative framework to explain the
transformation of Uyghur-ness during the first-half of the twentieth century.
There is no doubt that China has strategic issues at stake in Xinjiang. Throughout Chinese history, this province has been one of the largest buffer zones shielding
the core of China from foreign attacks and influences. Equally, Xinjiang has long
served as a critical trade route for Chinese commerce through the notorious historical
Silk Road, connecting mainland China to Central Asia, the Middle East, and Europe.
Currently, the ‘One Belt, One Road’ initiative of Chinese President Xi Jinping gives
some good indications about the importance and relevance of the core of Eurasia.
Consequently, this timely book by Brophy will shed further light on the contemporary
geopolitical contests in Xinjiang.
Brophy’s research, by uncovering the period between the 1880s and the 1930s,
bridges the history of the Central Asian Soviet republics and the history of Xinjiang
within the framework of Turkistan, which in turn provides the rationale behind the
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adoption of the Uyghur national idea from the Soviet Union to Xinjiang as a part
of the Bolshevik revolutionary mission. Three distinct groups of Xinjiang Muslims
– Kashgaris, Taranchis, and Dungans – moving back and forth across Russian and
Chinese Turkistan were instrumental in the dissemination of the revolutionary or the
reformist concepts.
Moreover, the section(s) dedicated to Jadidism yields an exceptionally compelling
account of the origins of Uyghur nationhood. No doubt the Jadidist movement in
Russian Turkistan has been the subject of considerable research; however, much less
is known about the impact of Jadidism on Chinese Turkistan. At this junction, Brophy provides a detailed account of intellectual collaboration taking place between the
Muslims of China and the Ottoman Turks. Most certainly, the fall of the Qing Empire in 1912 and the start of First World War in 1914 provided the necessary political
vacuum and weak governance structures for pan-Turkic ideas to flourish among Muslims in Xinjiang. According to Brophy, it is possible to find its roots simultaneously
in multiple sources, ranging from local Islamic tradition to transnational pan-Turkic
ideas and Orientalism. The origins of Uyghur nationhood are closely connected to
the redesigning of the Turkic past by the Uyghur intellectuals who flourished in the
Russian Muslim and Ottoman avant-garde milieus. The rise of Jadidism is just a reflection of the massive shift of power due to the decline/collapse of the Ottoman
Empire, which led to the subordination of Muslims and deprived Central Asia of
the intellectual and spiritual guidance of the Sublime Porte. Brophy marvelously diagnoses all the epic changes that were taking place within Xinjiang and the Uyghur
nation. Most certainly, the movement did an excellent service to the development
of the national self-consciousness of the Uyghurs and played a fundamental role in
the formation and development of a national liberation ideology. Most importantly,
the movement reminded the Turkic/Muslim populace of the region of ideals such
as freedom, national pride, great ancestors, and rich cultures that were put down in
a dormant phase by the Qing Empire. The Jadidist action program became a model
for future generations. The historical merit of the Jadids was their attempts to uplift
society starting from the smallest, i.e., education, and its development.
This book by David Brophy is an exceptional addition vis-a-vis the study of
Uyghurs at the heart of Eurasia. It provides numerous valuable insights into the
interaction(s) that took place between China and the Russian Empire, and to a lesser
extent with the Ottoman Empire, in the early twentieth century. By doing so, the volume deepens the reader’s understanding of the evolving Uyghur nationhood. However, to truly appreciate Uyghur Nation: Reform and Revolution on the Russia-China Frontier,
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readers should be familiar with the general history of the late Russian Empire/early
Soviet period and the late years of the collapsing Qing Empire followed by the tumultuous years of rebellion/civil war. The book has immense value for Uyghur studies in
particular and Central Asia studies in general, benefiting specialists as well as graduate
students by providing a fresh approach to the hitherto under-researched history of
the Uyghurs.
Cagri Erdem
Keimyung University

Shamanism: Soviet Studies of Traditional Religion in Siberia and Central Asia. Marjorie Mandelstam Balzer. London: Routlege. 2015. 240 pp. (ISBN-13:
9781138179295)

Shamanism: Soviet Studies of Traditional Religion in Siberia and Central Asia by Marjorie
Mandelstam Balzer aims to familiarize the English-speaking public with the basic conceptual approaches of Soviet ethnography to one of the most important phenomena
and components of the traditional spiritual life of the indigenous peoples of Siberia
and Central Asia – shamanism. The topic is so significant because being constrained
by certain ideological frames of official Marxist-Leninist atheism, Soviet ethnography represented by its most brilliant representatives was, nevertheless, distinguished
by a thoughtful and respectful approach to the phenomenon, which was generally
regarded as an early form of religion. The collection contains some of the most significant works of Soviet scholars who specialized in the study of the shamanism of
Turkic, Mongolian and other indigenous peoples of Siberia and Central Asia – those
by V.N. Basilov, N.A. Alekseev, T.M. Mikhailov, and E.S. Novik. The choice of these
academics by the author and the compiler of the book is fully justified, since their
fundamental works represent the conceptual diversity and in-depth assessment of
shamanism, which distinguished the Soviet ethnography and represented the Soviet
scholarly thought on traditional religious life. They also provide the views of the intellectuals of the indigenous peoples of Siberia on their own culture and history. For
example, N.A. Alekseyev, who was a well-known and respected scholar representing
the Yakut Turkic people of Siberia, devoted his life to the study of Yakut shamanism,
while the Buryat ethnographer T.M. Mikhailov made a significant contribution to the
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study of shamanism among the Buryats.
Significant achievements of Soviet ethnography in the study of shamanism were
based on a solid foundation of a rich layer of knowledge accumulated by previous
generations of Russian scholars over years of observations and field research. The
settlement of the Russian population in Siberia began in the late 16th century after the
defeat of the Siberian Khanate, and the inclusion of these expanded the lands in the
Russian state, and actively continued in subsequent centuries. In fact, the subjugation
of the vast expanses beyond the Ural mountains to the Russian central authorities was
the result of colonization, which experienced several typological stages, as mentioned
by the well-known explorer of Siberia and Central Asia and the discoverer of ancient
Turkic runic inscriptions in Mongolia N.M. Yadrintsev: “Siberia has experienced all
periods that are characteristic for all newly discovered countries. It was a hunting colony, a mining colony, a gold prospecting place, and finally a place of exile.”1 Yadrintsev
did not mention in this passage, devoted to the 300th anniversary of the Russian conquest of Siberia, a cultural colonization that had no less far-reaching consequences for
the local traditional society. An important part of cultural colonization was the activity
of Orthodox missionaries who made a significant contribution to the Christianization of the Siberian population, although for a long time observers reported the “dual
belief ” of baptized natives who during hunting or ancient festivities continued to
practice their ancient traditional rituals.
Having faced the different culture of the indigenous peoples of Siberia, Russian
settlers were the first to record their customs and monuments of traditional culture,
including those associated with shamanism. Over time, since the 19th century, the
study of shamanic practices and worldview has been put on a scientific basis, and
specialized ethnographic expeditions and studies have been organized in Siberia and
the Far East.
At the beginning of the 20th century, thanks to the efforts of a number of researchers (V. G. Bogoraz, V. F. Troshchansky, V. M. Mikhailovsky and others), the
accumulation of ethnographic material was systematized, and the first concepts of
the cultural and psychological essence of shamanism were put forward. In particular, Bogoraz developed a psychological concept that focused on the technique of
personal immersion in immediate mystical experiences as the most essential sign of
shamanism.
1

N.M. Yadrintsev, Sibir’ kak koloniya: K yubileyu tryokhsotletiya. Sovremennoye polozheniye Sibiri. Yeyo nuzhdy
i potrebnost’, (St. Petersburg, 1882,) 324.
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Already in the Soviet era, especially in the second half of the 20th century, great
attention was paid to the development of concepts of shamanism, determining its
place in the structure of the early forms of religion. In particular, in the theoretical writings of the leading Soviet historian S. A. Tokarev, the assertion is found that
just as ancient primitive relations give way to private ownership, so the democratic
generic principle of performing religious rituals gives way to the hereditary transition
of ownership, which later on, with the emergence of early class society, grows into
a characteristic priesthood estate, which was typical for the evolution of shamanism.
In the same years, the Soviet ethnography paid special attention to the further
deeper study of regional and ethnic aspects of shamanism. In particular, the traditions of shamanism among the Turkic and Mongolian peoples of Siberia and Central
Asia – the Yakuts, Altaians, Tuvinians, Khakas, Buryats and others – were subjects of
detailed analysis.
In her introduction, Balzer briefly analyzes the dynamics of approaches and views
of Soviet researchers on the cultural and psychological essence of shamanism and the
figure of shaman – from assessments of shamanism as a form of mental pathology
or “neuropsychological illness” (Alekseev) to a device invented by prehistoric men
“to maintain their spiritual equilibrium in the difficult struggle with nature” (Basilov). It is important for the compiler of the book to feature the insight of the most
advanced Soviet scholars on the historical and cultural core of shamanism, which
led them beyond traditional Marxist clichés in the assessment of religion. Although
such representatives of the local intelligentsia as Alekseev and Mikhailov with their
works on shamanism pursued both an academic and activist role, trying to prove that
“people should not be chained by their religious consciousness,” Mikhailov, according
to Balzer, attributed shamanism to the status of a complicated religious system that
played an important role in human development, rather than a haphazard series of
primitive magical beliefs.
Novik approached the problem of integrating indigenous meanings with academic theory in a different way, using the methods of structural analysis. The most
significant aspects of Novik’s academic attitude to shamanism were determined by
the appeal to communication and exchange aspects of myth, folklore and ritual in
archaic Siberian traditions. Analyzing the parallelism of the structure of shamanic
ritual and the morphological scheme of folklore narrative, she came to the conclusion
that the exchange dialogical structure underlay both the oral traditional narrative and
the ritual plot.
Turning to the works of Soviet ethnographers, Balzer enquires about the signifi-
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cance of shamanism and asks whether shamanism is merely an outdated and quaint
backwater of religious history. Or does it exist because some spiritual and supernatural dimension of the universe is more real than scientists admit? Can shamans and
shamanism teach us anything? Does the remarkable persistence of shamanism indicate some human need to reach deep, mythic, spiritual levels within ourselves? Arguing with an excessively materialistic perception of this phenomenon, the author calls
into question Basilov’s terminology about the “twilight of shamanism” and speaks of
the too protracted character of the historical “twilight” of this phenomenon, which
lasted over a long time, despite Christian, Lamaist, and Soviet pressure against it.
In general, Balzer’s book is a qualitative and useful reader of prominent Soviet
ethnographers’ works on shamanism. The wide coverage of various aspects of the
theory and practice of shamanism, presented in the writings of both Moscow and
vernacular scholars, allows the English-speaking reader not only to get an idea of the
specifics of this significant phenomenon of spiritual life and traditional culture of
Siberian peoples, but also about the theoretical approaches of Soviet ethnography
to its study. At the same time, it is necessary to emphasize that all the empirical and
theoretical wealth of the Soviet legacy in this area is far from exhausted by the works
cited in the book, which allows us to hope that this successful experience in translating works on shamanism into English will continue in the future.
Shahin Mustafayev
Institute of Oriental Studies, Azerbaijan

Constructing the Uzbek State: Narratives of Post-Soviet Years. Marlene Laruelle, ed. Lanham, MD: Lexington Books. 2017. 384 pp. (ISBN-13: 9781498538367)

Marlene Laruelle and her colleagues in Constructing the Uzbek State: Narratives of PostSoviet Years provide a full account of differing views on a range of issues concerning
the role of religion, cultural legacies, the ever-changing social fabric of society and
political engineering in the formation of the modern Uzbek state.
There are several well-founded grounds for the importance of Uzbekistan in the
21st century. Most definitely, this edited volume sheds some light on its rising influence. Uzbekistan is a landlocked country with the highest population in the region
and borders all other Central Asian states. The bulk of that population is located in
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the demographic and agricultural heartland of Central Asia, the Fergana Valley. Uzbekistan is also well-endowed with natural resources such as gold, natural gas, and oil.
The Aral Sea basin in general and the Fergana Valley, in particular, make Uzbekistan
an agricultural powerhouse in economic terms with a commanding role in the country’s development path. These resources, as well as the country’s centrality in terms of
its geopolitical positioning at the heart of Eurasia, make it particularly important for
China and other foreign powers in and outside of the region. China’s “One Belt, One
Road” initiative, which has become the centerpiece of China’s economic diplomacy
in Eurasia, has already started to transform the outlook of the region. Central Asia
plays a crucial role in the success of this initiative. Consequently, Uzbekistan’s most
immediate geopolitical challenge is to retain the country’s unity while establishing a
well-tuned balance-of-power at the core of Eurasia.
In this regard, a sound historical rationale would affirm Uzbekistan’s claim as an
influential actor in regional politics in the coming decades. After the devastating Mongolian invasions, the current territory of Uzbekistan became the center of the mighty
Timurid Empire. Cities such as Samarkand, Bukhara, and Khiva along the Silk Road
went through an extraordinary period of cultural, scientific and economic rejuvenation, and still to this day, they play a dominant role in the domestic political scene,
and are still significant political and population centers in the country. Even after the
extension of the Russian Empire into Central Asia in the second half of the 19th
century, Tashkent became the capital of the new territory of Russian Turkistan and
retained its importance. After the collapse of the Soviet system in December 1991,
the country gained independence.
The Fergana Valley is divided by a series of intricate and poorly defined borders
among the three Central Asian republics of Kyrgyzstan, Tajikistan, and Uzbekistan.
This ethnically and culturally complex core of Central Asia was established through
territorial engineering during the early period of the Soviet era to prevent the materialization of a unified Turkistan. Consequently, since independence in 1991, these
borders have witnessed a number of convoluted problems ranging from inter-ethnic
tensions to border incursions to a number of socio-economic difficulties.
This edited volume consists of four main parts. Part I discusses the political construct of Uzbekistan under Islam Karimov’s 25-year rule by calling attention to the
interplay taking place between the state, the elite, and the people. Part II investigates
the social and cultural transformations that took place in post-Soviet Uzbekistan as
an outcome of the intensive labor migration due to the failure to reform agriculture
in the country. Part III explores the role of religion in Uzbekistan at the state and

Book Reviews

149

societal level. The final part looks at the process of formation/reformation of Uzbek
identity and gender identity and how they have been the driving forces beyond fundamental changes since independence.
Without a doubt, this edited volume on contemporary Uzbekistan highlights
pressing cultural, economic, political and societal issues, combining insights from top
academic experts in their fields with unique local encounters and linguistic aptitudes.
Most certainly, this timely book has immeasurable value for Central Asia/Uzbekistan
studies. It will benefit scholars and students of international relations, political and
strategic studies, area studies, and Silk Road studies, as well as the general reader.
Cagri Erdem
Keimyung University

The New Geopolitics of the South Caucasus: Prospects for Regional Cooperation and Conflict Resolution. Shireen T. Hunter, ed. Lanham, MD: Lexington Books. 2017. 304 pp. (ISBN-13: 9781498564960)

The Caucasus, on geopolitical and economic grounds, is a critical region in 21st-century global affairs. Since the collapse of the Soviet Union in December 1991, rivalries
among the great powers and the newly rising regional powers to fill the power vacuum
have become astonishingly intense. Most certainly, Western interest in the South Caucasus has also increased considerably since 1991, triggered by the amalgamation of
energy security and ethnic separatism. For instance, within the context of the South
Caucasus, this competition has reaffirmed itself concerning some adjustments in geopolitical considerations involving energy security. The Caucasus is potentially one of
the most delicate regions of the former Soviet space, subject to swift and unexpected
developments, which in turn could lead to a dramatic chain of events.
In this edited volume, Shireen T. Hunter, a research professor at Georgetown
University’s Edmund A. Walsh School of Foreign Service, focuses on the evolving
geopolitics of the South Caucasus. Hunter and her colleagues, after examining the
record of the region in the last quarter century, try to draw the future trajectory of the
region’s developments and the factors most likely to contribute to that particular trajectory. Moreover, Hunter and her colleagues explore ways in which the region would
benefit from genuine cooperation instead of being more confrontational.
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This edited volume, in a series of meticulously detailed essays, analyzes the essential factors in the political calculations and policies of key international and regional players. The chapters provide in-depth analysis of the policies of surrounding
regional powers – Turkey, Iran, and Russia – and other great powers external to the
region – the United States and the European Union – towards the South Caucasus by
taking into consideration the very peculiar political, economic, and cultural dynamics
of the region. The authors of the individual chapters aim to contribute to a better
understanding of the South Caucasus and the factors that continue to affect its evolution. The contributors investigate the extent, nature, and meaning of the South Caucasus as a geopolitical fault line, and its economic and political implications over time.
The volume thrives on providing a comprehensive illustration of regional realities to
forge a venue for a cumulative body of knowledge. The book consists of two main
parts that attempt to display an aggregate portrayal by depicting the critical factors
and actors at play.
Part I centers on country studies of Armenia, Azerbaijan, and Georgia, focusing
primarily on the economic and political evolution of regional states, their foreign policies and the factors and forces that most contributed to their current situation.
Part II screens the policies of relevant regional and international actors such as
the United States, Russia, the European Union, Turkey, Iran and other Middle East
states toward the region. By examining the policies of these international and regional
actors, the authors of each chapter attempt to decipher the rationale behind their
motivations and objectives and subsequently to investigate how they affect a state’s
domestic political development and foreign relations.
A potential criticism of the book is the lack of any focus on China as a new key
actor in the region. Over the last decade, China has grown increasingly active and
has dramatically increased its engagement with the South Caucasus states of Armenia, Azerbaijan, and Georgia. China’s appreciation for the South Caucasus is a recent
phenomenon, and it has started to pour considerable investment into the region, a
strategic intersection between Asia and Europe. Regional trade with China has grown
exponentially, while China will further increase its investments in the region’s most
important infrastructure in the coming decades driven mainly by Beijing’s ambitious
multibillion-dollar bet on the Belt and Road Initiative, in which the South Caucasus is
set to play a strategic role. Consequently, China as an emerging critical Eurasian actor
has the potential to increase its presence in the Caucasus further and to initiate a shift
in the geopolitical dynamics of the region. Indeed, the Black Sea and the Caspian Sea
ports, east-west highway and railway infrastructure are invaluable assets for China’s
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trade ambitions connecting the Eurasian interior and Europe. Thus, it would be an
avant-garde and appropriate approach to investigate these Chinese attempts to gain
political weight in the region. Consequently, a chapter dedicated to the Chinese perspective on the Southern Caucasus would add another layer of explanatory power to
the issue(s) under investigation.
This edited volume is a timely addition vis-a-vis the study of geopolitical factors
at play in the South Caucasus. It provides numerous insights into how systemic factors affect the internal evolution of small states in a sensitive geopolitical zone such
as the South Caucasus. By doing so, the volume in question deepens the reader’s understanding of geography’s role at this crossroad of peoples and cultures. The book
has exceptional value for Eurasian geopolitics and Caucasus studies, and it will benefit
academics and researchers as well as policymakers and students focusing on the postSoviet Eurasian space.
Cagri Erdem
Keimyung University
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